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Abstract

HOW TO EXPECT THE PORTUGUESE INQUISITION
Robert Warren Anderson, Ph.D.
George Mason University, 2011
Director: Dr. John V. Nye

The Portuguese Inquisition lasted for centuries, sentenced tens of thousands of people
and created a global Diaspora. However, an analytical approach to understanding
fluctuations in inquisitorial severity is lacking. I use a Public Choice framework of the
inquisition by treating it as a power and wealth seeking bureaucracy. I find that economic
conditions affected overall sentencing; as well as political. Anti-inquisitorial lobbying is
found to be effective. Inquisitors acted to protect their co-religionists, engaged in
systematic rent seeking behavior and shifted their focus when it became politically
expedient. Far from being a pious Catholic institution intent on keeping religion pure, the
inquisition acted as a bureaucracy like any other modern one complete with rent seeking,
lobbying and politics.

Chapter 1: History of Portuguese Jewry and Inquisition1

1.1

General Thesis
The Portuguese inquisition was instituted in 1536 and lasted until 1821 to keep

religion pure, primarily from Judaism. This dissertation argues that inquisitors did not
fully act to keep religion pure, but rather to maintain their power and control on society.
This assertion will be shown by analyzing sentencing trends. If keeping religion
pure were the primary motivation, then sentencing would not be overtly political and
more randomized. Yet overall inquisitorial sentencing, sentencing of homosexuals,
witches, Spanish nationals and religious figures follow predictable patterns, consistent
with a rent and power seeking bureaucracy hypothesis.
Inquisitorial activity can be viewed along a continuum of piety and power (see
Figure 1.1). Using newly published data on more than 17,000 people sentenced I will test
if the inquisition falls more to the left or right on this line. For almost all tests, inquisitors
acted to maintain and display power. That is, sentencing followed predictable patterns.
However, for such offenses of apostasy, bigamy and others the inquisition acted more
randomly, which could be interpreted as being more towards piety.

1

Research for this dissertation was conducted in part at the Library of Congress and was facilitated by the
staff of the Hispanic Reading Room.
1

Figure 1.1: Inquisitorial Action

However, pious apostate persecution could be consistent with a power seeking
bureaucracy. By eliminating Catholic heretics and Protestants, the inquisition
strengthened Catholicism‘s spiritual monopoly by eliminating other Christian
competitors. The randomized result of this persecution implies that apostasy happened
randomly throughout the centuries and was eliminated when present. Thus, by being
pious inquisitors also gained greater power.
It could be argued that inquisitors always acted piously towards sentencing New
Christians and would have consistently persecuted them at higher levels if not for
political and social constraints. It was simply society holding inquisitors back from
achieving their religious goals of higher spiritual welfare. Yet this belies their actions.
When the pope – who should have been viewed as infallible by pious Catholic religious
workers – issued demands that would decrease inquisitorial power, inquisitors balked and
refused to listen. If the hypothesis that inquisitors were pious in their sentencing is
correct, then one would assume inquisitors would have listened to the authority who
dictated piety; but they did not. Other actions by inquisitors contradict religious piety but
follow a power seeking story. They paid prostitutes and criminals to testify; plotted
2

regicide to eliminate kings they did not support; used silver urinals, silver spittoons and
gold plates to display their riches; tortured for confession; attacked the wealthiest in
society to confiscate their goods; engaged in systematic rent seeking that fit the preconceived notions on Inquisitor Generals; and in general lived a high life. Asceticism,
giving to the poor, showing love to their neighbors, and blessing those which cursed them
is absent in inquisitorial behavior.
Toby Green (2007) explained: ―Thus the abuse of inquisitorial power in Iberia
was a political rather than a religious abuse of power, and the story of the Iberian
Inquisitions need not be an anti-Catholic diatribe‖ (p. 12). That is, the theory of
inquisitorial power seeking and not piety dictating behavior is not unique to me.
However, my empirical support is. When others make the similar claim it is only
supported by stories and assertions. By analyzing sentencing trends I will flush out to a
greater extent how inquisitors acted bureaucratically and give an overall model of
inquisitorial behavior that is lacking.
Such a theoretical and empirical model of inquisitorial action is a contribution to
the historical literature. Historians offer no analytical studies of the institution and
provide no explanations for long term fluctuations. A global theory of the inquisition with
solid support is missing, with much of their focus on its functioning, torture, displays of
power, individual stories, etc. When historians do discuss sentencing trends (such as
higher sentencing during Spanish rule), it is simply asserted without proof.
This dissertation also contributes to economic history. Portuguese economic
history has been virtually overlooked and inquisitions have been completely ignored by
3

economists.2 What is curious on the lack of study of Portugal is that it was a dominant
economy in European history. It was the first to break through to Asia via a water route
and had monopoly on Asian trade for nearly a century and held a dominant position for a
few decades more. Its empire spanned from Europe to Asia, Africa and South America.
Portuguese merchants (many of whom were refugees from the inquisition) were also
found across the Caribbean, Mexico, Holland, England and elsewhere beyond the
Portuguese Empire. However, Portugal gets overlooked by its Iberian cousin and other
European countries that rose to power after it did.3
Portugal‘s rise and fall is greatly overshadowed by Spain and others. This will be
an avenue of research that I will fill, building on this dissertation. I will argue in future
work that the inquisition was a mechanism by which Portugal lost its prominence. By
persecuting its merchant class and eliminating many of its bankers and financiers,
Portugal hindered the rise of the merchant class. Clearly, many other factors were at play
for its collapse. But the persecution of tens of thousands and the out migration of tens of
thousands more had negative effects on the economy. By compiling my database and
understanding the root causes of the inquisition; I will gain a better understanding of the
decline of the Portuguese Empire.
This chapter provides an overview of this dissertation. It presents the history of
the establishment of the inquisition, explanation of the data used and a simple model of
2

A Jstor search under economic journals for ―Portugal‖ or ―Portuguese‖ in the title or abstract yields very
few historical papers, and none involving the inquisition. Only one return comes from a search for
―inquisition;‖ and that is for the Spanish by a historian, Henry Kamen.
3
For instance, Acemoglu, Johnson and Robinson (2005) analyzed the five Atlantic traders of Portugal,
Spain, France and England. In their history section, England has 2.5 pages, Holland nearly 2, France a
paragraph, Spain a sentence and Portugal only a sentence that quotes someone else.
4

the interactions between the various players in inquisitorial activity. This will be drawn
on throughout the rest of the chapters.

1.2

Dissertation Overview
My argument can be viewed as an extension of Robert Ekelund, Robert Hébert,

Robert Tollison, Gary Anderson, and Audrey Davidson‘s (1996) work on the Medieval
Catholic Church. They analyzed the church through an economic lens; including its
industrial organization, profiteering, innovation and attempts to maintain market
dominance. The inquisition came later than the timeframe in Ekelund et al, hence its
exclusion from their book. Yet my analysis complements their research. The inquisition
suppressed dissent, both from Judaism – a non-Christian competing religion, and from
heresies and apostates – competing Christians. Behaviors deemed as deviant by the
church were also punished, such as sodomy and bigamy, which further increased
ecclesiastical control over people‘s lives. Hence, the inquisition can be viewed as an
enforcement mechanism for the church to maintain its spiritual monopoly in Portugal.
An analysis on how the inquisition acted bureaucratically rather than a strict
religious institution is lacking in the literature. Furthermore, there have been no attempts
to explain the wide swings in inquisitorial activity beyond simple assertions. I provide the
first systematic analysis on inquisitorial activity and explain why it fluctuated as it did.
These fluctuations will be analyzed in Chapters 2 and 3, whereas Chapter 4 analyzes the
theatrics and sentencing.
Chapter 2 examines overall sentencing, approaching the inquisition with a similar
framework used for witchcraft and war. The general theory is that worsening (colder)
5

temperatures leads to higher grain prices, which increases social unrest, leading to greater
wars, witch hunts, or inquisitorial activity in response.
↓ Temperature →↑ Grain Price → ↑ Social Unrest →↑ Inquisition/Witch Trials/War

(1.1)

The inquisition follows the same trend as witch hunts and wars: inquisitorial activity
increases with higher grain prices. This framework is augmented with other relevant
variables. Increased urbanization led to higher rates of persecution. Spanish rule of
Portugal increased inquisitorial activity whereas it decreased during Pedro II‘s and the
Marques of Pombal‘s rules. Lobbying aimed to decrease inquisitorial power is found to
be effective; although it led to retaliation by higher sentencing following the removal of
limits on inquisitors.
Chapter 2 only focuses on total sentencing and ignores the individual
characteristics of those persecuted. However, the type of people sentenced fluctuated
greatly year to year and is analyzed in Chapter 3. The major characteristic that varied was
the reasoning for sentencing, or ―defect.‖ While Judaism comprised 70 percent of my
sample, crimes of homosexuality, bigamy, apostasy, and witchcraft were present and
fluctuated greatly. When New Christians had royal backing, inquisitors substituted Jews
for gays, a politically feasible substitute. However, such substitutions are found lacking
for apostates, bigamists and others. Therefore, their persecution is assumed to be more for
religious purposes than political. Witchcraft sentencing follows an explicit rent seeking
story. Most witches were folk healers who competed with Old Christian doctors. As the
doctors gained power within the inquisition, they used the institution to eliminate their
competition.
6

Other characteristics are analyzed in Chapter 3. Spanish nationals saw a spike in
their persecution when the Inquisitor General Veríssimo de Lencastre came to power. His
father fought against Spain when Portugal seceded from Spanish rule in 1640 and was
explicitly targeted by Spanish authorities. Spanish persecution increased when wars were
fought between the two nations and had a slight decrease when they were allies.
During Pedro II‘s rule, he attempted to improve the textile sector. Over this time
persecution of Jewish textile workers fell; leading to less rent seeking by Old Christian
rivals.
Not all rent seeking was harmful. The Marques of Pombal attempted to abolish
the inquisition. While not entirely successful, he did greatly decrease sentencing.
However, priests, friars and other religious figures saw no change in absolute sentencing;
meaning the percent of religious figures persecuted increased during his rule. By
scapegoating and persecuting religious figures Pombal decreased the institution‘s power
and led to its eventual abolishment.
Chapter 4 moves away from sentencing trends and analyzes inquisitorial theatrics.
These theatrics are viewed as having four main purposes: to entertain, to deter future
deviant behavior, to scapegoat and to display power. The inquisition, while entertaining,
censored what people saw by protecting religious figures from the masses by not placing
them in as large of spectacles as lay heretics. Religious figures were typically sentenced
in a private ceremony instead of the mass theater that others experienced.
Different punishments were used to persecute; including imprisonment,
banishing, exiling, the galley and death. Exiling punishments were coordinated with the
7

needs of the state and the characteristics of those exiled met the government‘s needs.
Punishments varied greatly for individual characteristics. Widows were killed at much
higher rates than non-widowed women. Foreigners were killed at lower rates than
natives. Religious figures were sentenced differently than secular, controlling for the
same crime. Men and women had different punishments for bigamy, and Jews and
gentiles had disparate sentencing.
Inquisitors and the king would have conflicts, particularly over confiscated
revenue. During times of increased inquisitorial uncertainty, the inquisition had an added
incentive to display power. An approach to show relevancy was to increase the
bureaucratic size, which the inquisition did during the anti-inquisition rules of Pedro II
and Pombal.
When all chapters are taken together it becomes clear that inquisitors responded to
the environment given them and they acted to maximize their wealth and power. This led
to factors outside of religious predilection to dictate inquisitorial activity. If the
inquisition were purely religious, these various factors should not have such a large
statistical impact.

1.3

Pre-Inquisition Jewish History
This section gives an overview of Jewish and inquisitorial history germane to the

rest of this dissertation. Due to the closeness of Portugal and Spain, Spanish history must
be analyzed along Portuguese to understand the Portuguese Inquisition.
Jews from Iberia are referred to as Sephardic. Those Jews who converted to
Christianity were referred to as conversos, New Christians, crypto-Jews, or the Hebrew
8

Nation. Christians lacking Jewish ancestry were known as Old Christians. For simplicity
New Christian will be used in this dissertation when referring to Portuguese, and
conversos for Spanish. Jew will also be used, especially when discussing the crime
committed as seen by inquisitors, even though technically no Jews legally lived in Spain
after 1492 and in Portugal after 1497 for the timeframe of this dissertation.
1.3.1

Spanish Jewish History
Jews had lived in Spain longer than any other country, including Palestine, first

arriving there by the fourth century AD, if not earlier.4 During the medieval period more
Jews lived in Spain than in all other European countries combined (Roth, 1994, p. 1).
Muslims and Jews mostly lived harmoniously during the convivencia. However, they
were not always welcomed. Recared (586-601) approved the decision of Toledo III who
first introduced compulsory Jewish baptism (Roth, 1994, p. 7). Later, the ruling Muslims
in Spain, the Alhohads, were fanatical and outlawed all non-Islamic religions, nearly
three and a half centuries before Ferdinand and Isabella, which created a large number of
crypto-Jews (Scheidlin, 1993, p. 195).
During the reconquista of (present day) Spain anti-Semitic revolts were not
uncommon. In 1391, the 1440s and the 1470s many Jews were massacred. To escape
persecution, some migrated to other countries, including Portugal, while others became
Catholic. Christians accused conversos of reverting to Judaism, which was a driving force
of the establishment of the Spanish Inquisition.

4

Tavares (1970, p. 9) and Azevedo (1975, p. 1) give the arrival of Jews in Iberia at the time of Solomon
and Nebuchadnezzar.
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The inquisition, however, existed centuries earlier. In 1231 Pope Gregory IX
issued the fundamental constitution excommunicamus which set up church courts to hear
cases of heresy (O‘Brien, 1973 p. 10). The inquisition entered Aragon shortly afterwards,
but by the fifteenth century had ―lapsed into virtual inactivity‖ (Kamen, 1997, p. 43). A
Bull issued by Pope Sixtus IV in 1478 appointed priests as inquisitors, and in 1480 the
appointments caused ―the Spanish Inquisition came into definitive existence‖ (Kamen,
1997, p. 44).
In a quest to have a unified country, Ferdinand and Isabella declared in 1492 that
all had to be Christian in their kingdom. Jews and Muslims had to option to leave, be
baptized, or killed. This expulsion was of ―Europe‘s largest, most wealthy, best educated
and culturally most sophisticated Jewish community‖ (Friedman, 1994, p. 19).
Clearly it is impossible to get a completely accurate figure for the number of Jews
who left Spain. Mostly they went to Portugal, but North Africa, Italy and Turkey also
received large migrations. Kamen (2005, p. 42) gives an estimate of 150,000 leaving
Castile, 30,000 from Aragon and 50,000 choosing to be baptized. However, many came
back to Spain after miserable stays in foreign countries.
1.3.2

Portuguese Jewish History
The Spanish expulsion led to Portugal‘s Jewish population to increase to a fifth of

total population in 1492 (Kamen, 1997, p. 287). Those fleeing were forbidden from
removing their riches outside of Spain, but many disregarded the law and hid their silver

10

and gold as they fled.5 The king Dom João allowed the Jews to come if they paid a tax,
with certain occupations only having to pay half. This lead to a 60,000 cruzado
governmental windfall, used to wage war in Africa (Mendes dos Rem dios, 1895, p. 2656). Dom João did not accomplish his goals in Africa by his death in 1495, but he did
reduce some Jews to slavery and some even had their children seized and given to others
(Mendes dos Rem dios, 1895, p. 274). Kings allowed Jews privileges as ―in the Hebrew
population resides on the greatest sources of revenue‖ (Tavares, 1970, p. 51).6
Those Jews who entered without paying the tax were arrested and enslaved by
those ―apportioned to anyone who asked for them‖ which led to false accusations to gain
slaves. This greatly impoverished the new arrivals and many were killed instead of being
helped (Herculano, 1968, p. 115).7 They brought the plague with them which increased
hatred as Christians died. Children of those taken into slavery were sent to São Tomé as
slaves (H116). Fifteen thousand cruzados for the king and one thousand for the ministers
were offered by Jews to end the terror, but the vitriol of the masses could not be placated
by royal decree (H115).
Some tried to leave Portugal for Africa, but the situation there was worse. A
rumor had circulated that swallowing gold would save it. Moors in Africa killed the
arriving Jews to search their entrails for riches. Given the tradeoff of disembowelment
and enslavement, many Jews returned to Iberia if they made it to Africa or were deterred
from ever leaving (H115).
5

Mendes dos Rem dios (1895, p. 108) mentions that: ―las mujeres las escondian donde no se puede
nombrar.‖
6
Translation mine, as are all others unless otherwise mentioned.
7
Due to the many citations of Herculano (1968), references will be with an ―H‖ before the page number.
11

When Dom João II died, his cousin, the Duke of Beja Dom Manuel, became king.
He began his reign by freeing the Jews who had been enslaved, to the owners‘ irritation.
But his Sephardic policies over the next few years were not as kind.
Dom Manuel sent his cousin to marry a Spanish princess. Ferdinand and Isabella
wanted the Jews to be expelled from their daughter‘s new land but the Portuguese council
was split. Some maintained Jews were simply not to be tolerated and the people of
Portugal did not want them in their country. Those in support of Jews noted the pope
allowed them in church lands. Further arguments given were economic. They claimed
that losing the Jews would lead to a loss of revenue and capital (H116).
Dom Manuel issued a decree at the end of 1496 that all Jews and Muslims were to
leave the kingdom. Ten months were given to emigrate or accept baptism. The king
announced that those departing could take their possessions and were given places and
times where transportation would be given to leave the country (H117).
Of the Jews who were baptized, there were discussions on their devotion to
Catholicism with many feeling their insincerity made conversion invalid. Dom Fernando
Coutinho, chief justice and later the bishop of Silves rejected compulsory baptisms.
―Baptism received by force may have the appearance of the sacrament, but the essence is
lacking.‖ The king was unmoved by these arguments. In February 1497 he stated ―I have
sufficient devotion to do this, and my will must be carried out‖ (H119).
In April of 1497 it was declared that Jewish children 14 years and younger of
those who preferred exile to baptism were to be seized and given to Christians families
(H119). Word of this spread throughout the country, and some went to the extreme and
12

killed their own children instead of handing them to royal officials. However, there were
various Christians who had compassion on the Jews and hid large numbers of children
(H120).
The passage that was to be provided by the crown to those emigrating was to be
provided at three ports, but then switched to only Lisbon. Contemporary accounts state
20,000 people arrived to depart, although most likely it is and overestimation. Those
children who escaped earlier sequestration were taken and baptized (H121). Insufficient
ships and equipment were purposely provided (H119), and those who did not comply
with the mandated baptism were to be killed and have their goods confiscated (H120).
Later in 1497 the king Dom Manuel married the eldest daughter of the Spanish
monarchs. Ferdinand and Isabella‘s daughter demanded Jewish refugees in Portugal of
the Spanish Inquisition be expelled as part of her dowry, which was written in her marital
contract (H115).
Doubting the sincerity of Jewish conversion, in May 1497 the king issued a
decree that magistrates were forbidden for twenty years to inquire on citizens‘ religious
beliefs. It was assumed that after such time true conversion would be complete. He also
promised that there would not be any more legislation involving the Jews as a distinct
race (H122).
Two years later proclamations were issued dealing with Jews as a distinct race.
Wealthy New Christians had been selling their property and merchandise and moving
money out of Portugal. Selling bills of exchange to New Christians was banned and those
who had previously done so had eight days to report it. Furthermore, no new convert
13

could emigrate without permission from the king. Those who deviated from this had their
property confiscated.
Seven years later notorious anti-New Christian riots broke out in 1506. ―The
houses of New-Christians were broken open and entered. Men, women, and the aged
were murdered; children were torn from their mothers‘ breasts, seized by the feet, and
their brains dashed out against the walls of the rooms. Afterward everything was sacked.‖
Bodies stacked up waiting to be burned and women were raped; although some Old
Christians tried to save people (H131).
Following the riot the king enacted regulations to protect New Christians. They
could leave the kingdom without royal permission, sell property and convert their funds
into bills of exchange, and trade and sell property to Christian lands on Portuguese ships
(H133). Those who fled could return without punishment. In 1510 the king pardoned all
Spanish New Christians. The law forbidding magistrates to inquire on citizens‘ religious
beliefs was extended to 1534. This gave hopes of a better future and 1507 to 1521 was
relatively peaceful. This led New Christians to think the situation was improving (H134).
Despite the crown‘s laws, the masses felt different. In 1515 placards were posted
in busy Lisbon areas against Jews. A saying went around that ―if there were a hundred
young men of genuine courage in Portugal, all the New-Christians would be put to the
sword‖ (H137). The popular sentiment worked their way to the King and he sent a
request to the Pope on 1515 to establish an inquisition in Portugal to keep Catholicism
pure (H138). This request failed, possibly due to a transfer of wealth to Rome by the New
Christians (H140).
14

Dom Manuel had an arranged marriage with Dona Catharina, sister of Charles V,
King of Spain. Dona Catharina brought the Spanish notions of the inquisition to Portugal.
She held influence over her already anti-Semitic husband. Dominicans from Spain came
to Portugal to aid those who were leaning towards establishing the institution (H157).
Dom Manuel died in 1521 and was succeed by Dom João III. He was a fanatic
with ―deep-seated hatred of the Hebrew race‖ (H144). As a result ―plots were hatched
against the converts, and means of exterminating them devised‖ (H144). Furthermore, the
masses still detested the New Christians. They were still richer on average and would use
their wealth as an advantage over those who killed their friends and family. The clergy
encouraged the fanaticism furthering anti-Semitic feelings in the country (H145).
There were already burnings of Jews at this time. The Bishop of Ceuta had five
publicly executed in his diocese, which please the masses and they arranged to have a
bull-fight to celebrate (Singer and Adler, 1912, p. 596).
This internal lobbying on the king and external lobbyings by the masses and the
Spanish led to the eventual establishment of the Portuguese Inquisition, discussed more
in depth in the following section.

1.4

Establishing the Inquisition in Portugal
Establishing the Portuguese Inquisition took years and was religious in origin.

Michael Alpert (2001, p. 32) stated the Portuguese baptism law was not for money since
Jews had important roles in society. This is consistent with the blocking of Jewish exit,
whereas Spain allowed them to flee. Later freedom of movement was restricted since it
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was feared Portugal would lose wealth to Amsterdam and elsewhere (Alpert, 2001, p.
41).
In 1532 King João III ―determined to introduce an Inquisition on the Spanish
model.‖ However, it ―was delayed only by the powerful support commanded in Rome by
wealthy New Christians.‖ The first auto-da-fé was held in 1540 but the powers were not
completely defined as Rome was receiving enormous bribes from New Christians. Not
until 1547 did the pope issue a bull which settled the structure of an independent
Portuguese Inquisition (Kamen, 1997, p. 287).
A notable figure in the establishment of the Portuguese Inquisition was Lucero, a
famous Spanish Inquisitor. A contemporary writer referred to him as tenebrero or man of
darkness. Lucero‘s approach to the inquisition; in his own words; was ―give me a Jew,
and I will give you a burned one.‖ (H152). Jews were blamed for sins of witchcraft,
―flights through the air on wings of devils, flying goats, ghosts, the presence everywhere
of witches – all were seen and proved‖ (H153). He filled the prisons and tortured many.
There was an outcry against him, including a bishop and other nobles who wanted his
removal. Lucero countered that those who opposed him were all Jews. He was eventually
removed from his post and found guilty, but let free.
The New Christian Henrique Nunes worked for Lucero and was given the
nickname firme-fé (firm faith) by the king. The king Dom João III called on him to
establish an inquisition in Portugal. He associated himself with New Christians to gather
information. New Christians eventually learned that he was a spy, followed him, and
killed him. Those responsible were to be dragged on the ground to the gallows, have their
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hands cut off and hanged. (H154-5) Copies of the report of the trial were included in the
petition to establish the inquisition (H158).
In the letters of Nunes it indicated many New Christians retained their Jewish
roots. There were indirect suggestions for combating Mosaic beliefs, lists of people who
were crypto-Jews and external indicators of them. These signs included negative ones,
such as ―non-usage of armlets, bracelets, and other ornaments of silver or gold, images of
saints, crosses, and shells or staves of Santiago; the omission to take prayer books to
church and to use rosaries; frequent absence from divine service; failure to take part in
processions and pilgrimages, or to order masses and trentals; failure to give alms when
asked in the name of God or the Virgin Mary; and finally, the practice of burying their
dead separately, each body in its own grave, contrary to the usual custom of making the
same grave serve for relatives by blood or by marriage‖ (H156).
The inquisitor Selaya sent a letter to Dom João III in 1528 accusing the king of
being too kind on the New Christians. He told the king it was his duty to follow the
example of Spain and persecute the crypto-Jews. A view held at the time was that since
baptism was forced it was invalid. Selaya disagreed, saying that they could have chosen
death instead (H159).
The tide of violence against New Christians was rising. In Gouveia in 1530 ―often
in the dead hours of the night the ringing of the church bell was heard. At that signal the
people came together, and, marching noisily through the streets, now and again raised the
cry: ‗Let our lord, the king, bid justice be done on such and such heretics,‘ giving the
names of many New-Christians. Immediately a shower of stones crashed against the
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doors, windows, and roofs of the victims named.‖ Judges ordered the attacks to stop but
instead they increased and ―the zeal of the defenders of the altar, warmed up by nocturnal
orgies, had increased.‖ There were forged royal letters of arrest, even condemning some
to death, extorted bribes from merchants to stay their hand (H163-4). There were various
clergy men who protested this treatment of New Christians and when brought to their
courts, they let the defendants to free (H164).
The king did not listen to those defending New Christians. He was encouraged by
his wife and others to establish an inquisition. He sent an ambassador, Brás Neto, to
Rome in 1531 to obtain from Pope Clement VII a bull for a tribunal. It was to be based
on the Spanish Inquisition, giving Portuguese inquisitors the same or greater power and
perpetual tribunals (H167). Neto spoke with Cardinal Lorenzo Pucci, who felt the
inquisition was an attempt to rob New Christians of their wealth. He suggested allowing
freedom of religion for Jews and persecuting as Christians only those who chose to
remain Christians (H168). The Cardinal‘s opinion was likely influenced by Diogo Pires, a
Portuguese Jew. He lived in Rome and had access to the Pope and Cardinals. New
Christians in Portugal funneled money to him and he would transfer it to the church to
counter the king (H169-70).
Another diplomatic agent was sent to Rome later in 1531. The pope issued a bull
in December for the king‘s confessor to be the inquisitor in Portugal. He was given
extraordinary powers to examine, arrest, imprison, and sentence those he deemed
necessary. The pope suppressed provision and apostolic decrees which were in conflict of
the bull for Portuguese Inquisition (H173-4). However, when the papers arrived in
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Portugal in 1532, it was not enough; there lacked provisions indispensable for its regular
functioning (H187).
While the inquisition could not be established, legal action against New Christians
was undertaken by the crown. A law appeared in June of 1532 that banned emigration of
New Christians. Those violating the law and seventeen or older did so under the threat of
death and confiscation. Any who helped were to be banished and have their property
confiscated (H178).
This law effected the masses. Speculation increased about a coming inquisition
and lower classes said they could confiscate New Christian houses so they did not need to
build new ones. Meetings were held to discuss Jewish property and lots were cast for
houses and they accused king of not acting fast enough. This led to speculation that the
king was planting trees to get ready for the burnings and was sharpening swords for day
of slaughter. Country people came to the markets to take part in ferocious jests (H183).
In April 1533 New Christians secured a pardon from the pope (H129) that
virtually annulled the bull of 1531 to establish the inquisition. This bull was most likely
influenced by New Christian requests. Another attempt to establish the inquisition and
repeal the pardon of 1533 was made in 1534 but the pope rejected it (H195).
Already at this time New Christians were being arrested and their goods
confiscated and sold at auction, often bought at low prices by the magistrates ―under the
pretext of urgency to get ready money to meet travelling expenses‖ (H206-7).
Clement VII, who issued the pardon of 1533, died and was replaced by Paul III
(H223-4). After various negotiations between the pope and king, Paul III issued a bull in
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1535 that restated the pardon of April 1533 and condemned the king‘s treatment of the
New Christians (H254).
After more urgings by the crown a bull was issued the following May which
established the Portuguese Inquisition (H268). Confiscation was supposed to not occur
(H269) and a grace period of thirty days was given for all to confess their sins (H272).
New Christians lobbied the king and papacy against this. They noted there was no
protection against inquisitors making arrests for their own pleasure, no requirements for
character witnesses, and no clear system of appeal (H276). The pope sent a nuncio to
Portugal to satisfy his conscience and to assure the king that nothing would be changed
(H278-9). The New Christian lobbying did not go unnoticed. ―It was said that Rome,
with its finger on the pulse of the Hebrew race, and without ceasing to feed on its blood,
calculated the number of breaths it could be allowed to draw without reducing it to a
useless carcass‖ (H282). This was compared to the king, who ―blinded by fanaticism and
driven by lack of funds, dreamed perhaps of the size of the confiscations that the
extermination of that unhappy race ought to bring him in the future, without thinking that
by coming to terms with it, but keeping always before its eyes the spectacle of the
Inquisition, he would have found a system of perpetual spoliation‖ (H282).
In 1538 the violence of inquisitors did not increase. The lull is attributed to New
Christian money to the nuncio, with the nuncio ―merely carrying out on a larger scale the
selfish spirit of the court of Rome‖ (H286).
In 1539 the struggle began anew. On the doors of churches in Lisbon it was
posted that Christianity was a fraud and the real Messiah was coming (H288). It is not
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known if it was the work of New Christians or Old Christians intent on stirring up hatred,
but regardless the effect was a rise in hostility. A great number of New Christians,
remembering 1506, left for Africa. A New Christian was arrested for the crime, confessed
by torture, and died by burning.
The crown and papacy had various negotiations on furthering the inquisition, with
a declaration issued to protect the New Christians, influenced by lobbying. The
Portuguese crown‘s liaison remarked ―I do not doubt that these people [New Christians]
give a good sum for this declaration‖ (H309). Inquisitors were not to be appointed for
life, not to be paid from confiscated goods, false witness was to be punished, no arrests
without sufficient proof, prisons only for retention and not punishment and no torture
without strong reasons.
The inquisition began its sentencing in 1540, with full powers in 1547 after more
lobbying. The initial influx of Spanish Jews led to a fundamental shift in Judaic sentiment
in Portugal both from the population shock and from Spanish lobbying of intolerance.
New Christians held off the establishment of a formal inquisition for years, but eventually
the crown would not be denied.

1.5

Inquisitorial Bureaucracy

1.5.1

Hierarchical Bureaucracy
The inquisition was a hierarchical bureaucracy. The head was the General

Council, chaired by the Inquisitor General. The General Council instituted policy,
oversaw local tribunals, inspected bookstores and libraries, was a court of appeal and
superintended confiscated property. The local tribunals were the next tier, headed by two
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or three inquisitors assisted by three or four assessors. Public prosecutors, defense
lawyers, qualificatores who gave opinions on matters, notaries, officers, jailers,
messengers and bailiffs also worked on this level. Country wide commissioners and
familiares comprised the third level (Amiel, 1986, p. 81).
Familiares were lay inquisitorial workers appointed by the Inquisitor General.
Some functions commonly held were accompanying the prisoners during the auto-de-fé,
participating in the auto, provide information and verify the condemned fulfilled their
penance (Torres, 1994, p. 120). They acted as ―spies, captors and guards‖ doing much of
the ―leg work‖ of the inquisition (Hanson, 1981, p. 79). Familiares were allowed to bear
arms to protect inquisitors and had other privileges of officials (Kamen, 1997, p. 145).
They did not have a salary but were paid a per diem when working. They had a special
habit to wear and were presumed to have pure (non-Jewish) blood (Hanson, 1981, p. 79).
Pure blood was necessary. The Counts of Pombeiro were to be made familiares but their
genealogical records showed an ancestor 300 years prior tainted their blood, leading to a
dispute between the family and inquisitors that lasted from 1693 to 1759 (FigueirôaRêgo, 2008, p. 3). It was deemed as an honorable calling. The Englishman John Stevens
lived in Portugal during the time of the inquisition and stated ―This employment is
accounted so Honorable, that Persons of the greatest Quality sue for, and are proud to be
admitted to it‖ (Hanson, 1981, p. 79).
There were three Portuguese Inquisition tribunals: Lisbon, Evora and Coimbra.
Initially there were also tribunals in Lamego, Porto and Tomar, but shortly after the
inception power was concentrated. The Lisbon Inquisition dealt with those from Brazil,
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Madeira and the Açores as they all lacked the institution. Goa, India had its own tribunal
but is not considered here.
1.5.2

Auto-Da-Fé
Sentencing took place in an auto-da-fé or act of faith. Most people were sentenced

in spectacles that drew large crowds. Those arrested would spend years in prison;
sometimes up to a decade or longer; then brought before the masses to hear their
sentence. The general theatrics of the autos are described in more detail in Chapter 4,
with a specific example provided here.
The Lists of the Portuguese Inquisition typically only included the location of the
auto and the preacher. However, after the suspension of the inquisition of 1674 to 1681
was lifted the first auto held was on 10 May 1682 and contained a detailed account of the
proceedings. The account was recorded partly in Portuguese but mostly in Spanish, the
only year to be written in Spanish (Oakley, 2009, vol 1. pp. 134-42). The following is a
brief summary of this auto-da-fé as recorded by the inquisitors; to give a more concrete
example of the above from the point of view of the inquisitors.
The beginning included a note on the preacher. Friar Lourenzo de Castro, the
Bishop of Miranda, preached. He had previously preached at the Auto in Lisbon on 21
June 1671 being the Bishop of Angra at the time. When writing the lists a copy of neither
sermon was found. He was originally from Lisbon, son of Pedro de Castro who worked
in the Customs House. Friar Lourenzo de Castro died in August 1684 in his diocese and
lies in the cathedral of Miranda.
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Following this description came the list of those sentenced. It began with six men
who died in prison. Next came two New Christian men, a man who pretended to be part
of the Holy Office but was not, some sodomites, bigamists, a Muslim, a man who stole
from a church, a witch, two apostates and many guilty of Judaism. Following the list of
men it listed the women. Two women died in prison, a witch was sentenced, followed by
three who sinned against the inquisition, some more witches and many Jews. After these
who were not killed it listed those who were. Three were burned alive, all for following
the Law of Moses. Pedro Serrano was garroted before having his corpse burnt and it
noted his father and sister did not want to see him burn. In sum 111 people were
sentenced, not including the eight who died in prison.
At the end of the list a concluding paragraph was included. It listed the formalities
undertaken; reading the reasoning and sentences of the culprits killed, delivering them to
the secular arm in the ordinary manner, removing the green cross, ending the Sacrosanct
Sacrifice of the Mass which was celebrated with solemnity, returning the convicts not
killed to the Holy Office ―who had come to the theater.‖ It concluded:
Our Lord in your infinite mercy communicate Light to these infidels, so
that they open their eyes, see their blindness, and abstain from their
deception, embracing the sacrosanct Faith and purely confess and believe
in our Holy, Catholic and Roman Church for their higher exaltation,
honor, and glory of the Highest that is the only way that we need to enjoy
and be participants of the Fruits, Passion, and Death of the Immaculate
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Lamb of God, Christ Jesus, Redeemer, and our Lord, with the Father, and
living Holy Spirit, and rule for centuries and centuries. Amen.

1.6

Witches, War, Welfare and Weather
While the literature on the Portuguese Inquisition is vast, the underlying reasons

for its fluctuations have not been studied in any statistical fashion. At most, variables are
described to be important with no empirical evidence provided. Other phenomena –
witches and warfare – have been studied rigorously. Those techniques will be followed in
this dissertation, and summarized here.
Emily Oster (2004) analyzed witchcraft trials in Europe from 1520 to 1770. She
found that when weather became more severe (colder), there were more trials, especially
for poor and widowed women. Falling temperatures decreased food production. Less
food led to greater discontent and hence more witch hunts to eliminate the more
unproductive members of society – resulting on the focus of widows and poor. However,
the link between temperature, food prices and witches was not shown; only the link from
temperature to witch trials.
Oster also tested the effects of urbanization, the common proxy for wealth. In her
sample there was a negative correlation of urbanization and witch hunts. The causation is
straightforward: the more urbanized a country is the more economically advanced it
becomes and hence has greater food supplies, mitigating the need to kill witches. While
the sample size was small, the results followed theory as expected.
Edward Miguel (2005) studied extreme weather on modern (ongoing) witch
killings. He used extreme rainfall variation in Tanzania as estimates of income shocks.
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These negative shocks lead to more ―witches‖ in society, leading to retaliation by nonwitches and they kill the culprits, typically geriatric women. Furthermore, the killings are
done by relatives; or those closely affected by the income shock. Using a mechanism
similar to Oster‘s, Miguel found that extreme rainfall doubles these witch killings. Worse
weather (extreme rainfall) lowers income and killing the more vulnerable members of
society is an easy method of increasing your own food supply.
Utilizing different dependent variables but following the same general framework,
David Zhang et al. (2007) analyzed temperature change effects on war from 1400 to
1800. For their global sample, they found worsening weather increased the frequency of
war. War periods and population collapses in China followed Northern Hemisphere
temperature reconstructions. During the late 19th century the Southern Hemisphere was
at its temperature trough for the past millennia, corresponding to mass warfare in
southern Africa.
European records allowed for the test of changing temperatures to changing grain
prices to warfare. Zhang and his colleagues showed causality of temperature changes to
grain yield to grain prices and found European agricultural production followed weather
closely, with prices increasing as temperatures cooled. The end result: ―when prices
reached a certain level, more wars erupted‖ (p. 19,217) China had grain data suitable for
testing and similar results found.
But it was more than just war. As prices rose and warfare increased, famines came
and populations declined. After every sudden temperature decline there was a
―demographic shock‖ of falling population growth (p. 19,216). When the coldest time of
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the period began – the 17th century – mass warfare erupted with population declines not
only in Europe but also in China, which lost more than 40 percent of its population
between 1620 and 1650.
The cycle could be vicious. As grain harvests failed people became weaker and
typhus, typhoid, dysentery and the bubonic plague spread rapidly. Rumors of a coming
plague caused mass migrations, reducing the number of laborors available to harvest. The
food supply declined from these migrations, and ―[drove] up prices just as effectively as
harvest failure‖ (Parker, 2001, p. 7).
Not only did populations decline over the 17th century, but living standards did as
well. Nikola Koepke and Joerg Baten (2005) analyzed biological living standards across
two millennia of Europe. They found those born in the 17th century were the shortest in
their two thousand year sample. They discussed studies relating worsening climate to
demographic catastrophes of the 14th and 17th centuries. Deaths during the 17th century
are usually associated with war, especially the Thirty Years War, although it is
hypothesized that worsening weather led to the increase in deaths from malnutrition.
Low crop yields led to greater migrations; further compounding difficulties in
areas with large influxes of migrants. Major climatic shifts lead to demographic
movements resulting from ―crop failures and mass starvation‖ (Kenneth Hsu 1998 p.
449). Hsu noted during the Little Ice Age for the 16th and 17th centuries the Vikings lost
power, the Hanseatic League went in economic decline and Germany was devastated.
Soldiers robbed and pillaged and people migrated, yet the migrants had nowhere to go.
Historians blame the wars on warriors, but Hsu argued people joined the armies because
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they could not farm and that the deaths of the 1600s derived mostly from starvation and
epidemics on those weakened by lack of nutrition. The culprit was cooling weather that
ruined harvests (Hsu, 1998, p. 463-4).
Results presented in this dissertation add an additional mechanism by which death
and misery were spread – rising grain prices led to a backlash against vulnerable
members of society leading to their imprisonment, impoverishment and executions via
the inquisition.

1.7

Inquisitorial Interactions
The inquisition can be viewed as having four actors. The inquisitors, the king, the

masses and those persecuted. The pope was important as well but not pertinent for this
analysis.

Figure 1.2: Players in the Inquisition

It is assumed the king derives utility from revenue, power and religiosity.
Uking = RevenueαkPowerβkReligionγk

(1.2)
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The masses derived utility from their income and from religion
Umasses = IncomeαmReligionγm

(1.3)

Expenditures were concentrated towards food, hence a rise in food prices acted as a
negative income shock, or ∂Income/∂Grain Prices < 0. Religion can by consumed by
attending church, denouncing people to the inquisition or attending autos, or
∂Religion/∂Auto > 0.
Inquisitors derived utility from their income, power and displaying their power
via autos.
Uinquisitors = (Revenue – Cost)αIPowerβIAutoγI

(1.4)

similar to William Niskanen‘s (1975) model of bureaucratic utility. The larger the auto,
the more power is displayed and the greater wealth could be confiscated, or
∂Revenue/∂Auto > 0. Auto represents the total number of people sentenced and can be
broken down by defect, or
Auto = (Jew + Sodomy + Witch + Apostate + Other)

(1.5)

However, autos had budget constraints; they could not arbitrarily increase their size. So
while total revenue would increase with more people sentenced, total costs would rise as
well leading to a net loss with too many sentences. Cost per person can be viewed as
Cost/n = a * (n-n*)2 + m

(1.6)

where a > 0, n is the number of people sentenced, n* the optimal number of people to
sentence in minimizing cost per person and m > 0 the minimal cost per person to
sentence. Assume n > 0 as sentencing zero people is the cheapest – it has zero cost.
Revenue earned by inquisitors had another affect – it lowered royal revenue or
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∂Revenueking/∂Revenueinquisitors < 0. Yet if a king were pious, his utility would be offset by
an increase of religiosity knowing that deviants were being punished; or
∂Religionking/∂Auto > 0. If the king valued his revenue greater than religion implies that γ
< 0, leading to increased autos decreasing royal utility.
This dissertation analyzes the interactions between these groups. As grain prices
rose the masses‘ utility fell. Scapegoating New Christians was an easy path to take,
especially as many were merchants and they were viewed as foreigners in a Christian
land. Inquisitors could easily feed on this and promote anti-Semitic sentiment. Thus more
people could be sentenced in notorious spectacles to appeal to the masses sense of
religiosity; raising not only their utility by increasing their religiosity but also raising
inquisitorial utility (see Chapters 2 and 4).
Property of the accused was confiscated and inventoried upon arrest and
completely confiscated after a guilty sentence which enriched inquisitors. However, the
king at times preferred to allow greater freedoms for New Christians in exchange for
money. The crown would ban inquisitorial confiscations which would lead to animosity
between the two groups. The king held some control over inquisitorial power and could
decrease it; but he needed to balance the masses sense of religion which in general
supported the institution (see Chapter 2).
New Christians lobbied throughout the centuries for lower inquisitorial power and
received it from time to time by the king (and Rome). This increased the king‘s revenue,
but decreased his power with lower support. This is easily seen with Pedro II who
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supported the suspension of the inquisition in the 1670s but after attempted regicide he
had to back down and supported restoring the inquisition (see Chapter 2).
There were various times of greater inquisitorial uncertainty. New Christian
lobbying intensified and they had the support of the crown. During these times
persecutions of gays increased. While Jews were the preferred target, when they became
too costly substitutes could readily be found to augment auto numbers (equation 1.5). In
this manner inquisitors still showed they had power (see Chapter 3).
As a bureaucracy the inquisition was subject to capture. Old Christian doctors
became powerful during the first half of the seventeenth century. This resulted in an
increased persecution of Old Christian doctors, typically accused of witchcraft. This
substitution of persecuting witches instead of more Jews eliminated some competition of
the doctors (see Chapter 3).
Rent seeking could be diminished by royal pressure. During the rule of Pedro II
an effort was made to increase textile production and sentencing in the industry fell. The
Marques of Pombal detested the institution. While he could not abolish it, he did severely
weaken it and decreased inquisitorial sentencing. However, sentencing of religious
figures did not change, leading to an increased percentage persecution (see Chapter 3).

1.8

Conclusion
The interactions between these actors will be analyzed in the following chapters.

If the inquisition were a purely religious institution, such systematic secular events
should not have massive impacts on sentencing. Yet there were violent swings in
inquisitorial activity that religiosity cannot fully explain.
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This dissertation will be the first statistical analysis of the Portuguese Inquisition
to determine underlying factors in the variation of inquisitorial sentencing. This will be
analyzed on both a broad and narrow scope. Overall sentencing will be analyzed, as will
individual groups, be it homosexuals, textile workers, witches or religious workers.
Ultimately it will be shown that the institution created to keep religion pure was not about
keeping religion pure; it had its political, power and pecuniary aspects to it.
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Chapter 2: How to Expect the Portuguese Inquisition

The Portuguese Inquisition lasted for centuries and
sentenced upwards of 31,000 people, predominantly New
Christians (people of Jewish descent). A dataset of recently
published records with more than 17,000 of those
sentenced was created and tested for political and nonpolitical variables that influenced inquisitorial severity.
Increasing grain prices positively influenced sentencing, as
did increased urbanization. Political variables of Spanish
occupation, Pedro II‘s reign, the Marques of Pombal‘s rule
and New Christian anti-inquisition lobbying efforts are all
determinants of inquisitorial activity to varying degrees.
Such influence on the inquisition by secular variables leads
to the conclusion that the institution instituted to keep
religion pure was not about keeping religion pure, but is
best understood as a bureaucratic entity.
One of the fascinating topics of long-run economic history is the
relationship between climate and human living standards.
– Koepke and Baten (2005, p. 17)

2.1

Introduction
The Portuguese inquisition lasted from 1536 to 1821 and sentenced tens of

thousands of people to be whipped, incarcerated, exiled, banished, burned and/or have
their property confiscated. Throughout the centuries thousands fled Portugal creating a
global diaspora. Despite the size and duration of the inquisition in Portuguese society, the
root causes of its volatility have not been fully studied. This chapter identifies various
political and non-political factors and tests their importance on inquisitorial activity.
33

Earlier theories are followed that relate grain prices and temperature to witches and war
and applies these theories to a newly created database of those sentenced by the
inquisition.
The basic theory for temperature and grain is straightforward. As weather
worsened, crop failures increased, causing higher grain prices. With food a large percent
of expenditures, social unrest increased with prices. This unrest was channeled into the
inquisition (or witch hunts or wars). Those sentenced by the inquisition had their property
confiscated, giving greater incentive to increase inquisitorial activity in times of high
food prices. Furthermore, Jews were deemed as foreign merchants, which compounded
biases against them. In a simplified form:
↓ Temperature →↑ Grain Price → ↑ Social Unrest →↑ Inquisition/Witch Trials/War
(2.1).
While grain price fluctuations lasted for the duration of the series, various political
factors influenced inquisitorial activity for shorter time horizons for both positive and
negative shocks. Anti-inquisitorial lobbying efforts were successful in reducing
inquisitorial activity, but after restrictions were lifted, sentencing increased significantly.
Section 2.1 gives a brief history of the Portuguese Inquisition. Section 2.3
discusses the results on the political and non-political factors and explains their historical
significance while Section 2.4 analyzes the lobbying variables and effects. Section 2.5
concludes.
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2.2

Institutionalizing Hatred; The Portuguese Inquisition
Originally focused on combating crypto-Judaism, the inquisition spread its power

to homosexuality, apostasy, heresy, bigamy and other ―defects.‖ Despite its pretext to
counter this deviant behavior, the inquisition behaved more like a bureaucracy than a
religious institution spreading salvation. If the inquisition were purely religious, one
would expect papal obedience and minimal non-religious significant factors. However,
the inquisition frequently went counter to the pope and was heavily vested in politics.
Figure 2.1 shows a continuum of the kind of institution that the inquisition could be. If
keeping religion pure were the only motivation then the inquisition would be on the left
hand side; whereas, if inquisitors cared about their power and maintaining it they would
be towards the right.

Figure 2.1: Inquisitorial Action

This chapter argues that the inquisition acted as a power seeking bureaucracy in
overall sentencing. When the pope objected to inquisitorial activity, inquisitors fought
back to maintain power, which runs counter to a pure religious institution expectation.
Furthermore, the inquisition had frequent political battles with the crown, often over
confiscated wealth, described in more detail below.
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Portuguese inquisitorial activity was dominated towards those of Jewish descent.
There were many names of Jews and their descendents, however, here only the phrase
―New Christian‖ will be used to refer to those who had Jewish ancestors. Those
Christians without Jewish ancestry are called as ―Old Christians.‖
After Spain‘s8 declaration in 1492 outlawing non-Catholic religions, many
Spanish Jews moved across Iberia, increasing Portugal‘s Jewish numbers to a fifth of
total population (Kamen, 1997, p. 287). In 1496, Portugal followed Spain‘s example,
requiring the large Jewish community to be baptized by the end of 1497 – becoming New
Christians.
The crown did not want to lose a vital part of the economy, and blocked not just
Jewish migration but also moving funds out of the county. There was widespread antiSemitic sentiment throughout the country that shifted to the New Christians; forced
baptism could not force tolerance. Notorious anti-New Christian riots broke out in 1506,
killing a couple thousand. Herculano (1968, p. 131) described it: ―The houses of NewChristians were broken open and entered. Men, women, and the aged were murdered;
children were torn from their mothers‘ breasts, seized by the feet, and their brains dashed
out against the walls of the rooms. Afterward everything was sacked.‖ Bodies stacked up
waiting to be burned and women raped.9

8

To simplify, kingdoms in modern day Spain, such as Castile, Aragon, Galicia, etc. are labeled as Spain.
E.H. Lindo (1848, pp. 352-353) gave another description. In a monastery there was an altar with a crucifix
having red glass to represent Jesus‘ wound in his side and ―the monks to delude the ignorant populace,
caused a candle to cast its light through the glass, which they proclaimed to be a miracle. A New Christian,
who perceived the imposture, and saw that the reflection of the light proceeded from the situation of the
candle, incautiously made the remark, whereupon they dragged him by the hair from the church, killed him,
and burnt his corpse. While one monk was inveighing from the pulpit, two other Dominicans sallied forth
with crucifixes in their hands, exclaiming, Heresy! Heresy! and offering a hundred days‘ indulgence to
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The crown softened its stance towards the New Christians following the riots,
allowing them to migrate and trade. This led New Christians to assume the worst was
over; however, the masses remained intolerant. A saying even emerged that ―If there
were a hundred young men of genuine courage in Portugal, all the New-Christians would
be put to the sword‖ (H137).10 In 1515 the king requested the pope to establish an
inquisition (H138) but it failed, possibly from New Christian wealth given to the papacy
(H140); which became a recurring event.
Dom João III, a fanatic with ―deep-seated hatred of the Hebrew race‖ (H144)
became king in 1521. He married the sister of the Spanish king, which imported Spanish
ideas of the inquisition. Dominicans came to aid those who were leaning towards the
inquisition (H157). The inquisitor Selaya sent a letter to the king accusing him of being
too kind on the New Christians, stating it was the king‘s duty to persecute crypto-Jews. A
view held at the time said the baptisms were invalid since they were forced. Selaya
disagreed: they could have chosen death (H159). The king was swayed and sent an
ambassador to Rome in 1531 to obtain a bull for an inquisition; however, this attempt
was thwarted most likely with New Christian money (H169-70). Instead, the king banned
New Christian emigration in 1532, under the threat of death and confiscation of property
(H178).

every Christian who should kill a Jew or anyone who conformed to Judaism. They soon collected a mob…
They slew and mangled their victims, casting many while yet living into the fires…. Thus for three days
Lisbon was completely in the hands of a lawless infuriated populace.‖
10
With many references to Herculano 1968 in this chapter simply an ―H‖ before the page number will be
used.
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In 1532, Dom João III was determined to have an inquisition even though it was
blocked by New Christian wealth in Rome (Kamen, 1997, p. 287). In April 1533, New
Christians secured a pardon from the pope (H129). However, a new pope issued a bull in
1536 which established the inquisition (H268). A grace period of thirty days was given to
confess sins (H272).
New Christians lobbied the king and papacy against the inquisition (H276). The
lobbying by the New Christians did not go unnoticed. ―It was said that Rome, with its
finger on the pulse of the Hebrew race, and without ceasing to feed on its blood,
calculated the number of breaths it could be allowed to draw without reducing it to a
useless carcass‖ (H282). This was compared to the king, who, ―blinded by fanaticism and
driven by lack of funds, dreamed perhaps of the size of the confiscations that the
extermination of that unhappy race ought to bring him in the future, without thinking that
by coming to terms with it, but keeping always before its eyes the spectacle of the
Inquisition, he would have found a system of perpetual spoliation‖ (H282).
Ultimately the inquisition began sentencing heretics. The first auto-da-fé, or
ceremony where people were sentenced, took place in Lisbon in 1540 and sentenced 23
people. In order to have the inquisition gain full powers, the king had to buy off the
Cardinals with more money the New Christians. The Cardinal Santiquatro was given an
annual pension of 1,500 crusados for his support. The last Cardinal to relent to the
inquisition was Cardinal Farnese who was made Bishop of Viseu, with the prior bishop
being relieved of his duties (Singer and Adler, 1912, p. 600).
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In sum, the inquisition did not cause anti-Jewish fervor, but rather
institutionalized it and created a bureaucracy to perpetuate it and process the
persecutions. There were intense anti-Semitic feelings in Portugal and frequent hostilities,
most notably the slaughter of a 2,000 New Christians in 1506. New Christians were
frequently trapped in Portugal and could not flee the persecution. They held off the
establishment of a formal inquisition for years with their lobbying, but eventually the
crown and popular opinion could not be denied.

2.3

Heretical Fluctuations

2.3.1 Data
Inquisitorial sentencing fluctuated vastly. In my subsample the most people
sentenced in a year were 342 in 1621. Other years saw no one sentenced. The average
sentencing is about 77 people per year, but with a standard deviation of 79. Explaining
this wide variation of Jews, gays, apostates, etc. being persecuted in Portuguese society is
explained by using (1) augmented with political variables in this section.
The Portuguese Inquisition kept detailed sentencing records. Lists of the
Portuguese Inquisition (Oakley, 2008, vol.1 & 2) have data preserved by inquisitors for
the Lisbon and Evora tribunals. Of the four tribunals of the Portuguese Inquisition –
Lisbon, Evora, Coimbra and Goa – equivalent data are not published for Coimbra and
Goa. In the analysis below the inquisition will therefore refer only to the Lisbon and
Evora tribunals over the years with available data, representing roughly 17,200 people.
The independent variables used are temperature, winter severity, agricultural
prices, urbanization, population and various political controls of Spanish rule, Pedro II‘s
39

reign, Marques of Pombal‘s rule and lobby controls. The dependent variable is annual
inquisitorial sentencing (see the Appendix A for more details and sources). Fourteen total
regressions were run with differing independent variables and analysis below draws on
all regressions.

2.3.2 ↓ Temperature →↑ Inquisition
Studies on witches have been done that follow the framework of (1). Emily Oster
(2004) analyzed witchcraft trials in Europe from 1520 to 1770. She found a standard
deviation decrease in temperature led to roughly a 0.20 standard deviation increase in
trials, especially for poor and widowed women. Falling temperatures decreased food
production which increased incentives to eliminate the more unproductive members of
society – resulting on the focus of widows and poor. Edward Miguel (2005) studied
extreme weather on modern (ongoing) witch killings. He used extreme rainfall variation
in Tanzania as estimates of income shocks. These negative shocks lead to more ―witches‖
resulting in more killings of the culprits, typically geriatric women. The witches are
killed by relatives; or those closely affected by the shock. Miguel found that extreme
rainfall doubles these killings.
Figure 2.2 shows the five year moving average of people sentenced in the
inquisition by year, normalized to an average of zero with one double the average with
temperature and grain prices likewise normalized. Table 2.1 shows the results of the
number of people sentenced by the inquisition as the dependent variable, following the
studies of Oster and Miguel above. Falling temperatures negatively and significantly
increased sentencing, similar to witches. A tenth of a degree cooling resulted in
40

approximately 25 to 30 more people being sentenced per year, or a 0.32 to 0.38 standard
deviation increase in sentencing. Severe winters, however, were statistically insignificant.
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Figure 2.2: Normalized Inquisitorial Sentencing

2.3.3 War
War is excluded in the above regressions stemming from endogeneity problems.
Using the same general framework as Oster and Miguel, David Zhang et al (2007)
analyzed temperature change effects on war from 1400 to 1800. They found worsening
weather increased the frequency of war on a global scale. For Europe, they showed
causality of temperature changes to grain prices and found European agricultural
production followed weather closely.
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Table 2.1: Sentencing on Weather and War Variables
1
2
3
4
5
Constant
Lagged
Temperature

13.1

-4.8

66.2

36.3

43.9***

24.8*

0.443

0.790

0.243

0.508

0.000

0.074

0.3***

0.2**

0.3***

0.2**

0.2***

0.1

0.001

0.230

51.8***

63.2***

0.000

0.000

0.000

0.017

0.007

0.020

-24.6***

-29.2**

-26.1***

-31.1**

0.010

0.027

0.007

0.021

-0.7

-0.6

0.326

0.428

Winter
War
Urbanized

28.5

Pedro II

0.117

0.007

31.5**

31.5**

0.034

0.031

0.013

-64.0***

-65.2***

-75.8***

0.002

0.002

0.000

-25.9

-22.1

-59.1***

0.256

0.343

0.009

Yes
0.124

40.4***

0.106

Pombal
Lobby Controls

27.7

30.9**

Spain

R-squared
Durbin-Watson

6

Yes
0.266

0.128

Yes
0.269

0.159

0.317

2.176
2.025
2.164
2.016
2.147
2.016
Values below coefficients are p-values. *** is statistically significant at the 1 percent level, ** at 5
percent and * at 10 percent.

The effect of war is shown on Table 2.1 and is always positive and significant at
the one percent level, leading to roughly 50 to 65 more people sentenced. Dummies were
averaged over five year periods, so the war dummy often was a fraction of one. For
example, if war occurred for three of the five years, then roughly 30 to 40 more people
were sentenced, ceteris paribus.
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2.3.4 Population and Urbanization
It would be expected that with a greater population more heretics could be found.
Both population and urbanization data were included as independent variables; yet due to
their high correlation, they were not regressed together. Population is almost always less
statistically significant than urbanization, as well as less historically significant; hence its
exclusion.
The Spanish Inquisition tribunals were situated in cities and did not commonly
enter rural areas. Rural people were less likely to denounce their neighbors and responded
with ―a wall of silence‖ when inquisitors came (Kamen, 1997, p. 180). The Portuguese
Inquisition was based on the Spanish and followed a similar pattern. In discussing the
urban concentration of witch sentencing, Francisco Bethencourt (2004, pp. 281-2) noted
seats of inquisitorial tribunals were in larger cities, thereby making it easier to find
heretics in urban areas. Furthermore, it was a political priority to focus on cities to control
the principle population centers. Therefore, urbanization is the more historically
significant variable to include rather than population.
As urbanization increased, more people were sentenced, 40 to 47 more for a tenth
of a percent increase in urbanization for significant results. When insignificant, it is
driven by the Evoran tribunal. When the Lisbon Tribunal was run separately it always
was highly statistically significant with a range of 31 to 45 additional sentences for a
tenth of a percent increase in urbanization. For Evora, however, urbanization was mostly
insignificant.
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2.3.5 Spain
The variable Spain refers to the years 1580 to 1640 when Portugal was ruled by
Spain. Philip II ―the most Catholic of monarchs‖ was the king during the unification and
resulted in increased intolerance towards New Christians (Adler, 1908, p.36). This
strengthened the Portuguese Inquisition. As it became more severe, many New Christians
reversed earlier migration patterns and moved to Spain (Israel, 1998, p. 48). Part of the
increase is attributed to the notion of limpeza de sangue, or purity of blood. The
Portuguese Jewish population had spiked following the 1492 banning of Jews in Spain,
leading to a perceived lower quality of blood in Portugal by the Spaniards. Portugal had
become so stereotyped as Jewish that the Spanish developed a saying ―the Portuguese
was born of the Jew‘s fart‖ (Green, 2007, p. 202). Preserving the purity of blood became
more pertinent with increased contact of the two nations.
The results here show an increase of inquisitorial activity during Spanish rule.
While consistent with historical tales, the Spain coefficient carries importance. Because
temperatures fell to low levels, the 17th century was one of the worst times to live in
Europe, resulting in what is known as the Crisis of the Seventeenth Century. Due to low
temperatures, grain prices rose and warfare erupted with only one year of peace, 1610, in
Europe from 1551 to 1650 (Fischer, 1996, p. 97). Health declined as warfare rose. Nikola
Koepke and Joerg Baten (2005, p. 44) found those born in the 17th century were the
shortest in Europe‘s history in their two millennium sample. Those born in the 16th and
18th centuries were roughly two centimeters taller.
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There is a spike in inquisitional activity in the 17th century that no other time
frame approaches. Spanish rule over Portugal coincided with the first forty years of the
17th century. Hence, ex ante, it is impossible to blame increases in the inquisition purely
on Spanish rule as historians do, as it could have been dependent on the concurrent
worsening weather conditions causing a decline in living standards and heightened social
unrest. These results show that even when controlling for other factors, Spanish rule
increased the number of people sentenced and was highly statistically significant, at the
five percent level for all regressions. Roughly 30 to 40 people per year were sentenced
during Spanish rule, or 1,800 to 2,400 additional people for the Lisbon and Evora
tribunals. This could potentially understate its importance, as absent Spanish rule the
Portuguese Inquisition might not have been as powerful as it was in later years.

2.3.6 Pedro II
Pedro II‘s rule is one of the least studied time periods of Portuguese history
(Hanson, 1981, pp. 9, 15). He took royal power from his unstable brother Alfonso VI in
1667 and ruled until 1706, but did not become the official king until Alfonso died in 1683
(Hanson, 1981, p. 6-7). During the early years of his reign – with Alfonso still alive – a
church was broken into and New Christians blamed. In the subsequent uproar Pedro II
called for the expulsion of New Christians who were guilty of serious inquisitorial
offenses. While not enforced, Pedro II placated popular outrage with showy anti-New
Christian legislation.
With the rise of anti-New Christian furor, they attempted to secure a pardon
(Hanson, 1981, p. 93) and managed to get an inquisitorial suspension from 1674 to 1681
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(see Section 2.4). Pedro II initially supported the suspension of the inquisition, then
wavered, then opposed it. While the exact reasons for turnaround not clear it is probably
simply for popular support.
In 1673, a coup plot was discovered to kill Pedro II and place his brother back on
the throne. While the plan was thwarted, Pedro II needed to have more support and hence
could easily decry the New Christians as he previously did (Hanson, 1981, p. 97). News
of a possible pardon led to rumors that Portugal would be overtaken by Jews and rabbis
and that anyone could practice Judaism without hindrance (Hanson, 1981, p. 96). The
masses supported the inquisition and mobs arose in protest to the pending pardon and
took to the streets. Priests stirred up the masses to ―burn, stone and otherwise do away
with New Christians‖ (Hanson, 1981, p. 102).
Incited by inquisitors people went through Lisbon shouting, ―Long live the faith
of Christ! Death to Judaism!‖ Anti-Jewish writings appeared and lower classes prepared
for an insurrection. There were calls for the death of every ―Jewish dog‖ and cries for
true Catholics to sacrifice life for the faith. The Bishop of Leiria expressed opinion of the
clergy stating that each time the crown negotiated with heretics there came more disgrace
to the kingdom. People called the New Christians ―beings with a human figure, beastly
soul, common enemy, public pestilence, instigators of civil war‖ (Azevedo, 1975, pp.
295-298, 305). During this time of inquisitorial suspension with the associated public
backlash against New Christians, the king had to balance New Christian favors and his
own security on the throne (Azevedo, 1975, pp. 299-300), especially in light of the
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attempted regicide. Pedro II changed his anti-inquisition stance to support the inquisition
and in August 1681 its powers were restored (Hanson, 1981, p. 102-3).
The crown fell short of funds during Pedro‘s rule (Hanson, 1981, p. 152-4). From
1670 to 1690 there was a European wide recession that lowered revenues (Hanson, 1981,
p. 141). In 1680 Pedro did not want to further burden his subjects with taxes but wanted
―to return the kingdom to its old splendor,‖ yet Hanson claimed that to do so it would be
―without benefit of large infusions of New Christian wealth‖ (Hanson, 1981, p. 106-7).
What is of interest is inquisitorial activity during Pedro‘s reign after the
inquisitorial suspension. Hanson claimed that Pedro II had turned against the New
Christians for political reasons and could not rely on their money for the government
shortage. C. R. Boxer (1982) noted in his review of Hanson that Pedro II was ambivalent
towards the New Christians, but after relative toleration ―Dom Pedro turned against them
under the combined pressure of the Inquisition and the populace, backed by some of the
nobility and gentry‖ (p. 707). Yet this contradicts the data.
Analyzing inquisitorial sentencing, the time of the lowest inquisitorial activity
from shortly after its inception to Pombal (see below) was during Pedro‘s rule following
the suspension. This is usually not mentioned in historical accounts11 and the time when
Hanson assumed New Christian money could not have been used for the treasury. The
regressions included a dummy for Pedro‘s legitimate rule. Even though he acted as king
before 1683, his brother was still living. As mentioned, opposition to the king was such
11

Exceptions are Azevedo (1975, p. 329) who looked at the data and noticed after the suspension ―the antiJewish fury seemed to calm.‖ Adler (1908, p.89) also noted there was a decline of victims after the
reinstatement.
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that an assassination attempt was made to place his brother back on the crown; thereby
leaving Pedro in a more vulnerable position with his brother alive. After the death of
Alfonso, Pedro could deviate more from median New Christian opinion, which is
supported by the results. Pedro‘s rule was consistently negative and statistically
significant (except one regression), leading to roughly 30 to 75 fewer people being
sentenced; amounting to about 720 to 1,800 fewer sentences in Lisbon and Evora during
his 24 year rule.
There are two possible conclusions to be drawn from this. First, after fighting so
hard for the reinstatement of the inquisition inquisitors simply gave up and did not
persecute New Christians until nearly the death of Pedro. This could have occurred due to
lack of funding or support, but that would be curious as the inquisition mostly funded
itself from confiscations and sentencing New Christians could have led to a profit.
Furthermore, there was popular support for the institution; hence, popular opinion could
not explain the decline of sentencing. Or, as I assume, Pedro helped maintain a
suppressed inquisition to cover shortfalls in government revenue. Using New Christian
funds for needed revenue was a common practice of the crown (see Section 2.4 below).
Further support of this hypothesis is supported by the ―defect‖ of those sentenced during
his reign. New Christian persecutions fell over this time as homosexuals were more
heavily sentenced (see Chapter 3).

2.3.7 Marques of Pombal
The Pombal variable represents the Marques of Pombal‘s rule. Named Sebastião
José Carvalho e Melo, he came to power in 1750 and ―for all intents and purposes ruled
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Portugal between 1750 and 1777.‖ He was essentially a dictator with some viewing him
as ―a great figure of enlightened absolutism,‖ while others ―no more than a half-baked
philosopher and a full-blown tyrant‖ (Maxwell, 1995, p. 1). Regardless of one‘s opinion
of his policies, he severely weakened the inquisition and did everything he could to
abolish it. While he could not terminate centuries of history during his rule, he did
significantly weaken inquisitorial power, beginning to make legislation against it as early
as 1751 (Conde Da Carnota, 2010, p. 33). A decree was issued that year whereby the
accused before the trial had to be informed of the accusations and the witnesses made
known, and the verdict could not be rendered without government approval (Singer and
Adler, 1912, p. 601).
The Lisbon earthquake of 1755 was viewed as punishment from God. Instead of
blaming New Christians, the Marques blamed the Jesuits. Pombal circulated anonymous
pamphlets that accused the Jesuits of encouraging disobedience to the pope, creating a
kingdom in Paraguay to enrich themselves, running said kingdom with slaves and
supporting treason and regicide (Green, 2007, p. 330). Pombal‘s tactics worked. In 1757,
the Jesuits were expelled from the royal palace and the following year the canons of
Lisbon wrote that the Jesuits ―favoured lying about the past, libeling the government or a
person in order to weaken them, and wishing to death of a neighbor if it was in their own
interests‖ (Green, 2007, p. 330). In 1759 the Society of Jesus was expelled from Portugal
due to an alleged plot against the king that implicated the Jesuits. One of the plotters, the
Jesuit Gabriel Malagrida, was killed in September 1761. Ironically, Malagrida was the
last person burned to death in the inquisition.
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In retaliation to Pombal‘s treatment of the Jesuits the papacy excluded Portuguese
envoys to the Vatican, which allowed Pombal to seize even more power. He appointed
his brother to be Inquisitor General, abolished public autos-da-fé, the death penalty
(Maxwell, 1995, p. 91) and torture (Conde Da Carnota, 2010, p. 32). He moved the
power of censorship to the state from the inquisition in 1768. The following year, the
inquisition became subordinate to royal commands and confiscated property went to the
state, not inquisitors. In 1773 Pombal abolished legal discrimination against New
Christians and argued that it was contrary to Catholic beliefs.
In the regressions the coefficient on Pombal is negative, even if not statistically
significant. This is an artifact of the data with the data series ending before his impact
was fully felt. Pombal‘s policies greatly weakened inquisitorial power and the eventual
termination of the Portuguese Inquisition partly stemmed from his actions (Green, 2007,
p. 332); therefore, these results understate his full importance. When his effect is
statistically significant his rule is associated with a reduced sentencing per year by 40 –
60 people. When regressed on the longer Lisbon data series and not the combined Lisbon
and Evora data Pombal is always negatively statistically significant, reinforcing the
notion that any statistical insignificance stems from truncated data.

2.3.8 ↓ Temperature →↑ Grain Price → ↑ Inquisition
2.3.8.1 (Price of) Wheat and Tares: Separating the Pious from the Heretics
The mechanism that falling temperatures caused higher inquisitorial activity
comes from raising grain prices. Zhang et al (2007) found causality of temperature to
grain prices, which is assumed here as I use data from their paper. While ―grain prices
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may seem a rather crude barometer of material conditions in early modern Europe‖ they
are the most convincing (Munck, 2005, p. 91). The cereals were staple foods for most of
Europe during the seventeenth century, and the demand for them quite inflexible.
As mentioned, the 17th century was by far the most active time of the inquisition.
Koepke and Baten (2005) remarked that this time was one of ―nutritional crisis‖ (p. 14)
when referring to the short statures during this century. European grain prices during this
century rose to much higher levels than the prior century, reaching upwards of five to six
times the price.
A specific example illustrates the link of food prices to inquisition. In 1591
European weather was wet and cold, destroying crops. Food riots erupted as people
starved in the ―great dearth.‖ A Swede accounted that people resorted to bark, hay, straw,
and peat moss for food. Widows were found dead with grass in their mouths and dogs ate
corpses while infants starved to death when their mother‘s milk ran dry. England,
Scotland, France, Germany, Hungary, Russia and Spain had similar famines (Fischer,
1996, p. 93). Table 2.2 shows the inquisitorial activity and grain price averages for this
time, and equal periods before and after. Inquisitorial activity increased 43 percent during
the famine, then declined 36 percent. Grain prices followed the same pattern over this
time span; experiencing a 23 percent rise then a 22 percent decline.

Table 2.2: Inquisition and Grain Price Averages
Inquisition Price of Grain
75.5
72.0
1583-1590
108.5
88.5
1591-1598 (famine)
69.5
68.4
1599-1606
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Four different agricultural price series were used to measure food prices, shown
on Table 2.3, all normalized to an average price of 100. The first measure is European
wide grain prices. A standard deviation increase of grain prices indicated 15 more people
(about 0.19 standard deviation) sentenced.
European grain prices are a reasonable proxy for unavailable Portuguese prices.
Portugal had ill-developed native farming, instead relying on imports, maintaining ―a
tradition of encouraging commerce rather than home agricultural production‖
(Birmingham, 2003, p. 54). Portugal had suboptimal growing conditions. Rainfall was
irregular, soil inappropriate, low amounts of fertilizer with limited grazing area for cattle,
and low seed yield ―combined to produce an annual grain harvest that fell short of basic
national needs‖ (Coates, 2002, pp. 8-9). Exacerbating the problem, vast farm estates were
given to the church, military orders and nobility which created large unproductive
farming in south.
Philip Hoffman et al (2002, pp. 323-325) found that from 1500 to 1815 staple
food prices rose faster than goods the rich consumed, increasing income inequality, with
consistent cross country trends. There was a sharp rise in food prices between 1500 and
the 1640s. Meat and wine prices moved in proportion to grain prices. Soap and candle
prices moved in step with food prices and rent prices rose faster than food. Fuel costs
increased at least as fast as food prices. In sum, from 1500 and 1650 ―the poor faced
growing scarcities of food, housing, and land. As far as we can tell, this shift toward dear
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Table 2.3: Sentencing on Agricultural Prices
7
Constant
Lagged
European Grain

8

9

10

11

12

13

14

18.8

4.0

1.8

1.7

-39.1

6.1

-190.6***

-1.0

0.255

0.812

0.964

0.9

0.170

0.668

0.001

0.948

0.3***

0.2***

0.2***

0.1**

0.2**

0.1*

0.1

0.1

0.000

0.008

0.005

0.025

0.013

0.050

0.103

0.114

0.4**

0.4*

0.022

0.086

0.3

Sp. Wheat (R)

0.544

0.6***

Sp. Wheat (N)

0.003

0.7***

Sp. Barley (R)

0.009

0.6***

Sp. Barley (N)

0.000

2.2***

Sp. Eggs (R)

0.000

0.9***

Sp. Eggs (N)

0.000

19.9

43.8***

4.8

41.2**

3.1

47.3**

-15.1

0.377

0.009

0.817

0.011

0.868

0.002

0.470

35.4**

39.5**

35.9***

35.9***

40.3***

38.9***

42.8***

Urbanized
Spain
Pedro II
Pombal

0.014

0.013

0.006

0.009

0.001

0.003

0.001

-42.2**

-40.9**

-27.8

-44.2**

-30.8*

-76.4***

-37.7**

0.017

0.025

0.121

0.013

0.076

0.000

0.029

-50.2**

-36.3

-55.6**

-23.5

-37.4*

7.2

-37.3*

0.041

0.119

0.018

0.309

0.089

0.769

0.090

Yes

Lobby Controls

Yes

Yes

Yes

Yes

Yes

Yes

R-squared

0.119

0.260

0.234

0.281

0.261

0.302

0.294

0.302

Durbin-Watson

2.190

2.063

2.078

2.057

2.062

2.038

1.996

2.010

P-values are below coefficients, asterisks the same meaning as above; (R) is real and (N) nominal
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food and cheap luxuries was experienced throughout most of Europe before 1650‖ (p.
350). This persistent rise in prices corresponds to the general rise of inquisitorial activity
over this time frame.
While Portuguese agricultural price series are unavailable, Spanish wheat, barley
and egg prices are. These are used as a different proxy for Portuguese food prices, not
only due to the obvious proximity but the two were under the same crown for 60 of the
roughly 220 year data set. These series allow for comparison of real and nominal price
changes, shown in Table 2.4. Eggs had about the same impact for both prices; whereas
for wheat and barley the nominal price was more potent. Real wheat prices were highly
insignificant, whereas nominal prices were significant. Barley and eggs with the larger
effect were significant for both real and nominal prices.

Table 2.4: Change in Sentencing from a Standard Deviation Increase in Price
Grain Wheat
Barley
Eggs
15.4*
5.3
21.5*** 34.8***
Real
27.7*** 31.9*** 33.0***
Nominal

2.3.8.2 Gathering Treasure on Earth: Confiscation
High grain prices affected the inquisition via a mechanism absent from witches –
there was profit in denouncing. Upon arrest, the person‘s goods were immediately
confiscated and inventoried. After a guilty sentence the property was sometimes sold at a
private auction with silver, gold and gems kept by inquisitors (Hanson, 1981, pp. 79-80).
There was a thriving trade of false witness, both for money and spite. Some made a living
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blackmailing rich New Christians and accused those who refused. False names and
addresses were used by the professionals to remain anonymous. ―The matter was reduced
to a fine art‖ (Lea, 1907, Vol. 3 pp. 287).
From 1672 to 1674 merchant bankers were targeted by the Lisbon Inquisition,
including Fernão Rodrigues Penso. His belongings were estimated at 9,000,000 reals with
90,000,000 in state debts owed him. In comparison, the 1665 expenses of the Lisbon
Municipality were 9,600,000 reals (Saraiva, 2001, pp. 186). He was not sentenced until
1682, and inquisitors noted he was ―rico.‖ Penso was imprisoned and had his goods
confiscated.
The inquisition was costly and having no direct taxes on the people it survived by
confiscations, fines, penances (Kamen, 1997, p. 81, 151) and periodic subsidies from the
crown and Rome (Hanson, 1981, p 77). Besides the expenses of the theatrics, the various
members of the bureaucracy had salaries, allowances and fees (Saraiva, 2001, p. 187). In
times of high grain prices, here viewed as a proxy for recessions, supporting large
expenditures became harder, thereby giving an additional impetus to increase sentencing.
Since those sentenced were predominantly of Jewish origin, there was no overwhelming
popular support against the institution. However, while the inquisition took lucre
seriously, it was important not to mention it. In 1642 Christovão Cerveira was sentenced
for stating that New Christians were arrested so the Holy Office could take their farms
(Oakley, 2008, vol. 1 p. 55).
In 1627 King Philip II launched an investigation along the lines that Christovão
Cerveira mentioned – inquisitors arrested people for their wealth. He wanted to know
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more of the ―excesses, disorders, irregularities and embezzlements‖ of inquisitors
(Saraiva, 2001, pp. 188-90). A lawyer had been arrested but his case eventually was
dismissed and he petitioned for the return of his books. They were not listed on his
confiscated goods inventory, but were discovered in the library of the Inquisitor General
when his estate was auctioned at his death. An inquisitor, who later became an
Archbishop, had a house filled with precious confiscated objects. An inquisitorial
treasurer had taken sixty silver pieces of an accused to a silversmith to have the previous
owner‘s name erased.
Inquisitors clearly did not live on bread alone; they acted as wealth maximizing
agents with confiscated property. In 1621 a letter had been written urgently to the king
asserting the Portuguese Inquisition was on the verge of ruin because of the corruption of
Inquisitor General Fernando Martines Mascarenhas (Green, 2007, pp. 235-6). Francisco
de Castro, the Inquisitor General after King Philip II‘s investigation, lived in
extravagance. In his wardrobe were
pieces of camlet, dressing gowns, capes, jerkins, knickerbockers, black silk socks,
a sunhat made of damask and bonnets, all stored in leather trunks, damask bags
and large chests. In fact, let us not make the mistake of think that the inquisitorgeneral had just this one damask hat. No! He had two flat hats with green ties to
wear at court and another for when he was travelling plus two hats made of palm
leaves, adorned with taffeta and embellished with black and green ribbons….
Even the spittoon and the travelling urinal which he took with him on journeys to
catch his holy spittle and urine were made of silver. He had no shortage of mirrors
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with which to admire himself. He had a golden dinner service, large tablecloths
for when he was having banquets and smaller ones for more personal use…. He
and his colleagues ate from golden plates (Green, 2007, p. 236).
Such excesses were not hidden. The Jesuit António Vieira (attributed) quipped ―the
difference between the Jesuits and the inquisitors is that the former die for the Faith while
the latter live off it‖ (Saraiva, 2001, pp. 213). Or as Kamen (1965) succinctly explained,
―the inquisitors were as discerning in points of property as they were in points of
theology‖ (p. 512).
2.3.8.3 ↑ Grain Price → ↑ Social Unrest
Jaime Contreras (1987) called the inquisition ―an instrument of social control‖ (p.
135). David Birmingham (2003) expanded slightly, stating the inquisition‘s ―cruelty in
the treatment of alleged religious suspects was widely publicized as a form of social
control and its executions were stage managed to maximum effort.‖ It became a
―somewhat covert tool of government‖ to suppress dissent (p. 41). Other countries
without this institution saw revolts.
Uprisings were common over this time period. Munck (2005) stated that ―food
riots were endemic all over the continent [Europe] in the seventeenth century‖ (p. 199)
with the 1620s to 1650s as particularly severe (p. 200). This corresponded to the most
active forty years of the inquisition, with nearly double the sentencing than the previous
forty year period. There are too many uprisings to list, but a few examples will
demonstrate the frequency. Provence had hundreds over the 17th century. German and
Dutch towns had numerous uprisings in the 17th century and upper Austria had peasant
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revolts in 1511-14, 1525, 1560, 1570, 1595-7, 1620, 1626, 1632-3 and 1648 (Parker and
Smith, 1997, pp. 11-13; see also Parker, 2001, pp. 2-3).

Table 2.5: Sentencing Forty Year Averages
Inquisition Grain Prices
71.4
76.1
1580-1619
145.6
100.8
1620-1659 (severest European food riots)
87.5
93.7
1660-1699

Dearer food was a concern for nobility as rioting could undermine authority.
Louis XIV purchased grain from Danzig to ease public anxiety when bread prices rose
too much and sold King‘s Bread at discount. Venice, Geneva, the Netherlands and
elsewhere had public granaries to control prices from increasing excessively (Munck,
2005, p. 200-1). Theft rates increased along with rioting. Overall, theft was the most
common offense in courts during this time, ignoring morality crimes and witchcraft
(which according to Oster would be endogenous to circumstances of the time). Many
thefts involved the poor and vagabonds and had little violence.
During this time of political and social upheaval, targeting Jews was not uniquely
Iberian. In Germany, for instance, the 1612 Fettmilch uprising was anti-Semitic; more
than 250 Jews were killed (Bell, 2007, p. 59). From 1648 to 1658 more than 700 Jewish
settlements were destroyed across Russia, Poland and Germany killing as many as
100,000 (Fischer, 1996, p. 101); fifty times more than the Portuguese Inquisition killed
throughout all its history.
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Portugal, unlike other European nations, had a formal institution to channel the
unrest towards a perceived foreign population. Without such, other countries had more
anarchic rioting without court formalities to try people for being Jewish. However, the
anarchic rioting and killing corresponding to famine did happen in pre-inquisition
Portugal. The 1506 massacre that resulted in the slaughter of thousands of New
Christians occurred during a time of plague and famine (McClintock and Strong, 1894,
vol. 7 p. 6). Thus the social control of the inquisition funneled uprisings resulting from
increased food prices into the inquisition, rather than the wholesale revolting that
occurred elsewhere and in Portugal‘s past.
2.3.8.4 Hate Thine Enemy: Anti-Foreign and Anti-Business Bias
Jews were viewed as foreigners; despite their centuries‘ long history in Iberia. Not
only were they foreign, but they were typically in business, or at least perceived to be. As
the economy entered into a recession (higher grain prices) anti-foreign and anti-business
biases became more blatant. Such interplay is easily viewed in the United States today in
the current recession as calls against foreigners and business have risen.
Ashley Timmer and Jeffery Williams (1998) analyzed economic effects on
immigration in various countries. They concluded that long term fundamentals driving
immigration policy is different than short-term influences, or they found ―little support
for the conventional wisdom that current macroeconomic conditions‖ dictate immigration
policy (p. 769).
Claudia Goldin (1993) analyzed American immigration policy from 1890 to 1921
and found ―economic downturns and their consequent unemployment almost always
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brought demands for restriction‖ (p. 11). However, despite popular support, there were
long lags in legislation; thereby agreeing with Timmer and Williams that short term
fluctuations in popular animosity did not lead directly to anti-immigration legislation.
The serious calls for literacy tests were all preceded by recessions and few recessions did
not see calls for immigration restrictions.
Bryan Caplan (2007, pp. 36-39) related anti-foreign bias to trade. People are
averse to trading with foreigners, even though economists since Adam Smith have made
arguments to the contrary. Beyond exchanging with foreigners, people currently blame
immigrants for economic problems (Caplan, 2007, pp. 58-59).
The inquisition differed from these studies in that popular opinion could be
expressed more instantaneously. One could denounce a New Christian businessman for
charging high prices for food, have him arrested shortly thereafter, and have all his
property confiscated. Such fast response eliminated the long legislative lags.
Jews and New Christians were viewed as foreigners in their manner of speech,
dress, eating habits and religion. It was believed that New Christians were closeted Jews
who mocked the church and desecrated sacred images; their doctors poisoned Old
Christians; their men menstruated; they enriched themselves with dishonest practices; and
gouged Old Christians on taxes they collected. To compound matters they were viewed
as increasing in population (Hanson, 1981, p. 74). Church officials ―undoubtedly
believed that the New Christians posed an ever-present threat to the Catholic faith‖
(Hanson, 1981, p. 71). Many felt that any Jewish blood was impure and tainted those who
had it. During the 1670s, when the inquisition was suspended, large quantities of anti60

New Christian writings appeared from church wall graffiti to lengthy polemics. Rumors
floated that New Christians would only be satisfied when Old Christians were sold to
Moorish slavers. An anonymous anti-New Christian poem in 1673 feared that Jewish
blood would overrun the country and that ―we shall all become Jews‖ (Hanson, 1981, p.
72-3, 99). The poem concluded: ―Divinity offended / Our God outraged / The Prince
deceived / Christianity sold / The church darkened / The triumph of faith without palm /
Helpless the Law of Heaven / Woe to you, Godless Kingdom! / Woe to you, soulless
people!‖
In addition to their foreignness, New Christians were disliked for their riches. As
mentioned, they were popularly viewed as gouging the public. New Christians so
dominated the business class that the term homens de negócio (men of business) was
interchanged with New Christian (Hanson, 1981, pp. 45-6) and were synonymous
throughout the 16th and 17th century (Novinsky, 1972, p. 10). This link was widely
acknowledged throughout the elites, not just stereotyping by the poorer masses. Martín de
Zellorigo worked in an inquisitorial tribunal for 28 years but was commissioned by
Portuguese New Christians to publish pro-New Christian writing. He wrote that if the
Portuguese Inquisition continued unabated it would it will ―spell ruin of Portugal and
even part of Spain‖ (Saraiva, 2001, p. 145-6). He wrote that all the merchants of Portugal
were New Christians and they had global business partners that were necessary for the
health of trade.
Clearly New Christians were not the only merchants and tradesmen, but they were
vastly overrepresented. In Bahia, Brazil an analysis of merchants from 1620 to 1690
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showed that 45 percent were New Christian despite their small population size (Flory and
Smith, 1978, pp. 585-6). In Portugal, New Christians were even more represented in the
business class. Two differing samples of merchants and businessmen during the reign of
Dom João IV (mid-17th century) in Lisbon found that only a third to a fourth of members
of the mercantile class were Old Christians; meaning the New Christians were
substantially more than half and upwards of three quarters of all merchants (Smith, 1974,
pp. 255-6).
Anti-business bias expressed through the inquisition still exists today in popular
opinion. Caplan (2007, p. 64) provided current evidence of anti-business sentiment. In the
same survey as above, the public rated ―business profits are too high‖ and ―high
executive pay‖ as problems for the economy at much higher rates than economists.
Jews were viewed as foreign in religion, foreign as a people, and hated as
businessmen. Hostilities towards foreigners, religion and successful businesses is not new
to modernity, it was present and displayed itself in the inquisition. Upwards of 90 percent
or more of those sentenced in the Portuguese Inquisition were charged with Judaism
(Walker, 2005, p. 223), many of whom were richer merchants and artisans. This gives
another causal link between grain prices to inquisitorial activity. Anti-foreign and antibusiness sentiments resulted in social unrest that was channeled through the inquisition to
the New Christian population; similar to anti-immigration and business sentiment today.

2.4

God Meets Mammon; New Christian Lobbying
New Christians responded to the inquisition, attempting to end it or diminish its

power. In 1572 imprisoned New Christians denounced Old Christian elite as Jews. Under
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torture the Old Christians confessed, creating a quandary for the inquisitors. If they
accepted their confession it meant anyone could denounce Old Christians for Judaism. If
they rejected their confession it implied past confessions induced by torture were invalid.
When the plot of the New Christians was discovered, they were severely tortured. To
prevent future similar problems inquisitors simply decided to disallow testimony of New
Christians against Old Christians. In 1681 the pope demanded abolition of this practice,
but it was ignored (Bethencourt, 2009, p. 373).
New Christians attempted more direct methods – buying off the king or pope.
Such a tactic was by no means novel as nobility had balanced anti-Semitism and
economic utility of the Jews for centuries. The Portuguese kings allowed Jews privileges
as ―in the Hebrew population resided one of the biggest sources of revenue‖ (Tavares,
1970, p. 51) with protection exchanged for money. Jews paid Dom Alfonso IV 500,000
pounds per year in the 14th century. This was typical behavior as the monarchs would pay
their dowries with money taken from them (Mendes dos Rem dios, 1895, p. 372). The
Spanish Jews who fled to Portugal were forbidden from moving their riches outside
Spain, but many disregarded the law.12 Dom João allowed them to enter contingent on
paying a tax (Mendes dos Rem dios, 1895, pp. 265-6). Those who did not pay were
arrested and enslaved. Fifteen thousand cruzados for the king and one thousand for the
ministers were offered to end the terror (Herculano, 1968, p. 115).

12

Mendes dos Rem dios (1895) mentioned: ―las mujeres las escondian donde no se puede nombrar‖ (p.
108).
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When news of the attempt to establish an inquisition in Portugal reached New
Christians they attempted to block it by buying off the powers in Rome. For example, the
nuncio made a contract with New Christians in 1535 to pay Paul III 30,000 ducats to
prohibit its inception, limiting prosecution to bishops. Smaller amounts were offered for
other concessions. The curia attempted to honor the lobbying, but was rejected by the
king (Lea, 1907, vol. 3 p. 241).
After the establishment of the inquisition, New Christians were used by royalty in
the same way as Jews. Years of effective lobbying were included in the above regressions
to measure its impact. Before discussing the results, a short summary of the lobbying is
provided.
While the power of confiscation legally was royal it was administered by the Fisc,
appointed by the Inquisitor General. When the crown needed revenue it could bypass the
inquisition and sell amnesty to the New Christians (Saraiva, 2001, pp. 197-8). New
Christians were pardoned in 1533, 1535, 1547 and 1577; the crown preferred money to
migration. In 1558 confiscations were banned for ten years from Queen Catarina‘s
charter, although it only lasted to 1563 (Saraiva, 2001, pp. 181-2). A ten year pardon of
1577 was conceded by the crown for 250,000 ducats and ten years free of pressure, with
any conviction counted as the first and confiscation occurring on the new second offense.
Permission was granted to migrate to Brazil, Antwerp or Seville in hopes of trading to
enrich Portugal. The church in Portugal and crown of Spain lobbied against pardons but
war funds were needed (Alpert, 2001, p. 38).
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The ten year pardon of 1577 lasted to 1579 when it was revoked after the
Inquisitor General Cardinal Henrique became king. New Christians lobbied for easier
emigration ability in 1598 and bought the right to migrate with a contract to lend the king
170,000 cruzados, raised to 200,000 in 1601. New Christians could also receive
appointments without investigation into their purity of blood (Alpert, 2001, p. 39). In
1602 New Christians offered Philip III a gift of 1,860,000 ducats and gifts to the royal
ministers if the crown issued a general pardon (Kamen, 1997, p. 289-90). In August
1604, New Christians gave the king 1,700,000 cruzados for a pardon granted by the pope
at request of king, advised by the Duke of Lerma, who was bribed by New Christians
(Alpert, 2001, p. 40). The pardon resulted in the release of 410 prisoners (Kamen, 1997,
p. 289-90). In the Lists of the Portuguese Inquisition (vol. 1 p. 18) it listed the payments
of New Christians to the officials for the pardon. This spilled over to 1605, when an auto
of 155 people was halted and the prisoners were freed (Singer and Adler, 1912, p. 600).
In 1606 Philip III received 1.8 million cruzados to temporary free Jews but the
Portuguese tribunals still had to be paid an additional 100,000 ducats (Adler, 1908,
p.168). In 1622 there was an edict of grace published (Adler, 1908, p. 86).
In 1627 the king issued an edict of grace for those culpable of Judaism (Saraiva,
2001, p. 199). In 1628 New Christians paid the king another substantial amount,
potentially more than 80,000 ducats to migrate to Spain; many also fled to England,
France and Holland (Kamen, 1997, p. 289-90). 1629 saw freedom of movement for New
Christians (Saraiva, 2001, p. 200).
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In 1649 New Christians successfully lobbied Dom João IV to exempt them from
confiscation (Bethencourt, 2009, p. 326), stemming from royal needs of revenue.
Portugal at this time was cut off from Brazil, Spain was ready to attack and the army was
depleted (Saraiva, 2001, pp. 211-2). Inquisitors were not pleased with the decision and
lobbied the king against it; and part of their petition to the king is recounted here. The
inquisitors stated their ―principal obligation‖ was for the ―spiritual health of the nation.‖
Confiscation was necessary as it was ―the only check on transgression,‖ meaning its
abolition implied support of Judaism. Allowing convicted Jews to leave their wealth to
their family instead of inquisitors was a provision that ―runs counter to equity and to what
divine and human laws prescribe in every Christian commonwealth.‖ Confiscations were
earmarked for the inquisition, and the edict deprived it of its means for doing its work
and ―when funds dry up heretics go unapprehended‖ (Saraiva, 2001, pp. 375-6). To make
up for the lost revenue inquisitors resolved to raise pecuniary penances (Saraiva, 2001, p.
213) or confiscation by another name. But it was direct confiscated property that was
necessary to save Portugal from complete apostasy, argued the inquisitors.
The Catholic faith is a most fair and comely damsel, craving to be finely treated
and regaled wherever she dwells. Persecuted in Asia, she fled to Europe. And
because in some parts of that continent too they abused her, she took shelter in
Portugal, under the succor and protection of the kings of this realm. The latter, out
of gratitude for the gracious confidence she deigned to place in them, instituted in
this country the Tribunal of the Faith – that tower of the Lord‘s vineyard referred
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to in the gospel – which alone preserves and defends it in its purity (Saraiva,
2001, pp. 375-6).
In January 1657 the king bowed to the inquisitorial lobby and the edict was revoked.
However, the most successful intervention was from 1674 to 1681 when the Holy
Office was suspended by the pope. Multiple petitions from New Christians (Bethencourt,
2009, p. 326) and the help of Padre António Vieira led to end the inquisition (Saraiva,
2001, p. 177). Evora had 65 people sentenced in 1674 but none for the following seven
years, whereas Lisbon had two sentenced over the eight year period, neither being New
Christians. The inquisition was reestablished in 1681 during Pedro II‘s rule while his
brother was still alive and the king sensitive to public outrage over the lack of persecution
of Jews (see above).
Table 2.6 shows the lobbying variables omitted on the above tables. The Lobby
Effective variable is for the years when restrictions on the inquisition were in place.
Effective lobbying (the years mentioned above) resulted in a decline of 40 to 70 people
sentenced.
However, inquisitorial activity increased following the lifting of restrictions. The
four years following lifting of restrictions are also shown on Table 2.6. The first year
after restrictions were lifted 43 to 56 more people were sentenced, when significant. The
second year afterwards was positive but insignificant. The third year saw 50 to 56
additional people sentenced when significant. The fourth year was insignificant, as were
all others afterwards.
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After the lifting of restrictions there could easily be a rush to sentence people
languishing in prison, thereby giving the immediate result. Not only for money, but
sentencing more people allowed inquisitors to display power. It took time to process the
newly arrested, which could lead to increased sentencing in the third year. For the second
year the prisons were empty from the prior year and the tribunal processions not yet
complete, hence the insignificance.
For New Christians, these results understate their historical effect. During times
of inquisitorial uncertainty, the inquisition substituted away from the more costly New
Christians and persecuted cheaper homosexuals, as seen in Chapter 3. Hence, New
Christians saw a larger drop in sentencing and unorganized sinners made up some of the
difference. These lobbying effects further underestimate the effect by omitting emigration
numbers. Lobbying efforts from time to time allowed New Christians to flee Iberia in
unknown quantities (hence excluded). Thousands fled the inquisition for more tolerant
locations. Therefore, all the positive ramifications of lobbying are not all contained in
lower inquisitorial activity, thereby understating lobbying‘s statistical significance
relative to its historical.
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R-squared

4 Yr Post-Lobby

3 Yr Post-Lobby

2 Yr Post-Lobby

1 Yr Post-Lobby

0.317

0.526

-16.4

0.158

38.0

0.826

6.1

0.065

43.4*

0.260

0.651

-12.2

0.064

52.5*

0.491

20.2

0.031

53.5**

0.011

-48.2**

Grain

8

0.234

0.612

-10.4

0.095

49.9*

0.701

11.9

0.174

35.9

0.018

-47.4**

Wheat
(R)

9

11

0.281

0.719

-9.6

0.059

52.4*

0.456

21.3

0.057

46.0**

0.004

0.261

0.727

-10.2

0.060

55.1*

0.514

19.8

0.191

33.9

0.003

-55.5*** -61.3***

Wheat Barley
(N)
(R)

10

P-values are below coefficients, asterisks the same meaning as above

0.269

0.518

0.540

0.266

-17.3

0.128

0.107

-16.4

42.6

0.729

44.9

0.663

10.0

0.128

0.113

12.5

37.6

39.0

0.030

-39.5**

Lobby Effective -55.2*** -52.9***
0.007

War

Temp &
Winter

Temp

0.005

6

4

2

Table 2.6: Lobby Effects

0.302

0.777

-7.4

0.040

56.2**

0.306

29.1

0.059

44.8*

0.000

-69.6***

Barley
(N)

12

14

0.294

0.626

-13.8

0.101

46.7

0.644

13.6

0.478

18.2

0.000

0.302

0.788

-7.6

0.065

52.5*

0.443

22.6

0.300

26.1

0.000

-70.7*** -70.8***

Eggs
Eggs (N)
(R)

13

While retaliation by inquisitors appears to be more severe than the gains from
lobbying, successful lobbying lasted longer than retaliatory times. For example, the ban
on confiscation lasted from 1649 to 1657, meaning the benefits of lobbying lasted longer
than the losses from increased sentencing. There were eight successful lobbying events13
that spanned for 32 years. The overall changes in sentencing are given in Table 2.7.
Clearly, New Christians were successful in obtaining lower overall sentencing.
Furthermore, to reiterate, lobbying also allowed for migration which means the total
decrease in sentencing greatly underestimates the true impact as all those who migrated
and their descendants were freed from the tyranny of inquisitors.14

Table 2.7: Change in Inquisitorial Sentencing from Lobbying
Lobby
1st Year
2nd Year
3rd Year
4th Year
Decline
Increase
Increase
Change
40-70
43-56
50-56
Insignificant,
Insignificant,
Positive
Negative
1,280-2,240 350-450
400-450
Total

2.5

Power > Piety; Conclusion
These results clearly do not explain all variations in inquisitorial activity. A

critical missing variable is that of general religious piety; being immeasurable for the
given timeframe. I attribute the missing religiosity as explaining in part what the model
13

For different lobbying that occurred in successive years; such as 1627, 1628, 1629; I coded as one event
here lasting three years as the first year of retaliation by inquisitors would happen in 1630.
14
For a famous economic example, David Ricardo was descended from Iberian New Christians who fled
the inquisition.
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cannot. However, these results are consistent with each other, with theory, and with
history. Whether using temperature, various agricultural prices or war the results are all
consistent with hypothesis (2.1):
↓ Temperature →↑ Grain Price → ↑ Social Unrest →↑ Inquisition
This relates to the quote from Koepke and Baten cited above: ―One of the fascinating
topics of long-run economic history is the relationship between climate and human living
standards.‖ In addition to famine, wars, witch hunts and shorter populations; worsening
weather led to increases in Portuguese inquisitorial activity.
Inquisitorial activity reflected a political bureaucracy. Comparing non-political
variables (grain prices, urbanization or population) to political variables (Spanish rule,
Pedro II, Pombal) political variables have a comparable effect for years when in force.
Furthermore, the inquisition was highly influenced by lobbying efforts and responded to
such efforts by increasing activity following having their powers restored. One way to
view inquisitorial sentencing is that political controls when potent dictated a high
(Spanish rule) or low (Pedro II and Pombal rule) level. Lobbying created sentencing
shocks that lasted for three years after the event. Grain prices and urbanization fluctuated
throughout the entire series and had continual impact on the annual fluctuations within
the high or low level of activity.
One could argue that the inquisitor response was purely religious, that they fought
against banning confiscations because they truly felt that was necessary for the ―most fair
and comely damsel.‖ Yet that argument seems non-tenable when the Inquisitor General
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used a silver urinal and plotted regicide.15 The first inquisitor in Evora used forged letters
to force those accused to admit guilt. The Bishop of Porto hired criminals and prostitutes
as witnesses against New Christians (Singer and Adler, 1912, p. 599). An English consul
who attended an auto in 1658 said of the six New Christians who were burned ―Their
greatest crime was the possession of wealth‖ (Singer and Adler, 1912, p. 600). In
discussing the Spanish Inquisition Adler (1908) stated, ―Neither king nor Inquisitor is
uniformly religious, but he is always eager for the penalty [confiscation]‖ (p. 36). In 1821
the Portuguese Inquisition was abolished. However, the last rites of the institution had
nothing to do with religion, no calls to piety or spiritual pleadings. ―The last cry of the
Inquisition was a request for money. Its officers had to receive payment‖ (de Bethencourt
1903 p. 257). Or, perhaps a more authoritative text for the supposed religious institution,
Jesus stated: ―where your treasure is, there will your heart be also.‖
Furthermore, inquisitors did not display ―an enormous fanatical devotion to the
pope,‖ (Jones and Palin, 1999) but rather would ignore him when convenient. Just nine
years after the first auto during in 1549, the Lisbon nuncio excommunicated the
inquisitorial notaries for having presented him with falsified trial records (Saraiva, 2001,
p. 82). Pope Paul III had issued a brief requiring the accuser to not remain unknown to
the defendant, although this was probably not applied in Portugal (Saraiva, 2001, p. 41).
Portuguese inquisitors disallowed testimony of New Christians against Old Christians
contrary to the pope‘s demand to abolish the practice (Bethencourt, 2009, p. 373).
15

When Portugal separated from Spain in 1640 the inquisition preferred to remain with Spain. The
Inquisitor General Francisco de Castro was part of an assassination attempt in 1641; yet kept his
inquisitorial job (Saraiva, 2001, p. 172). See Chapter 3 for more details.
72

So how can one expect the Portuguese Inquisition in the Lisbon and Evoran
tribunals on a broad level? An average year saw 77 people sentenced, but with a standard
deviation of 79. Temperatures falling a tenth of a degree caused 25 to 30 more sentences.
Correspondingly a standard deviation rise of real agricultural prices caused 15 to 35 more
sentences; whereas nominal price increases were more statistically significant and led to
28 to 33 more sentences. Urbanization led to 40 to 47 more sentences for a tenth of a
percent urban increase; with its effect more heavily concentrated in the Lisbon Tribunal.
Spanish rule led to 30 to 40 more sentences per year. Pedro II‘s rule (after his brother‘s
death) had 30 to 75 fewer sentences per year. The Marques of Pombal caused a decline of
40 to 60 people sentenced per year. New Christian lobbying decreased sentencing by
roughly 40 to 70 people. The year after lifted restrictions saw an increase of 43 to 56
sentences and the third year 50 to 56 more sentences.
Causality of weather and agricultural prices on the inquisition follows that of
Miguel, Oster, and Zhang et al. Yet there is an important difference for the transmission
mechanism of witches and the inquisition – people sentenced typically had their goods
confiscated. While witch hunts focused on the poor, many taken in the inquisition were
richer, due to the incentive structure. New Christians were viewed as foreign
businessmen, further compounding animosity.
Contrary to the Monty Python Hypothesis of the Spanish Inquisition16 these
factors allow one to be able to expect the Portuguese Inquisition to some degree. While

16

Monty Python (Jones and Palin, 1999) has a skit in which Spanish inquisitors arrive at random times in
people‘s lives and declare ―Nobody expects the Spanish Inquisition!‖ The title of this dissertation derives
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by no means explaining all variation, it does explain a significant amount and allows the
inquisition to be viewed as part of a European wide phenomenon of wars and witch hunts
but within a different institution. The inquisition acted as a bureaucracy within the
framework it was created and used its power to enrich itself and to maintain its relevancy.
In short, the institution established to keep religion pure was not about keeping religion
pure: it was about power and wealth.

its name from this sketch. The above quote ―an enormous fanatical devotion to the pope‖ comes from here
as well.
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Chapter 3: The Portuguese Inquisition as Rent Seeking

Chapter 2 analyzed the broad swings in inquisitorial
activity,
treating
overall
inquisition
sentencing
bureaucratically. This chapter further develops the notion
of a power seeking bureaucratic institution by analyzing
different groups of people sentenced. While Judaism was
the dominant reason to be sentenced, there were various
other offenses present. Inquisitors substituted to
homosexuals when persecuting Jews became more costly.
However, such substitution is not found for apostasy or
other ―defects.‖ Folk healers were typically accused of
witchcraft; and their persecution increased with the capture
of the inquisition by Old Christian doctors. The
inquisition‘s persecution is broken down on other margins.
Veríssimo de Lencastre‘s father fought against Spain for
Portuguese independence and his rule as Inquisitor General
saw increases in sentencing of Spanish nationals. During a
time of concentrated effort to boost the textile industry,
persecution against textile workers (weakly) fell. When the
Marques of Pombal took power one of his objectives was to
eliminate the inquisition. While he failed to completely
eliminate it, he did turn the inquisition against religious
figures and persecuted them at higher rates then they
previously were. While a religious bureaucracy, the
inquisition was subject to rent and power seeking just as
any other.

3.1

Introduction
Chapter 2 focused on overall swings of inquisitorial activity. However, the

composition of those sentenced varied greatly year to year on various margins. This
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chapter focuses on specific characteristics of those sentenced, rather than total
sentencing.
Rent seeking was endemic in the inquisition. Individuals would use the inquisition
to meet their purposes, but clearly it is impossible to know how many people were
denounced purely for economic or social reasons versus spiritual. The following sections
flesh out systematic rent seeking by inquisitors to maintain power and eliminate
competition. However, socially beneficial aspects of rent seeking were done by Pombal.
Ultimately, while a religious bureaucracy, the inquisition was nevertheless a bureaucracy
and acted as one would expect to maintain is power and control.
A major characteristic that fluctuated was the reason for sentencing. This was
known as the ―defect,‖ with Judaism being by far the most common. Yet crimes of
sodomy, apostasy, witchcraft, etc. (see Appendix B) varied greatly in their persecution
year to year, and comprised 30 percent of my sample. The theory that the inquisition was
more of a power seeking bureaucracy rather than a pure religious institution can be
further tested by analyzing why variations in different defects fluctuated the way they
did.
Sodomy and witchcraft follow predictable sentencing patterns, discussed below in
Sections 3.2 and 3.3. However, all other defects do not have significant explanatory
variables, thereby implying that those persecutions were randomized and done more for
religious than bureaucratic purposes.
Three other distinct characteristics of those sentenced will be addressed: Spanish
origin, textile workers, and religious figures. All three, similar to sodomy and witchcraft,
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can be expected to some degree and follow a rent seeking pattern, discussed in Sections
3.4, 3.5 and 3.6.

3.2

Substituting Sodomy for Judaism
Frequently the crown and the pope would conflict with the inquisition. For the

king this was revenue based. When inquisitors confiscated money, notably from New
Christians, royalty got less.17 Various kings would combat the inquisition and diminished
its power, leaving it on more uncertain ground. During these times, inquisitors still
wished to display power to denote their relevance. With royal support of New Christians,
inquisitors could substitute away to another group to persecute to display their power.
This section analyzes substitutes for Jews and finds that sodomites were used, but not
others.
The theory for substitution during times of inquisitorial oppression stems from
Daron Acemoglu and James Robinson‘s (2001) theory of governmental transitions.
During times of recessions (economic uncertainty) revolts are more common as economic
opportunity costs of fighting decline. Argentina, Bolivia, Brazil, Peru, Uruguay and the
Philippines moved to democracies during economic downturns, and Brazil, Chile and
Argentina all had coups in recessions (Acemoglu and Robinson, 2001, p. 939). An
alternative path is for the elites to engage in a redistribution of wealth.18
17

Vieira estimated that by about 1680 the inquisition had confiscated 25 million cruzados, with less than 2
percent going to the royal treasury (Lea, 1907, vol. 3 pp. 282). See Appendix C for more details on fights
between inquisitors and the crown and Rome.
18
Markus Brückner and Antonio Ciccone (2008) used this framework for sub-Saharan Africa from 1980 to
2000, with rainfall their exogenous instrumental variable for income shocks. They estimated a 25 percent
decline in rain lowers income per capita by roughly 2 percent. A negative income per capita shock of 5
percent increased the probability of democratization by roughly 7 percent (p. 15).
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During times of inquisitorial uncertainty (economic uncertainty in Acemoglu and
Johnson) it would be a more optimal time for the crown or pope to eliminate or diminish
inquisitorial power (revolt). To display their relevance and power, inquisitors can
substitute to non-New Christians who lack royal backing (distribution of wealth). By this
mechanism the inquisition could show its strength and deter reforms.
Four variables of higher inquisitorial uncertainty are of interest for testing
substitutions: João IV, no Inquisitor General, Pedro II and Pombal. These are described
and then the data analyzed below.
In 1640 the Duke of Bragança declared himself to be King João IV, the first king
of an independent Portugal since 1580; and ruled until 1658. After the restoration of João
IV ―an effort was made by the Royalists to abolish the inquisition, and to deprive it of the
right of sequestration.‖ But opposition from the inquisition and masses was too strong
and prevented them from fully doing so (McClintock and Strong, 1894, Vol. 4 p. 604).
The king threatened incarceration and even death for inquisitors who opposed him but
they stood their ground in refusing ―emancipation of the Jews‖ (Llorente, 1843, p. 74).
Inquisitors turned against João IV to such a degree that the Inquisitor General Francisco
de Castro was involved in a plot to assassinate the king to prevent diminished
inquisitorial power. While others in the plot were beheaded, hung and quartered; the
Inquisitor General had such power that he was only imprisoned for a year and a half and
maintained his post (Saraiva, 2001, p. 172).
João IV did have marginal success and suspended inquisitorial confiscation,
although this was not entirely respected by inquisitors. The Evora inquisition in 1655 was
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close to collapsing with lack of funds and stated they would defy the crown and
confiscate wealth to survive (Hanson, 1981, p. 78). Inquisitors persuaded the pope to
excommunicate João IV, but the king died before its enactment. Instead, inquisitors
posted an edict of excommunication of secular officials who worked during the
suspension of confiscation during the king‘s rule as ―impeders of the Holy Office‘s
ministry and promoters of heresy‖ (Saraiva, 2001, p. 214). While João IV did not have a
statistically significant impact on overall inquisitorial sentencing, hence excluded from
Chapter 2 regressions, his fight against inquisitors led to increased uncertainty about the
inquisition and high levels of pushback from the institution.
No Inquisitor General is the years 1653 to 1671. During this time it was still
uncertain if Portugal would remain an independent country from Spain. Rome did not
want to take sides between the warring Catholic countries and no Inquisitor General was
called after the incumbent‘s death in 1653. However, the inquisition continued its
existence without one despite lack of papal support (Llorente, 1843, p. 74).
Pedro II took power from his unstable (living) brother Alfonso in 1667. Initially
Pedro II and his most influential minister, D. Luís de Meneses, both seemed to favor
leniency towards the New Christians; especially as a method to aid the economy
(Birmingham, 2003, p. 56). During his reign the inquisition was suspended by the papacy
(see Chapter 2), which Pedro initially supported. However, an assassination attempt was
done in an attempt to restore his brother Alfonso to the crown. This was encouraged by
priests who riled the masses in hatred against the New Christians, especially during the
time of inquisitorial suspension. Pedro turned against his favorable stance on New
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Christians and inquisitorial suspension and moved towards the median revolter and
backed the reinstatement of the institution.
As argued in Chapter 2, I claim that Pedro following the death of his brother
returned to his earlier sympathetic New Christian views. After 1683; when Pedro held the
legitimate claim to the throne; inquisitorial activity fell to its lowest levels since its
beginning and would not attain such low levels until Pombal‘s heavy-handed tactics
diminished its power. This, I argue, was driven by money. The crown fell short of funds
during Pedro‘s rule (Hanson, 1981, p. 152-4) and he claimed to not want to burden the
kingdom with more taxes. This time period was associated with 30 to 75 fewer sentences
per year. Such low levels of activity and anti-inquisition royalty led to increased
uncertainty of the institution.
The last political dummy is the Marques of Pombal. He was adamantly antiinquisition and attempted to terminate it. While not entirely successful in eliminating it,
his reforms had a huge negative impact on sentencing and helped lead to the abolishment
of the institution in 1821.
Tests were performed on substituting away from costly New Christians to cheaper
sodomites and others during times when the inquisition faced greater uncertainty. The
first year is 1636 as consistent data on the reason why sentenced was not recorded until
then. The percent terms in the regression below were done for the total people with a
defect listed. For example, if for a given year 120 people were sentenced, 100 had a
defect and 90 were New Christians, 2 were sodomites and 8 had other reasonings then the
dependent variable of would be 2 percent for homosexuality and 8 percent for other.
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David Higgs (2003) linked politics to sodomy for the years shortly after 1640
when Portugal became independent from Spain. He noted that there was a spike in
homophobic activity in the 1640s corresponding to regime uncertainty. ―Many partisans
of the Spaniards were still unsure of the long-term outcome of the Portuguese revolution,
points to political motivations in the surge of homophobia‖ (p. 165). Higgs does not
develop this notion enough. Some decades later during the suspension of the Portuguese
Inquisition there was uncertainty if it would be permanently abolished or be reinstated.
After the reinstatement and time of greater regime uncertainty inquisitors turned their
focus away from Judaizers and towards sodomizers. The percentage of sodomizers of
those punished is shown in Figure 3.1. The spike in the 1640s and starting in the 1690s
were during the rule of João IV and Pedro II.
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Figure 3.1: Sodomy Sentencing 5 Year Average
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This coincidence is of interest. Either Portugal became gayer when the inquisition
became more uncertain, or inquisitors substituted away from the more costly New
Christians to the unorganized homosexuals to demonstrate their power in the face of antiinquisitorial backlash from the crown and Rome.
Table 3.1 shows the effects of uncertain inquisitorial times on homosexuals.
Controls of a constant, lagged dependent, grain prices and urbanization were included.
For absolute sentencing total sentencing was controlled for in (2) and (4). Bounded Tobit
regressions were run on (5) and (6) for the percent effects.

Controls

Table 3.1: Sodomy Sentences 1636 to 1763
Absolute
Percent
1
2
3
4
5
6
Yes
Yes
Yes
Yes
Yes
Yes

João IV
No Inquisitor General
Pedro II
Pombal
Sentencing

5.7*** 5.9*** 5.7*** 5.7*** 10.1*** 9.8***
0.000

0.000

0.000

0.000

-0.07

-0.47

-0.01

0.958

0.747

0.716

1.6

1.7

1.6

1.7*

3.8**

4.0**

0.125

0.115

0.107

0.095

0.025

0.016

-1.0

-0.7

-1.0

-0.8

-1.0

-1.2

0.509

0.662

0.505

0.607

0.617

0.573

0.003

0.003

0.569

0.635

0.000

0.185
0.187
0.185
0.187
R-Squared
Values below coefficients are p-values and asterisks the same meaning as above
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0.000

João IV‘s rule saw five to six more sodomizers sentenced per year during his rule;
or a ten percent increase. Pedro II‘s rule was weaker with an increase of less than two
people per year or a four percent increase. Pedro‘s rule saw a drastic decline in total
sentencing and hence the weaker statistical effect for absolute terms. All told, João‘s rule
was for 17 years and sentenced 80 sodomites, whereas Pedro ruled for 24 years and
sentenced 39. A total of 155 sodomites were sentenced in my dataset; meaning nearly 80
percent were sentenced in 32 percent of the years of greater inquisitorial uncertainty.
Many more were accused than this over the reign of João IV. After the Lisbon
auto of June 1645 it noted that ―between this and the two previous Autos, there were six
hundred, between burned, whipped, degraded and accused of the nefarious sin
[sodomy].‖
While the time of No Inquisitor General had greater inquisitorial uncertainty,
there was no pro-New Christian king ruling during this time. Hence, there was no
necessity to substitute away from Jews to show power and therefore the insignificant
result and exclusion in (3), (4), and (6). During Pombal‘s rule, he diminished the
inquisition to such an extent that there was a decade with no activity. Therefore, the
substitution effect is insignificant as sentencing zero people means no substitution can
take place.
To test for other substitutes for Jews besides those guilty of the ―nefarious sin‖ I
grouped other defects together and ran similar tests to above. The other defects were
soliciting (priests seeking sexual favors), apostasy, bigamy and other random offenses
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(e.g. false witness, atheism).19 No controls had statistical significance except Pedro II saw
an absolute decline in sentences but insignificant in percentage terms. However, his rule
saw a drastic decline in inquisitorial activity and hence the fall in the absolute number of
sentences. The lack of any significance implies randomized persecution of these groups;
or they were not suitable substitutes during times of increased New Christian lobbying.
The emphasis on sodomites but not others is consistent with the inquisition
wanting to display power and maintain the support of the masses. Punishing crimes that
many in the masses could potentially be guilty of would be a less effective way to
maintain their support; instead the substitution went to homosexuals. This would be an
easy group to target for political purposes; as can be seen in the United States today. Yet,
the punishment of other deviants was randomized, implying that the inquisition acted as a
religious institution intent on keeping doctrine pure rather than a wealth seeking
bureaucracy. Although, by eliminating apostates the inquisition did strengthen
Catholicism‘s spiritual monopoly in Portugal and so despite its random nature it could
still be a function of a power seeking bureaucracy.

3.3

Rent Seeking Doctors
Witchcraft was excluded from the above section as an explicit rent seeking story

is a superior explanation for fluctuations of its sentencing. Witches were often folk
healers who competed with Old Christian doctors. After they gained more power within
the inquisitorial bureaucracy in the early 18th century, Old Christian doctors persecuted
their competitors to a greater extent than before, as seen in Figure 3.2.
19

Witchcraft follows a different path described in the next section.
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The medical profession rose to inquisitorial prominence during the reign of King
Dom João V and the corresponding rule of Inquisitor General Dom Nuno da Cunha de
Ataíde e Mello (whose rule is the dotted line on the figure). Dom João V became king of
Portugal in December 1705 and Dom Nuno da Cunha Inquisitor General in October
1707, with both in power until their deaths in 1750. They each ―set the cultural and
intellectual tone for the organizations they led‖ (W152).20 The king was trained in
enlightened thought and increased scientific and mathematical learning in Portugal and
patronized arts and public works (W157-9). He brought Italian physicians to his court to
train doctors in empirical methods (W162). The king had a close relationship with the
Holy Office and made no efforts to stop the persecution of healers (W156) which he
viewed as beneficial to increase medical well being.
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Figure 3.2: Witches Sentenced

20

With many references to Walker 2005 in this section a W will be used as the reference.
85

Despite being the Inquisitor General, Dom Nuno da Cunha de Ataíde e Mello was
partly a product of the enlightenment. He was friendly with outspoken advocates of
intellectual openness and had a cosmopolitan education (W165-7). As Inquisitor General
he was in charge of banned books in the country and used his position to read the texts,
and even complained about their lack of availability (W171). He was friendly with
Alexandre de Gusmão, the king‘s personal secretary who advocated diminishing
inquisitorial activity, relaxing censorship laws and lowering Jesuit power at the
University of Coimbra. Gusmão‘s stance led other inquisitors to attempt to silence him by
accusing him of being a crypto-Jew, but Dom Nuno‘s friendship granted him immunity
(W172), thereby preventing personal rent seeking to silence the opposition.
Inquisitional authority over folk healers was explained in Dos Saludadores (on
Healers), written in the late 17th century. It circulated for inquisitors, describing the
rational of folk healer prosecution. ―True medical science‖ was deemed acceptable as it
was ―created by God as a proper usage of natural virtue.‖ But acts of healing could derive
from the devil and most folk healers were charlatans and liars. Those using ―nonscientific‖ healings of herbs, lotions, blessings, unguents, incantations were deemed
diabolical (W11-2). Dos Saludadores was a product of two worlds – enlightened and
religious. It endorsed empirical methods, proper medical training and God and Satan
taking an active role in people‘s lives (W12-3).
A few examples will show the methods of folk medicine. Midwife Joana Baptista
was a folk healer arrested in 1747 with accusations by her neighbors. Joana would make a
wreath shaped loaf of bread with flour from three different Marias. Joana would pass the
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ill child through the rosca de três Marias three times while chanting. She was tortured
and imprisoned for two years before being exiled, incarcerated and receiving religious
instructions (W36-7). Antónia Nunes da Costa had two inquisitorial trials before her
banishment to Brazil. To treat a headache she would ―apply the hot entrails of a male
sheep, opened, at the base of [the victim‘s] neck, and put milk from the breast of a
woman into [the patient‘s] ears, along with some small sprigs of wormwood, increasing
the amount until a good result is achieved.‖ A toothache would get hot embers soaked in
wine (W63-4).
These kinds of healers were popular because they did not resort to draining blood
of patients and cures rarely hurt. Furthermore, eighteenth century patients of folk healers
testified they had no faith in professional healers during inquisitorial trials (W75, 77).
However, during the rule of Dom Nuno da Cunha trained licensed physicians and
surgeons increased in power within the Portuguese Inquisition as familiares and at the
royal court (W181). With greater power within the organization, the Old Christian
medical profession could direct the inquisition to eliminate their competition. This,
combined with Dos Saludadores, support from the Inquisitor General and king for this
more enlightened approach to medicine, culminated in increased persecutions of witches.
Old Christians also faced competition from New Christian doctors. Maria Araújo
(1989) reviewed cases in Evora of medical New Christian persecution. New Christian
doctors generally offered better service with superior techniques and kinship
organization. New Christians would maintain contact outside of Portugal to learn the
most advanced practices and would pass the information through their familial networks.
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Instead of competing on quality and improving their product, Old Christian doctors found
it more prudent to eliminate competition via the inquisition, especially younger doctors
(Araújo, 1989, p. 65).
To better test the effects of rent seeking doctors on inquisitorial activity,
regressions were run with the inclusion of a dummy for King João V‘s rule when the
inquisition was captured my Old Christian doctors. He became king before Dom Nuno da
Cunha was Inquisitor General, thereby biasing the results against finding rent seeking.
The dependent variables are witches (folk healers) and New Christian doctors in both
absolute and percentage terms.21
João V had positive and significant impacts on sentencing for witches in both
absolute and percentage terms. João‘s reign saw three more witches sentenced per year,
or a three to four percent increase.

21

Those labeled as New Christian doctors were those whose profession was listed as doctors, surgeons and
barbers. Barbers historically acted as surgeons and dentists in addition to hair cutting duties (Walker, 2005,
p. 195). Monks had performed bloodletting and other minor surgeries, but Pope Alexander III forbade
clergy from blood practices and barbers took over these practices in 1163. In the mid thirteenth century
France instituted the first known school to train barbers in medical practices. (Sherrow, 2006, pp. 51-2).
During the reign of Henry VIII, English barbers could only bloodlet and pull teeth, whereas surgeons could
not shave or cut hair. With high illiteracy rates a red and white spiraled pole was placed outside of the shop
to denote that surgery took place in the store (Gale, 1923, p. 53). Developed in the medieval ages, barber
poles originally were blue and white striped and surgeons‘ poles were red and white. The pole stood for the
staff patients held while having their blood drained, the top of the pole was a brass bowl, similar to the one
that held the leeches and the drained blood. Bandages were washed and hung to dry on poles after the
operation, giving an appearance of red and white spirals (Sherrow, 2006, p. 52).
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Table 3.2: Witch and Medical Sentencing 1636 to 1763
Absolute
Percent
Witches Witches Medical Medical Witches Medical
1
3
2
4
3
4
Yes
Yes
Yes
Yes
Yes
Yes
Controls
João V

3.0***

3.7***

0.1

1.7***

4.3**

3.2*

0.000

0.000

0.877

0.003

0.011

0.053

Sentencing
R-squared

0.185

0.01***

0.03***

0.001

0.000

0.262

0.031

0.506

Values below coefficients are p-values and asterisks the same meaning as above

Pombal helped to eventually end this persecution. In 1774 the inquisition asserted
that making a pact with the devil could not be proven and hence non-prosecutable. Past
occurrences of this stemmed from ―mistakes committed by powerful persons‖ or ―souls
profoundly effected [sic] by the study of metaphysics, and the beliefs held by ignorant
and superstitious mentalities‖ (W229). Changes in persecution could be seen in openness
of practicing folk medicine. In 1792 a healer called a ingleza took out an ad in the Gazeta
de Lisboa to solicit business, and another ad a year later to say she moved (W398-9).
Unlike witches, the New Christian medical community was statistically affected
by rent seeking only after controlling for overall sentencing levels, with an increase of
about 2 people or a 3% increase. This rent seeking had negative effects on the Portuguese
medical profession. Large numbers of New Christian doctors had been persecuted for
many years prior and many emigrated, creating a shortage of doctors. While only two to
three hundred New Christian physicians fled the country, there were only two medical
schools in Portugal for the first half of the 18th century and usually graduated less than a
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dozen students per year (W52-3). Portuguese medicine, despite its focus on science, was
still obsolete and focused on Galen techniques. New methods were viewed as foreign, or
worse, as Jewish. The hospital in Lisbon, the most innovative, did not seem to have
changed much until the 1760s (W78). Hence, this rent seeking over time led to huge
negative effects for the medical community.
The inquisition as relating to witches and New Christian doctors over this time
frame is best explained in economic terms. Poor folk healers and New Christian medics
were arrested for competing with Old Christian doctors. As they gained more power, they
eliminated more of their competition on both fronts with the support of the crown and
Inquisitor General.

3.4

Spanish Nationals
Many sentenced by the Portuguese Inquisition were Spaniards, or even if born in

Portugal were listed as being Spanish.22 Spanish national sentencing fluctuated consistent
with rent seeking and anti-foreign bias. Spanish New Christians were foreign in two
regards: their (supposed) religion and their home country. Not only were they foreigners,
but Spain ruled Portugal from 1580 to 1640 and hence viewed as being from a former
occupying enemy state.
Tests on rent seeking and anti-foreign bias are shown below, but new variables
need to be explained prior to the results. The Inquisitor Generals Francisco de Castro and
Veríssimo de Lencastre had differing views on Spanish occupation and were the head
inquisitors at the time of the break from Spain and shortly afterwards.
22

Technically Castilian; but for ease will simply be called Spanish.
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From 1580 to 1640 Spain ruled Portugal under a united crown. José RamosCoelho (1889) described the situation of Portugal before the break from Spain in 1640.
The discontentment had engrossed ―with intense vigor in the heart of the Portuguese,
always restless, always irreconcilable, always anxious for liberty, under the nefarious rule
of the foreigner, it was accumulating more and more, exacerbating day by day by the
continuing vexing tyrannical orders with which they tried to destroy an entire nation,
destined to reacquire its place in the assembly of the people of Europe, and to fulfill the
honorable purpose, which destiny it had distinguished among them‖ (p. 278).
The animosity had grown between the two peninsular people culminating in a war
of hidden plots. The Spanish to fulfill their ―barbaric ideas‖ had to deprive Portugal of its
moneyed men, the easiest way to weaken it. The principle target of these attacks was the
Duke of Bragança, the most powerful and esteemed of all the people. Ramos-Coelho
(1889, p. 279) provides a list of other targets, including Dom Francisco Luiz de
Lencastre, the Chief Commander of Aviz.
The Order of Aviz was military religious organization that greatly aided the king
in the war against Spain and deemed necessary to continue fighting the crown‘s enemies.
Hence, after independence it was mandated that Dom Francisco receive an income of
8,000 cruzados to continue being the Chief Commander of the Order of Aviz. If any
money was lacking he was to be paid from the order itself (Jose Justino De Andrade E
Silva, 1856, pp. 9-10). Dom Francisco Luiz de Lencastre‘s son was Veríssimo de
Lencastre, the Inquisitor General from 1676 to 1692. It is reasonable to conclude that
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Veríssimo would have hostilities towards the Spanish for targeting his father and to
preserve family wealth and prestige.
While many in Portugal, like Dom Francisco Luiz de Lencastre, wanted freedom
from Spain in 1640, inquisitors at that time were more reluctant. Francisco de Castro was
the Inquisitor General from 1630 to 1653 and implicated in a 1641 regicidal conspiracy
against King João IV to restore the crown to Spain (see above). To bolster state financing
King João IV suspended inquisitorial confiscation in 1649. Inquisitors ―engaged in a
protracted power struggle with him, bolstered by the papacy, who did not recognized
John [João IV] and allowed see after see to fall vacant as bishops died‖ (Green, 2007, p.
235). Francisco de Castro was key in the power struggle against the king.
Besides the rulings of these two Inquisitor Generals, warfare with Spain would
influence popular opinion on Spanish nationals. Portugal and Spain fought various wars
after 1640. There was intermittent fighting following the breakup of the two countries,
with a war erupting from 1661 to 1668. The War of Spanish succession from 1701 to
1714 also saw Portugal and Spain on opposite sides of the allied forces. However, they
were allies in between during the War of Grand Alliance 1688 to 1697 (Dincecco, 2009,
p. 92).
Table 3.3 shows the results on those sentenced from Spain as the dependent
variable. Dummies were included for Castro, Veríssimo, war against Spain and war allied
with Spain. Percents are similar to above. If 120 people were sentenced in a year, 100 had
data on their origin and 6 were Spanish, the dependent variable would be 6 percent or just
6 for the absolute results. These results are limited to the Lisbon Inquisition which
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persecuted most of the Spanish nationals and had superior data availability on origins of
those sentenced.

Table 3.3: From Spain Sentenced in the Lisbon Tribunal
Absolute
Percent
1
2
3
4
5
6
Yes
Yes
Yes
Yes
Yes
Yes

Controls
Castro
Veríssimo

-0.9

-1.0

-0.3

-0.4

-2.7

-3.6

0.735

0.728

0.897

0.882

0.638

0.574

2.2* 3.5**

2.8**

4.1***

0.015

0.001

0.088

Pedro II
War vs Spain
War Allied with Spain

0.010

0.015

7.2***

6.9***

17.3***

0.000

0.000

0.000

0.000

0.8

1.9*

0.1

1.2

-2.6

1.1

0.475

0.088

0.907

0.235

0.231

0.640

-7.8***

-0.8

-6.4***

0.4 -16.0***

0.6

0.001

0.640

0.001

0.792

0.000

0.872

0.047*** 0.049***

Sentencing
R-squared

6.6** 11.4***

0.278 0.153

0.000

0.000

0.446

0.332

Values below coefficients are p-values and asterisks the same meaning as above

Veríssimo‘s tenure as Inquisitor General saw statistically significant increases in
Spanish persecution in both absolute and percentage terms. His rule had approximately
three more Spaniards sentenced per year, or 6 to 11 percent in the Lisbon Tribunal.
Inquisitor General Castro did not have significant results. Even though he wanted
Portugal to remain joined with Spain his preference for persecuting Spanish nationals
seems not to have been much influenced by this, although all coefficients were negative.
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Warfare with Spain led to statistically significant increases in absolute terms only
when not regressed with Pedro II or controlling for overall sentencing levels. While
insignificant in general, it was almost always positive. When allied with Spain, the effect
was always negative and significant when regressed with Pedro II, otherwise it was
insignificant.
Only four years of Pedro II‘s rule were not during wars against or with Spain or
with Veríssimo as Inquisitor General and hence his exclusion (2), (4) and (6). When
included, his rule is always significant and leads to greater Spanish persecution, about 7
more people per year or a 17 percent increase. This corresponds to the rise of homosexual
persecution during Pedro‘s rule seen in Section I. With higher levels of uncertainty
persecution shifted away from Portuguese and towards foreigners, which could easily
increase popular support for the institution. However, this substitution could not have
happened during João IV‘s rule like sodomy due to the pro-Spain Castro being the
Inquisitor General at this time.
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Figure 3.3: Ten Year Averages of Percent of Sentenced from Spain in Lisbon Tribunal

The inquisition acted in a systematic rent seeking fashion towards Spaniards.
Inquisitor General Veríssimo saw significant increases in persecution; his father fought
against Spain and was paid for it. Warfare with Spain saw slight increases in sentencing
whereas when allied with Spain saw decreases. Pedro II‘s rule during a time of
inquisitorial uncertainty saw increased persecution of the foreign population, a
substitution of Portuguese natives during a time when the inquisition needed more
popular support.

3.5

Textile Manufacturing
Portugal began producing woolens since before it was a country (Hanson, 1981,

p. 168) and it became a rent seeking industry. Old Christians would denounce New
Christian producers to the inquisition to eliminate competition. After visiting
manufacturing centers of Covilhã and Fundão in late 1704 the English officer Colonel
John Richards attributed the decadent textile state to inquisitorial predations. Dom Luís
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da Cunha, an ambassador to England and chief proponent of manufacturing confirmed
the inquisition was largely responsible for the decline of woolen production in Portugal
(Hanson, 1981, p. 269).
David Birmingham (2003, p. 56) accounted a similar story. Landowners opposed
industrialization and found allies in the inquisition. When Pedro II pushed for more
industrialization of textiles along with his minister Ericeira, inquisitors impeded Pedro‘s
policy. ―Textile manufacturers were accused of being agents of Jewish capital and were
tortured in inquisitional dungeons to frighten off prospective investors. The long
incarceration of weavers during judicial investigations of Judaism disrupted production.
Convictions led to the confiscation of wealth by jealous accusers, and to achieve the most
extreme deterrence some industrialists were publically executed.‖ Later King Pedro II
―acquiesced in another inquisition attack on the woolen mills and eighteen important
millowners were arrested‖ (Birmingham, 2003, p. 62).
However, these stories ignore the fact that textile inquisitorial activity was
suppressed during Pedro II‘s rule. One of his most influential ministers, D. Luís de
Meneses the third count of Ericeira, was known as the Portuguese Colbert (Hanson, 1981,
p. 161). In 1675 he was appointed Lord of the Treasury and oversaw national defense,
commerce, currency and charged with developing national manufacturing. Ericeira
wanted to expand production of woolens (Hanson, 1981, p. 170). While his thoughts on
New Christians are not completely known, it is ―known that he harbored some sympathy
for the merchants‘ cause.‖ He understood the importance of New Christian merchants
and artisans to help revitalize the economy; in correspondence he cared about the
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economy, not defending religion (Hanson, 1981, p. 162). In his attempts to expand
woolen production in Portugal, he contracted with New Christians despite the popular
hostility towards them (Hanson, 1981, p. 171-2).
Table 3.4 shows the anti-rent seeking effects of Ericeira and Pedro II. Percents are
calculated the same as above. Women did not have occupational data given, therefore the
percent changes are not as large as they would seem. In my sample 50.7 percent of those
sentenced were men and not all of them had employment information. Therefore, a 13
percent decline in sentencing of textile workers does not imply a 13 percent overall
decrease in sentencing; but rather a decline in textile sentencing for those men with
occupation data. This same caveat is also applied for religious figures below. However,
origin data from Spain and sentences were commonly reported for both sexes.

Controls
Ericeira
Pedro II
Ericeira &
Pedro II
Sentencing

1
Yes

2
Yes

Table 3.4: Textile Sentencing
Absolute
3
4
5
6
Yes
Yes
Yes
Yes

7
Yes

-3.4*

-0.0

-13.1**

0.073

0.977

0.053

Percent
8
9
Yes Yes

-3.8***

-1.5

-4.3

0.009

0.127

0.131

-3.1**

-1.3

-5.4**

0.016

0.144

0.035

0.2***
0.000

0.1*** 0.1***
0.000

0.000

0.156
0.181
0.174
0.640
0.647 0.646
R-squared
Values below coefficients are p-values and asterisks the same meaning as above
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Pedro II and Ericeira had statistically significant declines in textile sentencing in
absolute terms when not controlling for overall sentencing. Including the overall
sentencing level the effect was still negative but it lost statistical significance. However,
Ericeira had a 13 percent decline during his rule and in the combined Ericeira with Pedro
rule a 5 percent decline.
While a rent seeking institution, the inquisition was subjected to royal pressure.
Pedro and his minister succeeded in decreasing textile industry persecution during their
effort to boost the sector. However, this decline of rent seeking during this time has gone
unnoticed by historical analyses of the industry.

3.6

Pombal and Religious Figures
The inquisition scapegoated New Christians for societal ills. However, the

Marques of Pombal took a different approach – he scapegoated religious figures. As
Pombal put the inquisition under more state control; ―the new victims of the interrogators
were no longer industrial investors and commercial entrepreneurs accused of heresy, but
alleged enemies of the state accused of treason‖ (Birmingham, 2003, p. 86). Pombal‘s
attempt to end the inquisition led to increased persecution of religious figures in
percentage terms, though not absolute, which I classify as socially beneficial rent
seeking. Pombal‘s anti-inquisition tactics, including turning the inquisition against
Catholicism, eventually led to the abolishment of the institution.
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After the Lisbon earthquake of 1755 Pombal blamed the Jesuits and circulated
anonymous pamphlets accusing the Jesuits of encouraging disobedience to the pope,
creating a kingdom in Paraguay to enrich themselves, running it with slaves and
supporting treason and regicide. In 1757 the Jesuits were expelled from the royal palace
and the following year the canons of Lisbon wrote that the Jesuits ―favoured lying about
the past, libeling the government or a person in order to weaken them, and wishing to
death of a neighbor if it was in their own interests‖ (Green, 2007, p. 330). In 1759 the
Society of Jesus was expelled from Portugal due to an alleged plot against the king that
implicated the Jesuits in 1758. Ironically, one of the plotters Jesuit Gabriel Malagrida,
was the last person burned to death by the inquisition in 1761.
The Marquis‘s brother, Paulo de Carvalho e Mendonça, directed the inquisition
from 1760 to 1770 and in 1766 he was named the ―Court Inquisitor‖ (Saraiva, 2001, p.
379). After making his brother the Inquisitor General, the Marquis made the inquisitorial
tribunal royal (Saraiva, 2001, p. 226). In short ―The Inquisition became a royal tribunal,
and the clergy were brought under royal control‖ (The World and Its People: Portugal
and Spain, 2010, p. 631).
Pombal‘s hostility against religious figures and influence in the inquisition is seen
in inquisitorial data. There were 2.1 religious figures sentenced annually from 1636 to
1749 compared to 2.7 per year from 1750 to 1767, the last year one was sentenced in my
data set. However, Pombal suppressed inquisitorial activity, meaning the percentage of
people sentenced being religious was much higher.
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Controls
João IV

Table 3.5: Percent Religious Sentenced
Annual
Five Year Average
1
2
3
4
5
No
Yes
Yes
Yes
Yes
48.8***

59.4***

2.5

-2.2

0.004

0.002

0.753

0.772

4.1

-1.8

-6.6

-6.4

-14.6**

0.788

0.916

0.251

0.273

0.033

12.6

7.5

-12.7**

0.317

0.628

0.037

28.8*

31.0*

13.4*

14.5*

8.5

0.080

0.095

0.077

0.083

0.287

Pedro II
João V
Pombal

Values below coefficients are p-values and asterisks same as above

Table 3.5 shows the percentage of religious people sentenced with various
political controls annually and in five year blocks. King‘s had different opinions towards
the inquisition. João IV, Pedro II and Pombal were more critical; whereas João V more
approving.
João IV had large increases, however, his rule coincided with several years of
only sentencing religious figures in private autos (see Chapter 4), thereby skewing his
results. For example, in 1649 only 2 people were sentenced, both religious, leading to a
100% sentencing of religious figures. The five year blocks averages total sentencing to
mitigate the effects of only sentencing religious figures in a given year. This pattern is not
found for other sentencing characteristics, hence not done above. In the five year blocks,
João IV had no significance.
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Pedro II and João V were insignificant for the most part, except in the final
regression where both had negative impacts on religious sentencing.
The main variable of interest here is Pombal. In four of the five regressions he
significantly increased the percent of religious figures sentenced, and an insignificant
increase in the fifth. His rule had roughly a 30 percent increase for annual data, and 14
percent increase in five year blocks when significant.
Similar regressions with absolute numbers of religious figures persecuted were
run with no statistical Pombaline effect of increased religious figure sentencing. This is
easily understood as he suppressed overall inquisitorial activity. Hence, the inquisition
declined in overall sentencing but no statistical significant change its religious
persecution; leading to the increased percent of religious sentencings.
Pombal used the inquisition to persecute those he opposed. Yet this rent seeking
was ultimately for beneficial means. By decreasing inquisitorial power and turning it on
Catholicism the inquisition was severely weakened and it ended with a whimper in 1821.

3.7

Conclusion
In The Marrano Factory António José Saraiva frames the inquisition as class

warfare with the richer New Christians persecuted by those envious of their wealth and
status. Israel Révah countered there were many poor sentenced as well and the inquisition
had to pay for their stay in the jails. Therefore, Révah concluded, the inquisition could
not have been class warfare (Saraiva, 2001, pp. 241). However, as Azevedo (1975, p.
318) noted the poor prisoners were supported by the rich, who were always present. The
framework of this chapter better explains why the inquisition would arrest the poor.
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Inquisitors wanting to display power would arrest homosexuals if they were wealthy or
not. Doctors, with greater inquisitorial power, wanted to eliminate their competition in
the peasant folk healers. Veríssimo targeted Spanish nationals, regardless of their riches
for personal rent seeking. Pombal wanted religious figures arrested regardless of their
wealth to promote his anti-inquisition policies.
Therefore, the Marxist class warfare of Saraiva and rebuttal of Révah are missing
a key component of inquisitorial sentencing: rent seeking. It clearly played a role, with
such stories typical in inquisitorial history. Analyzing sentencing in this framework, its
patterns become clearer and more understandable.
However, no systematic testing of rent seeking has been performed in analyzing
sentencing. Walker does look at data for witchcraft, but he does not control for overall
sentencing levels or any other factors. This chapter provides evidence that the inquisition
acted as a bureaucracy and engaged in systematic rent seeking on various margins. Such
activity by the inquisition is consistent with Ekelund et al‘s (1996) work on the medieval
Catholic Church as a firm acting with economic considerations. When persecuting New
Christians became more costly, the inquisition shifted to cheaper but still politically
feasible homosexuals. Medical professionals captured the inquisition and led to
elimination of folk medicine competition. The Inquisitor General Veríssimo prosecuted
those from Spain at a much higher rate, consistent with his father‘s standing. Wars
against Spain saw Spanish being persecuted more. Textile workers saw a weak decline in
persecution with efforts of Pedro II to increase the sector. The Marques of Pombal used
the inquisition to increase the percent of religious figures sentenced. While Jesus said
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―you cannot serve God and Mammon‖ the inquisition used its powers to defend God to
maximize their own objectives to enrich and empower themselves.
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Chapter 4: The Inquisition as Theater

The inquisition was known for its theatrics. Such theatrics are broken
down into four aspects: simply to entertain, to deter behavior, to scapegoat
and to display power. While impossible to fully disentangle one reason
from the other the inquisition used all four to varying degrees with
deliberate intention. While entertaining, the inquisition shielded religious
figures from public displays leading it to be censored entertainment.
Various punishments were meted out by the inquisition that followed royal
needs. Punishments systematically differed for religious and secular
figures; for men and women, and for Jew and Gentile. New Christians
were scapegoated by entrepreneurs of hate during times of recessions.
When the inquisition had more opposition from the crown, it responded by
increasing the size of its bureaucracy to display power. These results
further support the notion that the inquisition was a power seeking
bureaucracy and not a fully religious institution.
After the earthquake that had destroyed three-quarters of Lisbon, the learned men
of the country had not found a more efficacious means of warding off total ruin than to
give the people a fine auto-da-fé; it was decided by the University of Coimbra that the
spectacle of a few persons being burned over a slow fire with full ceremony is an
infallible formula for preventing the earth from quaking.
Consequently, they had seized a Biscayan convicted of having married his
godchild’s godmother, and two Portuguese who when eating a chicken dish had removed
the bacon; after the dinner, men came and tied up Doctor Pangloss and his disciple
Candide, the one for having spoken, and the other for having listened with an air of
approval; they were taken separately to extremely chilly apartments in which one was
never inconvenienced by the sun; a week later they were each clothed in a sanbenito, and
their heads were adorned with paper miters: Candide’s miter and sanbenito were painted
with flames pointing downward and devils who had neither tails nor claws; but
Pangloss’s devils bore claws and tails, and the flames were the right way up. They
walked in procession thus clothed, and listened to a very moving sermon, followed by
some beautiful plainsong. Candide was flogged on the backside in time to the music
during the singing, the Biscayan and the two men who had refused to eat bacon were
burned, and Pangloss was hanged, although this is not the custom. That same day the
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earth trembled once again with a frightful crash…. Candide Chapter VI (Voltaire, 1993
(1759))

4.1

Introduction
Chapters 2 and 3 analyzed overall and specific characteristics of inquisitorial

sentencing. This chapter approaches the inquisition as a bureaucracy by analyzing its
theatrics. Such violent theatrics was in line with early modern Europe and not unique to
the inquisition.
Inquisition as Theater can serve four purposes. The most obvious is simply to
entertain. Held in urban areas it was announced beforehand with the intent to gather in
masses to participate. A second purpose is deterrence. By killing/incarcerating/exiling
criminals a signal is sent to deter future behavior against such crimes. Thirdly, the
inquisition was used to scapegoat; especially as the economy worsened. Jews were
blamed and sentenced, even if they committed no crimes. By acting as entrepreneurs of
hate, leaders found an outlet for social unrest on an unpopular group that diverted
attention from themselves for blame. Lastly, the inquisition functioned as a power display
that permeated lives and society by demonstrating power of life and death.
These four theatrics are clearly not independent. Scapegoating can be done with
the intent to entertain and placate the masses. Spectacles of criminals paraded about town
on donkeys being whipped will deter future behavior, in addition to being crowd
pleasing. All public autos displayed the power of the inquisitors. Despite their
dependence, each method will be analyzed as separate even though they blend together.
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Section 4.2 gives brief examples of violence used as theatrics contemporaneous to
the inquisition. Section 4.3 explains the inquisitorial spectacles, called autos-da-fé.
Section 4.4 analyzes the inquisition in light of entertainment, deterrence, scapegoating
and power. The last section concludes.

4.2

Violence as Theater
Historically violence was a common form of entertainment. On a relatively

benign level were Punch and Judy. They often contained displays of Punch beating his
neighbor‘s dog, decapitating the owner, abusing his own wife and children; all
accompanied with scatological and sexual humor. The French had similar shows called
―Guignol‖ (Ruff, 2001, p.15).
In more abusive theater animals fell victim. Music was played by banging pots
and pans together and augmented with maltreated cats. This was common – such music
was known as Katzenmuzik (cat music) in Germany and faire le chat (to do the cat) in
Burgundy. It was played under couple‘s windows after marriage if others disapproved
(Ruff, 2001, p. 161).
Other smaller animals provided entertainment. In Holland, an ordinance was
decreed ―No one, no matter who he is, will be allowed to ride, to stick, to pull, to hit, or
otherwise to cut open any swans, geese, roosters, rabbits, eels, herring or other animals
without exception, on foot, on horseback, on water or on land.‖ In Champagne live geese
would be hung from a tree and games played by throwing forked sticks, trying to knock it
down. If you did, you won the goose. In Spain, men on horses would attempt to
decapitate geese affixed on the ground with their hands as they galloped past. In Paris,
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cats would be placed in a sack and hung over a bonfire, burning the animals. In Ypres,
Flanders people would toss cats from the town hall belfry, with this tradition lasting from
tenth century to 1814. Ypres festivities also included felines suspended in jars with
jousters toppling them. Children would then chase the animals to kill them (Ruff, 2001, p.
176-7). Larger animals were victimized for entertainment‘s sake, including bull baiting.
Elizabeth I held shows for visiting dignitaries and some ordinances required a bull to be
baited before it was slaughtered. Bear and badger baiting were held as well (Ruff, 2001,
p. 173-4).
Humans were involved in violent theater. In Amsterdam, it was common to beat a
thief and toss him into a canal (Ruff, 2001, p. 86). Torture was a widespread though
declining practice in courts to elicit confession. Punishment of blinding was rare by the
sixteenth century, but amputating a hand, fingers or ear more common. Boring the tongue
or slitting and removing it was punishment for blasphemy or perjury. Flogging was
public in Germany and France to make the criminal known. Branding would occur for
repeated offenders; on shoulders or the forehead. Pillory in common spaces dealt with
minor infractions. Spectators would throw stones or refuse, and even physically assaulted
those bound; sometimes to the point of death. Others had to parade around town with
symbols of their crime (Ruff, 2001, pp. 92-8).
Capital punishment was common place. In eighteenth century France one could
be put to death for treason, dueling, armed smuggling, counterfeiting, perjury, forgery,
violating censorship, infanticide, murder, robbery, abduction, rape, sodomy and incest;
among other infractions. The Swedes in 1734 had 68 crimes punishable by death.
107

Burning at the stake was common for arsonists, blasphemers, heretics, witches,
counterfeiters, poisoners and sodomites. Drowning was reserved for women guilty of
adultery, infanticide or murdering their husbands, although in Germany women were
buried alive for such infractions. High treasoners and assassins were quartered with
horses in France, and in Germany criminals were disemboweled in four quarters and
displayed the pieces around town. Decapitation by sword was typical and the London
Bridge displayed the heads of the decapitated. But hanging was the most common form
of execution. Judges would sometimes have a parade of the soon to be executed through
town with the executioner tearing flesh with burning tongs (Ruff, 2001, p. 96-100).
Executions were public displays. Crowds gathered to see the killing accompanied
by other punishments, such as burning with tongs. In England and France, accounts of the
confession and last words were sold by peddlers. In Denmark and Germany, it was
believed that drinking the executed‘s blood would cure epilepsy. The soon to be killed
would sometimes pardon the executioner, kiss a cross and pray (Ruff, 2001, pp. 102-4).
There was widespread public acceptance of the executions. Ruff explained this as
selective justice by judges. Those condemned to death deserved it, and often were repeat
offenders and rarely were stable members of the community executed. Even for riots,
typically most would go free with only select members of the riot or rebellion receiving
punishment. The crowds demanded justice to be fair and played out according to the
―script.‖ Crowd riots would break out if the punishment was not deemed worthy of the
crime, including excessive brutality. Likewise if the punishment was not deemed severe
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enough, the crowd would take matters into its own hands (Ruff, 2001, pp 107-9, with
examples).
Peter Leeson (2010) explained trail by ordeal in Medieval Europe. Those accused
of crimes would undergo an ordeal to prove their innocence; placing their hand in a
boiling pot of water, carrying a hot iron or being submerged in icy water. Town‘s people
watched the judicial proceedings to see if the accused was guilty or innocent. Similar to
Ruff above, Leeson argued the officiating priest could control the ordeals to ensure the
innocent went free. In describing the process ―the ordeal ceremony required observers to
align along the church‘s walls for the ordeal‘s duration. In a reasonably sized church, this
put them a considerable distance from the ordeal ‗stage‘‖ (p. 11). Auto-da-fé means trial
or act of faith, giving similar connotations as an ordeal in a church to prove innocence.
Tyler Cowen (2006) provided a modern example of violent theatrics. In his article
(from whence this chapter is entitled) ―Terrorism as Theater: Analysis and Policy
Recommendations‖ he modeled terrorism as ―a spectacle produced for viewers, many of
whom live apart from the violent staged events. Spectacular theater and the telling of
memorable stories are inputs for fundraising and motivating subsequent terrorists‖ (p.
233).
Cowen views these spectacles as Schelling points. People‘s attention is diverted to
where the organizer wants. In Cowen‘s model terrorists use their activities as theater to
recruit, motivate, raise funds and amuse. This is similar to the inquisition, which held
mass spectacles to entertain, scapegoat, deter future behavior and show power.
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4.3

Inquisitorial Theatrics
―An execution was always a popular public entertainment, and the Inquisitors

provided plenty of these‖ (Oakley, 2008, vol. 1 p. xiii). This popularity can be viewed as
both a product for and caused by popular mentality. There was a rush when the
inquisition began in towns to denounce New Christians (Green, 2007, p. 344), and
inquisitors hyped the event to gain support.
The notion that the inquisition is entertainment is well known, as Candide could
attest. Henry Kamen (1997) noted ―throughout the history of the Inquisition,
commentators agreed on the impressive support given to it by the people. Foreign visitors
to the peninsula were appalled by the mass participation of the public in auto de fe‖ (p.
66).
Initially, the Spanish Inquisition did not include the public aspect which evolved
during the mid-sixteenth century, when the Portuguese Inquisition was founded.
Inquisitor General Fernando de Valdés pioneered the ceremonial auto-da-fé, complete
with rules for ―staging of a flamboyant public ceremony that would reaffirm the power of
the Inquisition and reinforce its presence.‖ The rules were written in the 1561
Inquisitorial Instructions. Autos were to be held on feast days and leading officials and
elite were to be present (Kamen, 1997, p. 205). Hymns were sung accompanied by
psalms and sermons in addition to preaching (Bethencourt, 2004, p. 238).
The stage of the inquisition was the town square and the audience the city. The
auto was the biggest popular attraction in Portugal over this time. The city of Porto had
only two autos before being suppressed by the papal bull of July 1547. The first auto in
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1543 had four executions and 30,000 in attendance (Saraiva, 2001, p. 37). When Philip II
of Spain went to Portugal in 1582 as Philip I of Portugal inquisitors were ready and had
five people burned and 34 others sentenced. A list was given to the king, which he sent to
his daughters as a souvenir (Oakley, 2008, Vol. 1 p. xiv).
A critical mass was necessary to hold a public auto to cover costs. Local tribunals
would get permission to hold an auto from the Council of the Inquisition. The tribunals
would delay some trials and quickly finish others to have as many people as possible to
display (Bethencourt, 2009, p. 248). Some prisoners were left in their cells for years until
enough people were ready to display (Saraiva, 2001, p. 113).
The reading of sentences and burnings were similar to criminal executions in
other countries (Kamen, 1997, p. 204). Autos-da-fé were announced up to a month in
advance in the main city roads and squares and in the churches, seen in the picture above.
Familiares would distribute the announcements to local churches the week before to read
at mass the preceding Sunday (Bethencourt, 2009, p. 249). They were concentrated in
urban areas that attracted new people (Bethencourt, 2004, p. 208), as is seen empirically
with urbanization results in Chapter 2.
Various activities were banned days of public autos. Priests could not celebrate
sung masses, sermons were forbidden, people could not bear arms nor travel on horses
and the town had to submit to the inquisition‘s control of the organization of the
proceeding (Bethencourt, 2009, p. 254).
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Figure 4.1 List of the sentenced (Bethencourt, 2004, p. 200)

For a public auto, held on Sundays, the inquisitorial procession would leave the
Holy Office to walk to the public square to read the sentences. Friars led the way with a
banner of St. Peter the Martyr on one side and on the reverse a crucifix between an olive
branch and a sword with the Latin motto ―Justice and Mercy‖ (Saraiva, 2001, p. 107). A
green cross was sometimes used in Portugal as part of the ceremony but was more
common in Spain from the seventeenth century on. It was roughly two meters high and
placed on the scaffold of the auto with the color green symbolizing hope (Bethencourt,
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2009, p. 262). The barefoot penitents would follow wearing the sanbenito and a carocha
or mitre with a candle in hand and prisoners having their heads shaved before the auto
(Gavin and Coustos, 1821, p. 111). Inquisitors were careful in their torturing; they left no
visible signs on the accused to keep it hidden (Saraiva, 2001, p. 54). Two guards flanked
each convict to the sentencing. Those to be killed followed and were accompanied by
familiares and Jesuit confessors who from the Friday before would attempt to illicit a
confession from the condemned. Effigies of those absent to be killed followed. If the
person to be killed died in prison the coffin with the body was carried to be burnt, along
with a life size straw replica complete with a facial portrait mask. Familiares on
horseback followed along with high dignitaries of the inquisition. At the end of the
procession was the Inquisitor General. Inquisitors and deputies had torchbearers at their
side (Saraiva, 2001, pp. 105-7).
On days of public autos, people stoned houses where New Christians lived
(Green, 2007, p. 203). Armed soldiers were present to handle the masses. The soon to be
killed sat on the top of the amphitheater, while the other prisoners below held candles
beside the familiares. A stage beside the amphitheater held the inquisitors and officers of
the Holy Office, ecclesiastic dignitaries, friars and guests (Saraiva, 2001, p. 107-8).
After a prayer, a sermon was given, followed by another preacher who read the
sentences. The readers were paid based on their voice strength and diction. Sentence
reading was lengthy; an individual sentence could take half an hour to recount all of the
facts and accusations. Narratives of the Judaic ceremonies were given, along with bigamy
cases, solicitation, sodomy, witchcraft, heresy, etc. (Saraiva, 2001, p. 108-9). With a
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particularly large auto, reading the sentences could span multiple days (Bethencourt,
2009, p. 277).
Sermons typically would be anti-Semitic and glorify inquisitional activity
(Saraiva, 2001, p. 109-11). During the sermon prisoners were given food and drink, since
the long march was fatiguing (Gavin and Coustos, 1821, p. 127). The following is an
excerpt from a 1624 sermon:
For our sins of the last years people of quality have been cross-breeding with
these perverse Jews to whom I am referring. They became corrupted by their
contact with them and have become Jews like they are. Just a few years ago only
low-class, trashy Jews were paraded at the autos-da-fé and in this very one at
which I am preaching: ecclesiastical personnel, friars, nuns, holders of master‘s
degrees, licentiates, doctors and professors, with family connections to the
nobility, people only half of New Christian origin, or a quarter, or an eighth, all
confessing and convicted of Judaism. And let no one think that they were falsely
denounced by people already arrested, because every day that goes by many
people who have but minimal New Christian ancestry come to the Holy Tribunal
of the Inquisition to accuse themselves voluntarily, saying that they withdrew
from the faith of Christ and passed into belief in the Law of Moses under the
influence of relatives and friends who live in the same belief. We see towns and
cities whose New Christian populations were discovered to be almost entirely
Judaizers, such as Beja, Évora, Tomar, Coimbra, Porto, Escarigo, Feixo de
Numão and others (Saraiva, 2001, p. 131-2).
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The accused heard their sentence while kneeling in front of the altar. Some
receiving sentences were stoic, while others knelt, beat their chest, prayed, cried, or hung
their head. Frequently they protested and refused to follow the script of bowing or
accepting the sentence (Bethencourt, 2009, p. 277).
A list of those to be flogged was given to the public whipper, who was paid by the
Holy Office (Saraiva, 2001, p. 112). In Spain, whipping was used on those with low
social status, carrying a stigma of degradation and shame. The flogged were ―whipped
through the streets‖ with the men stripped to the waist, often on an ass for greater shame.
While being whipped ―passers-by and children would show their scorn by hurling stones
at the accused‖ (Kamen, 1997, p. 202). Women had the same treatment. Whipping of the
prisoners was done two days after the auto on public highways (Bethencourt, 2009, p.
286). In May 1645 the inquisition noted that ―The following Tuesday… there gathered
such a great number of people, to come see the whipping, the such we have never seen‖
(Oakley, 2008 vol. 1 p. 65).
Those condemned to death were given to secular authorities, as clergymen could
not shed blood. The terminology for someone to be executed was relaxado na carne or
released in the flesh. The soon to be executed (in Lisbon) walked half a mile to the
execution site with the crowds gathered around for the walk (Saraiva, 2001, p. 109-11).
Arriving at the scaffold the hymn Veni Creator Spiritus would sometimes be sung
(Bethencourt, 2009, p. 273). Stakes were ready for each individual and each was asked if
he/she wanted to die a catholic. If answered affirmatively, the accused was garroted then
burned. If not, he/she was led up the ladder to be tied to the stake where two Jesuits
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argued with the condemned to accept the church. If final acceptance made, garroting was
performed before death, otherwise it was burning at the stake (Saraiva, 2001, p. 109-11).
Kamen (2005, p. 211) recounted a firsthand account of such an occurrence. An accused
judaizer was at the stake when he confessed. The executioner had previously called the
accused a dog for denying the faith of Christ, but with the confession they forgave each
other and embraced. The executioner then went behind the accused, strangled him, and
burned his body.
All the while crowds yelled and shouted at the accused, to ―do something‖ and
―shave the dogs!‖ Fire-branded tipped poles were given to volunteers to burn the faces of
the convicted. The convicted was tied high on the pole with the fire burning low enough
that it would take upwards of two hours to kill the victim (Saraiva, 2001, p. 111). Crowds
would stone the soon to be dead (Azevedo, 1975, p. 323).
After the burnings supper was provided for inquisitorial authorities. At the 1646
Evora auto more than half the cost of the auto went towards the meal. People stayed on
the streets for hours and days during the festivities (Saraiva, 2001, pp. 111-2).
While grotesque and seemingly a market of repugnance to modern cultures, the
autos were not entirely anomalous compared to justice of the day in other countries. The
masses in general not only tolerated them but enjoyed the spectacles. Inquisitors were
happy to oblige, and used autos in various ways.

4.4

Inquisitorial Signaling
The inquisition, while entertaining, deterred deviant behavior, scapegoated those

blamed for societal ills and displayed power. Clearly all four are present and cannot be
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fully separated but the following isolates aspects that relate more closely to the individual
signals.
4.4.1

(Censored) Entertainment
Historical narratives focus on the massive theatrics of the inquisition (e.g. Green,

2007, pp. 1-4; Hanson, 1981, pp. 81-84; the above section). The showy spectacles are
what catch attention. However, these accounts of gigantic autos-da-fé contradict the
empirics of the Lisbon Inquisition from 1635 to 1765. Not all autos were such massive
spectacles. Table 4.1 shows the size of the 147 autos that took place. Forty percent of all
Lisbon autos from 1635 to 1765 had five or fewer people sentenced, and more than half
sentenced ten or fewer people. Only about a quarter of autos sentenced more than sixty
people.
Yet there is a systematic difference in auto size when religious figures were
sentenced. Employment data was provided in the Lists of the Inquisition consistently after
1635 for the Lisbon Tribunal. Auto numbers will be broken down into whether or not a
religious figure was sentenced. Religious refers to an auto with any priest, friar or nun
sentenced. Not-Religious refers to autos that sentenced only secular people or sentenced a
religious figure to death, as executions were always part of a large auto and could not
take place in a smaller venue. Public autos were ended after 1765; hence the time frame
for this analysis ranges from 1635 to 1765. Ninety-two of the 147 Lisbon autos involved
religious figures who were not burned to death, and 55 autos sentenced no religious
figures or included religious figures that were killed.
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The distribution disparity of the auto size of these two kinds of autos is striking.
Forty-eight percent of autos involving a priest, friar or nun occurred with five or less
people, whereas 27 percent of non-religious autos were of a similar size. Forty-five
percent of non-religious autos had more than forty-one people sentenced, whereas
religious figures were involved in only 34 percent of autos of a similar size.

Auto
Size
1-5
6-10
11-20
21-40
41-60
61-80
81-100
100+
Total

Table 4.1: Lisbon Auto Size of Religious and Non-Religious
Number of Autos
Percent of Autos
All Religious Not-Religious All Religious Not-Religious
59
44
15
40%
48%
27%
16
9
7
11%
10%
13%
5
2
3
3%
2%
5%
11
6
5
7%
7%
9%
17
8
9
12%
9%
16%
22
14
8
15%
15%
15%
11
5
6
7%
5%
11%
6
4
2
4%
4%
4%
147
92
55
100%
100%

Corresponding to the above; more religious figures were sentenced in smaller
autos in percentage terms. Table 4.2 shows the number of religious and non-religious
people sentenced in autos and their size. More than 50 percent of religious figures were
sentenced in autos of ten or less; whereas only 4 percent of the lay population saw autos
of that size. Nearly 70 percent of secular people were in spectacles involving sixty or
more people; whereas religious had less than 25 percent.
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Auto
Size
1-5
6-10
11-20
21-40
41-60
61-80
81-100
100+
Total

Table 4.2: People Sentenced and Auto Size
Number of People
Percent of People
All Religious Not-Religious All Religious Not-Religious
153
82
71
3%
40%
2%
121
29
92
3%
14%
2%
79
4
75
2%
2%
2%
370
24
346
8%
12%
8%
846
16
830
18%
8%
18%
1,556
31
1,525
32%
15%
33%
981
13
968
20%
6%
21%
691
5
686
14%
2%
15%
4,797
204
4,593
100%
100%

By having religious figures in such small autos it is clear that it was not intended
to entertain. Thirteen religious figures were sentenced as the only person in their auto.
These small autos were not public, but rather in a salla or room of the Holy Office. In the
Lists of the Portuguese Inquisition it included whether the auto-da-fé was public or in a
salla. Clearly, the private autos were for deterrence and not to entertain the masses;
although not all. In 1599 the auto was held in a private inquisitorial room due to the harsh
plague at the time, ―may God our Lord protect us‖ (Oakley, 2008, Vol. I p. 8). With a
priest sentenced by the inquisition in a small, private auto a signal is sent against the
deviant behavior. In the small setting the accused is shielded by contempt of the masses
and hence is not as exposed to the theatrics that accompanied the spectacles of larger
autos.
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The number of private Lisbon inquisitorial proceedings done in the salla of the
Holy Office versus the number of public autos is shown in Table 4.3. Sixty-eight of the
autos were public (~46 percent), whereas 79 were private. Religious figures were much
more likely to have a private auto the public one described above. Private autos tended to
be smaller, hence the correlation to the auto size above.

Table 4.3: Public versus Private Autos in Lisbon Inquisition
Number of Autos
Percent of Autos
NonNonAll Religious Religious
Religious Religious
68
43
25
44%
51%
Public
55
24
56%
49%
Private 79
147
98
49
Total

Of the more than 200 religious figures that were sentenced (over this time), 11
were put to death. Of the remaining, more than half were sentenced in private
ceremonies. In comparison, less than six percent of secular deviants had private
ceremonies.
Non-religious figures could influence their location sentenced by their social
standing. Furthermore, those heretics whose sentencing could be perverted by their
followers (such as martyrdom) received private autos. Damião de Góis, sentenced in
1572 for Lutherism did not have a public trial due to his fame in various countries and
inquisitors worried about other heretics glorying in his persecution (Saraiva, 2001, pp.
101-2; see also Henry, 1896, p. 126-7).
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Autos containing only a single person are exclusively religious or inquisitorial. Of
the sixteen autos that sentenced only a single person, 13 involved religious figures. Of the
remaining three all sinned against the inquisition.
Interestingly, it seems that the inquisitors attempted to shield some sins of antiinquisitorial activity from the masses while persecuting others for all to see. Thirty
percent of those who committed crimes against the inquisition had small autos of ten or
fewer people, while about thirty percent were sentenced along with sixty-one or more
people.
It is important to emphasis that the above analysis relates only to the Lisbon
Inquisition. The Evoran Inquisition did not sentence as many religious figures and had
much larger auto sizes. While Evora had sixty fewer autos, it sentenced more than 2,000
people than Lisbon (for my dataset).

Table 4.4: Auto-da-fé Average Size 1600 - 1778
Lisbon
Evora
38.2
70.6
Mean
18.5
42
Median
1 (16x)
16 &31 (4x)
Mode
170
110
Number of Autos

Clearly the inquisition was theater, but it was controlled theater. The masses saw
who the inquisitors wanted them to see. Religious figures were shielded from the public
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spectacles as were various people who sinned against the inquisition. Those who were
shielded and still punished is best viewed as an act of deterrence.

4.4.2

Signal of Deterrence
“... punishment does not take place primarily and per se for the correction and
good of the person punished, but for the public good in order that others may
become terrified and weaned away from the evils they would commit.”
Eymerich, Nicolas (1578, p. 563)23

4.4.2.1
An early punishment of Judaizers and Moriscos in Spain was shame. Instead of
being whipped, the guilty would be ―stripped to the waist and paraded through the streets
while the town crier proclaimed his sentence.‖ It was recorded that many ―regarded death
as a mercy, preferring to die rather than submit to vergüenza‖ (Adler, 1908, p. 79).
Inquisitors had various other punishments at their disposal beyond shame. While
death is the most commonly associated punishment with the inquisition, only roughly six
percent of those punished in my data set were killed. Incarceration, exile, banishing, the
galleys, confiscation and whipping were all commonly used to deter behavior.
Punishments were used strategically to meet the crown‘s needs in addition to the
inquisition‘s. Furthermore, punishments systematically differed for religious and secular
deviants, and Jewish and Gentile.
23

Thanks to Jana Mathews for Latin translation help.
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Autos could take multiple days when the number of sentences to be read was
lengthy. Those arrested by the inquisition were led to the stage to hear their sentences
read by two priests. Some had been arrested years earlier and their defect and punishment
would finally be known to the masses. Body language was read by the crowds to
determine penitence. Confessions were heard of those about to be sentenced which could
then lead to an altering of the punishment. ―The rigour of justice was seen as a way of
frightening people off deviant beliefs and practices; yet the display of impenitence was an
admission of failure on the part of the inquisitors and a victory for the devil, that is, the
loss of a soul to the forces of evil and the inability of the Church to lead God‘s flock.‖
Much effort was expended to persuade the guilty to repentance, religious figures
ministered to them day and night to persuade confession to lead to a ―good death.‖ If
unrepentant up to the auto, the masses would shout to the condemned to repent. Clothes
or even body parts of the unconfessed would sometimes be burned to elicit a confession
(Bethencourt, 2009, pp. 276-86).
Sentences could be lengthy and include many punishments. João Baptista de São
Miguel in July 1732 was punished for magico and sentenced to five years in the galley, to
wear a corocha (mitre-like hat, pointed with designs indicating the penitent‘s crimes) and
a sign reading ―sorcerer‖ at an auto, whipped through the public streets of Lisbon,
permanently banished from Lisbon, perpetual imprisonment and wearing a penitent‘s
habit, spiritual penitences and finally, pay court costs. More typical punishment for
people charged with similar crimes were the humiliating corocha, whipped in streets or
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stand by the home church‘s door holding a sign of the crime on feast days (Walker, 2005,
pp. 301, 334).
Preferring to be sentenced by the inquisition instead of a secular court was an
unintended consequence of inquisitorial fame. Magicians favored inquisition trials since
it typically gave lower punishments than civil and increased prestige among clientele
(Bethencourt, 2009, p. 298). Hence, the inquisition was careful to completely destroy
those who were viewed as a threat. People were burned and ashes scattered to eliminate
memory and prevent martyr worship. Sometimes houses were destroyed as well,
especially if any worship took place there (Bethencourt, 2009, pp. 289).

Table 4.5: Recorded Punishments after 1635
484 6%
Death
5,753 68%
Jail
1,072 13%
Exile
221 3%
Banished
593 7%
Whipped
552 7%
Galley
8,464
Total

The Lists of the Portuguese Inquisition include punishment information. While
deaths were recorded for all years, other individual punishments were not recorded with
frequency until after 1635. There were five main punishments recorded: death, jail, exile,
banishment and the galleys. Whipping was frequent as well but usually combined with an
additional punishment. Confiscation was common but not commonly reported. Table 4.5
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shows the total recorded sentencing, with the sum of the parts greater than the total with
multiple punishments to the same individual. Other punishments were present, such as
being suspended from religious orders or wearing the sanbenito, but the five prior
mentioned were more frequently reported. Of the more than 17,200 people in my sample,
almost 8,500 have recorded punishments after 1635.
4.4.2.2 Torture
Torture was not prescribed as a punishment, but rather a mechanism to illicit
confession. Hence, it was not recorded in the Lists of the Inquisition and not addressed
here. Torture was not always used to gather confessions; the expectation of it was enough
for those arrested to list their defects at times (Walker, 2005, pp. 259-62). Adler (1908,
p.77) noted that in Spain the inquisition did not introduce torture; it was present in secular
courts and used less frequently by inquisitors.
4.4.2.3 Confiscation
Even though ―the majority of prisoners had their property confiscated‖ (Oakley,
2008, p. xiii) confiscation was not frequently recorded; possibly due to its high
frequency. The June 1653 Evora auto did not have a long record, simply stating that 128
people were sentenced, 64 men and 64 women, with none being killed. Afterwards there
is an extensive note with the list of people who had their goods confiscated, broken down
by their wealth; including the rich (50), the poor (29) and poor women (29) – nine of
which were widows and eight single. More than a century later in 1757 an Old Christian
(or so he said) was exiled to Africa for attempting to help New Christians from having
their goods confiscated.
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4.4.2.4 Sanbenito
Another common punishment was the sanbenito, as describe by Voltaire. It was a
yellow penitential dress with a red cross or had images of devils, dragons, flames etc. A
large cap was used as well. The sanbenito was to be worn for multiple years or
indefinitely for the hábito perpetuo, although typically there was a limit to the limitless
sentence (Carrasco García, 2006, p. 314, see also Braamcamp Freire, 1899, p. 87). The
decoration of the sanbenito differed for different punishments. Those who abjured
slightly suspected wore a yellow cross, those violently suspected wore half a cross, and
formal heretics wore it entire. Likewise there were three different clothing for those
condemned to death, those who repented before their sentence, those who repented
afterwards and those who were unrepentant (Llorente, 1843, p. 32-3).
At the Evora auto in 1646 about 87 meters of red and yellow cloth were used to
make the sanbenitos for the 155 penitents and soon to be executed. The insignia of the
offenses were painted onto the cloth, and those on death row had their head painted onto
their dress surrounded by flames (Saraiva, 2001, p. 105).
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Figure 4.2: Sanbenito and Miter (Images from Kamen 2005)

In addition to humiliation for the wearer, they acted as a signal for deterrence.
Sanbenitos hung in churches with hundreds accumulating. Periodically they were taken
down for cleaning and repairs. At first they were hung in the local church where the
family and individual were known. Signs were made to record the individual and defect;
which proved to be unpopular with those related to the condemned. They were frequently
stolen out of the churches and petitions made to have them removed. In 1519 conversos
in Spain offered 300,000 ducats to have the sanbenitos removed from the churches and
penitential clothing eliminated. In 1642 the town Elorio wrote to the Spanish Inquisition
to have a sanbenito removed from 1509 of a witch that was executed, which was agreed
to. Later sanbenitos went to different churches to act as a deterrent to display shame of
the sin.
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4.4.2.5 Whipping
Whipping, the theatrics of which described above, was almost always present
with another punishment. Besides the standard flogging, it could become more extreme.
After the June 1645 auto it noted that ―Between this and the two previous Autos, there
were six hundred, between burned, whipped, degraded and accused of the nefarious sin
[sodomy].‖ The note mentioned some of the convicted sodomites were banished, but
before they left they were found ―in the crime‖ that was ―too unworthy to write.‖ As an
additional punishment they were whipped with their canes, arms attached to a stick, and a
wet string in their mouth.
Table 4.6 shows the ages of those whipped and the total people sentenced in the
given age range. Only four percent of those whipped were under twenty whereas almost
eight percent of those with ages listed were that young. The older people seemed to have
a reprieve from whipping as well; six percent of the whipped were over 60 but nine
percent of those sentenced were.

Age
10-19
20s
30s
40s
50s
60s
70+

Table 4.6: Whipping and Ages
Percent of
Total
Whipped
whipped
Sentenced
20
4%
594
128
24%
2,143
167
31%
1,903
119
22%
1,343
65
12%
831
22
4%
436
13
2%
206
128

Percent of
sentenced
8%
29%
26%
18%
11%
6%
3%

4.4.2.6 Jail
By far the most commonly recorded punishment was incarceration. More than
6,000 people were sentenced to jail in the Lisbon and Evoran Inquisitions, or about two
thirds of those with a recorded punishment. In Spain, the prisons became overcrowded
and prisoners had to take an oath of secrecy on the occurrences of the inside (Kamen,
1997, p. 186). Jail sentences would last for a few months and rarely for more than three
years with a repentant prisoner. Life sentences typically lasted a decade. With excessive
overcrowding a prison sentence at times became more like house arrest and prisoners
were allowed to leave during the day and return at night (Kamen, 1997, p. 201).
However, not all jail sentences were as cozy. When accused, some were
imprisoned for years until they confessed to an unstated crime. Until the 1770s prison
conditions were so horrendous that Portugal and Goa had codes of practice dedicated for
suicide victims due to its commonality. The anti-Inquisition Jesuit preacher António
Vieira, who was sentenced by the inquisition and spent time imprisoned, described the
prisons: ―There are usually four or five men, and sometimes more, in the cells … each
one is given a pitcher of water to last eight days (if it runs out before then, they have to be
patient) and a bedpan, as well as a container for defecation which is also emptied every
eight days… the cells are usually full of rats, and the stench is such that it is a mercy for
the prisoners to leave the cells alive‖ (Quoted in Green, 2007, p. 81).
After the abolition of the inquisition in 1821 the prisons were opened and the
masses toured them in such numbers it was difficult and dangerous to visit them. Human
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skulls and other bones were found in the dungeons, along with names and tick marks on
the walls. Some doors were forcibly opened by the crowds to reveal human bones. Some
dungeons were airtight, implying the prisoners were asphyxiated by inquisitors (de
Bethencourt, 1903, pp. 258-259).
Spying was a technique used to ascertain guilt. When arrested by inquisitors the
accused could deny charges. If he or she did then the accused was put into a ―watched
cell.‖ The jail room would have holes in the walls or ceiling, unknown to the prisoner,
where familiares and prison guards would watch. If the accused made Jewish remarks,
prayers, fasts, etc. it was deemed a sign of guilt. Even with a confession, if the accused
did not call the acts heretical the individual would be given to secular authorities for
execution (Saraiva, 2001, p. 245, see also de Bethencourt, 1903, pp. 258-259).
4.4.2.7 Exile
Exile was another common punishment. As a method of repopulation King Dinas
instituted coutos or asylum cities in the 1308. Frequently they were border towns sparsely
populated after the reconquista or wars with Spain. They were havens for those found
guilty of non-fraudulent and treasonous crimes, excluding adultery for women. This
continued for centuries, with internal exiling suspended from 1691 to 1703 stemming
from the large numbers of murderers who fled to Spain. Exile ceilings were imposed on
towns to prevent a large influx of criminals, and towns could lose their status as an
asylum city if the population was deemed satisfactory by the crown (Coates, 2002, pp.
50-2).
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Those exiled by the inquisition would be sent to other towns in Portugal, Brazil
and Africa. Many were sent to the Algarve (southern portion of Portugal) and particularly
Castro Marim; a border town with Spain. It received exile status in 1524 and internal
exile became synonymous with the town (Coates, 2002, p. 53). Dom Manuel I decreed
that anyone banished could have his sentence halved if he went to Castro Marim instead
(Coates, 2002, pp. 55-6).
Those exiled to São Tomé starting in 1493 could return to Portugal up to four
months before having to return. After twenty years this was revoked and in 1560 any
exiles found off the island would have their sentence double (Coates, 2002, p. 53). The
majority of European settlers to São Tomé were exiles – possibly as high as 95 percent
(Coates, 2002, p. xviii). In the decree of Dom Manuel I, referred to above, anyone exiled
within Portugal could opt for North Africa instead and have the sentence halved (Coates,
2002, pp. 55-6). In 1519 the crown required courts not to exile to a specific location, but
to Africa. Bribery was common to avoid going there, with certificates of completion
being issued prematurely. Laws were passed to combat this in the early seventeenth
century (Coates, 2002, p. 58).
Table 4.7 shows the locations of inquisitorial exiles: Castro Marim, Algarve (not
explicitly Castro Marim), non-Algarve cities in Portugal, Africa and Brazil. Of the 1,107
exiles (including those pre-1636), nine were for life – all to Africa – and 25 had missing
data for their exile duration. Almost a fifth of exiles provided one last entertainment
before leaving by being whipped.
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Table 4.7: Exile by Location, Gender, Age
All
Castro
exiled Africa Algarve Brazil Marim Portugal
1,114
282
36
284
260
252
Total
572
138
13
111
165
145
Men
51%
49%
36%
39%
63%
58%
Men Percent
213
77
2
69
31
34
Whipped
19%
27%
6%
24%
12%
13%
Whipped Percent
271
73
21
55
26
26
Women-single
96
29
2
20
18
26
Women-widow
50%
51%
91%
32%
27%
24%
Percent Single
68%
71%
100%
43%
46%
49%
Women-unmarried
4.3
5.6
4.1
4.8
3.4
3.4
Exile Mean
4
5
4
5
3
3
Exile Median
40.7
40.5
35.7
41.4
39.1
42.1
Age Mean
39
40
33
40
36
40
Age Median

Sentences to Africa were the longest on average, possibly differing from earlier
policy that exiles could go to Africa for half the duration of a domestic exile.
Alternatively, those going to Africa would have had a longer sentence if exiled to a
different location. Either way, sentences to Africa and Brazil were both longer compared
to other places, consistent with the notion of using exile as a means of populating
colonies. The average sentence within Portugal‘s borders was 3.4 years compared to 5.2
to colonies, or roughly 50 percent longer. Ages did not vary much, except the small
sample size Algarve lower than the others. Single women‘s mean age was 32.6 with a
median of 30; for widows 54.4 and 53.5. Whipping was much more common to those
going to the colonies, meaning a more severe punishment than just length. While fifty
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percent of women sentenced were single, colonies had higher percentage of single
women (excluding the small sample of Algarve) than those staying in Portugal, again
consistent with populating colonies with exiles. Men, roughly half of the sample, were
disproportionately represented in Castro Marim and Portugal. Brazil saw significantly
more women than men exiled there. It was seen as a prime colonizing area and needed
the women (Coates, 2002, p. 85).
After arriving at the exiled destination the convicted reported to a commissioner
of the Holy Office who would send a return letter confirming the arrival (Pieroni, 2000,
pp. 249-50). There were high death rates in Africa and with expensive home voyages
many exiled overseas did not return to Portugal (Walker, 2005, p. 303), thereby a de facto
lengthening of colonial sentencing.
4.4.2.7 Banishing
Banishing was less common then exiling. More men were sentenced (in
percentage terms), with the average sentence about half that of exiles and slightly older in
age. Traveling overland across Portugal was not only dangerous but the roads were
terrible. Wolves were such a threat to travelers the crown in 1655 allowed those
convicted in civil cases to pay their fines by killing them (Coates, 2002, p. 11).
Banishment removed the convicted from their family, friends and job. With expensive
and harsh travel, this drained the finances of the banished and caused isolation (Walker,
2005, p. 332).
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Table 4.8: Banished
Total
Men
Percent Male
Banish Length – Mean
Banish Length – Median
Banished for Life
Age – Mean
Age – Median

205
141
69%
2.6
2
4
41.6
40

For inquisitors, banishing and exile ―functioned as what was believed to be a
necessary religious and social defense against heterodox infection, while at the same
time, serving as a mystical procedure for the purification of sins‖ (Pieroni, 2000, p. 250).
4.4.2.8 Galleys
Galleys had origins in Roman punishment. They were developed in Portugal by
King Dinis and in full use by the end of the fourteenth century. Galley workers in
Portugal did not work rowing on ships, but rather slave labor.
John Coustos (Coustos and Gavin, 1821) told his story of being arrested by
inquisitors. Listed as João Custon by inquisitors he was sentenced in 1744 by the Lisbon
Tribunal for being a protestant heretic and practicing freemasonry, both of which he
refused to deny. He was arrested, imprisoned, interrogated, sworn to secrecy not to revel
the secrets of the Holy Office,24 interrogated multiple times more, tortured, told if he died
while being tortured it would be considered suicide, tortured multiple times more (nine

24

It is interesting to note that the inquisition told Coustos that ―if this society of free-masons was so
virtuous as I pretended, there was no occasion for their concealing so industriously, the secrets of it‖ while
at the same time making prisoners take oaths to not reveal any of the proceedings of the inquisition (p. 26).
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total) to the point where he could not lift his hand to his mouth, went to the auto and
sentenced to the galleys for four years.
Coustos provided an in depth look at life in the galley (Coustos and Gavin, 1821,
pp. 132-135). Secular judges sent convicts there, including Turks, Moors, fugitive slaves
and bad servants sent by masters for punishment. Some carried timber to dock yard
carpenters, others carried water to and provisions to outbound ships, others took water to
the prisoners in Lisbon, others water to the king‘s gardens. They were maltreated unless
they bribed the overseers. Prisoners were fastened by an eight foot chain at the foot.
Heads and beards were shaved once a month. Work went from morning to eleven for a
break and to eat, then work continued until night. The sick received good treatment, but
those out of line were whipped severely, some being disabled for life from it.
Coustos carried water to the prisons, but was too weak at first from his time being
tortured and imprisoned. He carried on for fear, before falling sick. Irish friars were sent
to him and told him he would be released if he became a Catholic, but Coustos refused.
He could not continue his labors and was excused by ―amply rewarding the overseers‖
(Coustos and Gavin, 1821, p. 50). He was followed by spies, sent back to the tribunal and
stated he intended to return to London. He was supposed to report to the inquisitor before
embarking but did not, leading to spies being sent to find him (Coustos and Gavin, 1821,
p. 52-3). They did not and he arrived in England.25

25

A second account of a foreigner sentenced to the galleys by the inquisition can be found in Dellon
(1812).
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All 587 people sentenced to the galley were men with a mean age of 37.6 and
median of 36, slightly younger than those who were exiled (mean male age of 39.2 and
median of 37). Secular trials and the Holy Office coordinated the above exile sentencing
to suit the needs of the crown (Coates, 2002, pp. 27-8), thereby accomplishing goals of
the state and inquisition simultaneously.
4.4.2.9 Death
Death occurred as described above in Section 4.3. Overall, more than 1,000
people were killed in my sample. Oster (2004 p. 215) noted that witch hunt victims were
primarily women and disproportionately widowed. The inquisition did kill widows at
high rates but not women. Less than 4 percent of non-widowed women were killed,
whereas more than 10 percent of widows were. About 6 percent of men were killed in
comparison.

Table 4.9: Men, Women and Widows Killed
Total Killed Percent
10,116
531
5.2%
Everyone
5,313
323
6.1%
Men
4,803
208
4.3%
Women
629
65
10.3%
Widowed
4,174
143
3.4%
Non-Widowed Women
Data for years after 1635 and people with gender data
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Table 4.10: Mean Ages and Sentencing
Death Sentence Other sentence
Total
Age
Total
Age
314 47.6
6,987 36.1
All
196 44.8
3,699 36.7
Men
118 52.2
3,288 35.4
Women
286 47.2
5,649 35.4
New Christian
28 51.7
1,338 38.8
Not New Christian
Data for years after 1635 and people with age data

From 1636 on, there were 7,301 people with recorded ages, of whom 314 were
killed. Those killed were significantly older, more than a decade on average, with women
having a 17 year disparity in average age versus those not executed.
Death rates for those with an occupation listed varied. Merchants were killed at a
greater than 10 percent rate, with doctors close behind at 9 percent. Religious authorities
were lower at about 6 percent and military men the lowest at 3 percent. Merchants and
doctors were dominated by New Christians.

Table 4.11: Men with Occupation Listed
Total
Killed
Rate
4,111
256
6.2%
All
243
7
2.9%
Military
996
109
10.9%
Business
493
22
4.5%
Farm
211
19
9.0%
Medical
111
8
7.2%
Lawyer
241
14
5.8%
Religious
1,816
77
4.2%
Other
Data for years after 1635 and with occupation data
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Table 4.12 shows data of those killed by place of origin. People listed as being
from foreign places include Spain, Brazil, Islands (Madeira or Acores), and all other
countries. Native Portuguese were killed at rate three times those of foreigners. However,
most foreigners who were killed were Spanish. Nearly 7 percent were killed, as opposed
to about 2 percent for non-Spanish foreigners.

Table 4.12: Death Rates of Foreigners
Total Killed
Percent
4,313
470
10.9%
All
368
25
6.8%
Spain
366
7
1.9%
Brazil
74
0
0.0%
Islands
870
36
4.1%
All Foreign
502
11
2.2%
Not Spanish Foreign
3,443
434
12.6%
Domestic
Data for years after 1635 and people with origin data

Those killed were mostly for Jewish reasons, slightly more than 80 percent.
Eleven people had multiple reasons for death; all New Christians; and were listed for the
other reason in the following chart,26 thereby biasing the death rate for Judaism
downward. About 15 percent of those killed had no reason listed, it is most likely many

26

7 for Sodomy, 1 marriage, 2 apostasy, 1other (sins against the inquisition)
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of them were killed for Jewish reasons. Of the 910 with a reason listed, 95 percent were
for killed for Judaism,

Table 4.13: Death Rates by Defect
Total Killed
1,066
100.0%
Deaths
867
81.3%
Jew
156
14.6%
No Reason
27
2.5%
Sodomy
10
0.9%
Apostasy
6
0.6%
Other

Death was the most severe punishment, but it was not used randomly. Widows
were killed at high rates, whereas women were killed at lower rates than men. Older
people were more likely to be killed. Portuguese natives were put to death at high rates,
Spanish nationals at lower rates and non-Spanish foreigners were rarely killed. The crime
of Judaism was almost exclusively the reason for being killed.
4.4.2.9 Differing Punishments
The inquisition did not punish people uniformly, just as they did not kill
uniformly. Religious figures‘ punishments systematically differed from secular, women
from men and Jews from Gentiles. Various defects and their punishments are shown here
broken out by different groups.
Sodomy and apostasy occurred for both religious and secular figures. While the
inquisition shielded religious figures with smaller and private autos, not all got off as
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easy. While protecting their own, it was necessary to deter deviant behavior among
clergy.
Table 4.14 shows the comparison for 155 people sentenced for sodomy and
separated by if they were a religious figure or not. The most severe punishment – death –
occurred at a much higher rate for religious figures, clearly a signal of deterrence. The
brutal galley work and being exported to colonies (which could easily result in death)
occurred at much lower rates for religious figures but accounted for three quarters of
secular punishment. Whipping, a public humiliation, occurred for half of sodomites, but
only five percent of religious figures; a signal of deterrence for secular but apparent
shielding of co-religionists. Religious homosexuals received the harshest punishment at
the highest rate, but if death was avoided then the punishment was less severe than
secular gays.

Table 4.14: Sodomy Punishments
Total Religion Secular Total
Religion Secular
155
21
134
100%
14%
86%
Total
13
5
8
8%
24%
7%
Death
72
4
68
46%
19%
56%
Galley
4
1
3
25%
19%
2%
Jail
38
4
34
3%
0%
28%
Exile Colony
5
0
5
1%
5%
4%
Exile Portugal
1
1
0
3%
5%
0%
Banished
68
1
67
44%
5%
55%
Whipped
Note: Nine people had other punishments and 13 punishments were missing;
percentages taken only on those with punishments listed except death which was
always listed; whipping occurred with additional punishments
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Table 4.15 is similar to the previous but with apostates. Religious figures, as
above, were killed at a higher rate than lay; but it was only one compared to two secular
apostates; a sample size too small to carry meaning. Religious figures were more likely to
be sent to the galleys and exiled to the colonies; both harsh punishments. While whipped
much less than secular apostates, the gap is much smaller than with sodomy.

Table 4.15: Apostate Punishments
Total Religion Secular Total Religion Secular
310
59
251 100%
19%
81%
Total
7
1
2
2%
1.7%
0.8%
Death
52
14
38
17%
24%
15%
Galley
34
7
27
11%
12%
11%
Jail
47
11
36
15%
19%
14%
Exile Colony
101
4
97
33%
7%
39%
Exile Portugal
53
11
42
17%
19%
17%
Banished
78
4
74
25%
7%
29%
Whipped
Note: Thirteen people had other punishments and 1 was missing; percentages
taken only on those with punishments listed except death which was always
listed; whipping occurred with additional punishments

Apostate religious figures were sentenced more severely than secular on almost
any margin. This is a clear signal of deterrence to other priests, nuns and friars that
heretical notions were not to be tolerated by the inquisition.
Bigamy was a common crime, but much more so for men than women. With
divorces illegal a spouse would marry someone else, even if the prior spouse was still
living. Death was almost a non-existent punishment, only one person who was also a
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New Christian. The vast majority of men were sent to the galleys, a harsh punishment.
Women on the other hand were sent to overseas colonies at high rates, a harsh
punishment that could act as a substitute for the galleys where only men were sent. Both
were frequently whipped.

Table 4.16: Bigamy Punishments
Total Male
Female Total Male Female
431
349
82 100%
81%
19%
Total
1
1
0
0% 0.3%
0%
Death
249
249
0
58%
72%
0%
Galley
38
27
11
9%
8%
13%
Jail
84
33
51
19%
9%
62%
Exile Colony
50
34
16
12%
10%
20%
Exile Portugal
5
2
3
1%
1%
4%
Banished
263
220
43
61%
63%
52%
Whipped
Note: Three people had other punishments and one was missing;
percentages taken only on those with punishments listed; whipping
occurred with additional punishments

Table 4.17 gives a similar breakdown to those above but this time with Jew and
non-Jewish offenses. Over this time Judaism as a defect constituted about 70 percent of
the total. Those accused of Judaism were executed at much higher rates but went to the
galley less. The vast majority was imprisoned; as opposed to non-Jews who were
imprisoned at very low rates. Few Jews were banished within Portugal but had similar
total numbers sent to overseas colonies but at vastly different rates. More than 50 percent
of non-Jewish offenders were either banished or exiled; as opposed to 5 percent for Jews.
Interestingly; Jews were rarely whipped; only 1 percent were recorded to be, compared to
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a third of gentiles. Defunta refers to those who died in prison and had no other
punishment associated with them; which occurred more for Jews. Some who died in
prison were vicariously killed. Such people were listed as death for their sentence, not
defunta.

Table 4.17: Jew vs. Gentile Punishment
Total
Jew
Other Total Jew
Other
10,442 7,237 3,205 100%
69%
31%
Total
484
438
46
5%
6%
1%
Death
552
132
420
7%
2%
27%
Galley
5,753 5,588
165
68%
82%
11%
Jail
551
298
253
7%
4%
16%
Exile Colony
521
97
424
6%
1%
27%
Exile Portugal
221
20
201
3%
0%
13%
Banished
157
114
43
2%
2%
3%
Other
166
147
19
2%
2%
1%
Defunta
593
75
518
7%
1%
33%
Whipped
Note: Percentages taken only on those with punishments listed except death
which was always listed; whipping occurred with additional punishments

From 1636 on there were 6,863 people with the reason why sentenced,
employment data (for men), age and place of origin data. A probit was run on five
punishments, shown in Table 4.18.
Jews were much more likely to be killed and incarcerated, and less likely to be
exiled and sent to the galley. Sodomy was somewhat the opposite; less likely to be sent to
jail but more likely to be sent to the galley and be whipped.
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Controls
Jew
Sodomy
Age
Business
Medical
Military
Cloth
Farm
Male
Widow
From Spain
From Foreign

Table 4.18: Probit of Punishments
Death
Exiled
Jail
Galley
Yes
Yes
Yes
Yes
0.9***

-1.7***

2.5***

-1.7***

Whipped
Yes
-2.1***

0.000

0.000

0.000

0.000

0.000

0.2

-0.3*

-0.9***

0.5***

0.4***

0.599

0.062

0.003

0.000

0.005

0.02*** 0.01***

-0.02***

0.00

0.00

0.000

0.000

0.000

0.487

0.498

0.2**

0.2**

-0.1

-0.1

-0.2

0.024

0.033

0.124

0.217

0.225

0.2

-0.1

-0.2

0.3*

0.1

0.235

0.510

0.140

0.051

0.693

-0.4

0.5***

0.2

-0.4**

-0.2

0.109

0.000

0.231

0.018

0.172

0.0

0.2**

0.1

-0.1

0.1

0.815

0.013

0.307

0.615

0.545

-0.3*

0.0

0.1

-0.1

0.0

0.067

0.970

0.393

0.174

0.984

0.3***

-0.5***

-0.2***

0.2**

0.001

0.000

0.000

0.036

0.2**

-0.1

-0.1

-0.1

0.027

0.443

0.244

0.454

0.1

0.2

-0.2*

-0.2

0.0

0.678

0.116

0.082

0.166

0.868

0.0

-1.0***

0.1

0.3

0.2

0.931

0.001

0.794

0.279

0.540

0.135
0.256
0.394
0.299
0.418
Pseudo R^2
Values below coefficients are p-values and asterisks same as above
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The probability of being sentenced to death increased with age, as did exile with a
decreased rate of incarceration. Businessmen were more likely to be killed and exiled –
consistent with a rent seeking story of eliminating competition. Military men were exiled
more but sent to the galley less.
Men were more likely to be killed, but less likely to be exiled. As discussed
above, women were exiled more to populate the colonies. Widows had a higher
probability of being killed but otherwise it had no effect. Only men were sent to the
galleys, hence the exclusion of the gender and widow dummy in its column.
In deterring behavior there were various punishments meted by inquisitorial
tribunals. The sanbenito, confiscation and whipping were common; as were death, jail,
exile, banishment and becoming a galley slave. Yet for all the elements of deterrence the
inquisition took care to obliterate memories of those found guilty lest they became
worshipped post mortem, another method to deter memory of those guilty. Furthermore,
sentencing displayed systematic differences between religious and lay homosexuals and
apostates, in addition to systematic differences for men and women sentenced for bigamy
and Jews and non-Jews. Punishments were done to deter behavior while meeting political
objective simultaneously.
4.4.3

Scapegoats and Entrepreneurs of Hate
Henry Lea (1907, vol. 3 p. 291) gave accusations towards New Christians over

the time of the inquisition. Stories circulated that Jews did not change after baptism and
remained the enemy. Evil was in their blood, forcing them to hate Christ, the Virgin and
Catholics. Popular belief stated they had tails, a distinguishable peculiar odor and Jewish
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doctors killed one of five Christian patients. Even to call a non Jew a Jew was worthy of
being arrested by inquisitors.
These conceptions led to animosity and hatred towards New Christians resulting
in scapegoating. In January of 1630 a Lisbon church was broken into and wafers stolen.
That night some claimed to have seen armed men with lanterns writing on posters ―Long
Live the Law of Moses‖ and in Portalegre a dog was found on a crucifix. New Christians
immediately became the scapegoat. Students from Coimbra, Lisbon, Evora and Braga
boycotted classes; demanding New Christian student expulsion. The nephew of a
negotiator of a New Christian pardon of 1601 was arrested, convicted, hands amputated,
then burned alive by a civil tribunal. His brother, a friar, fled to Amsterdam and vicarious
burned by the inquisition in 1640 (Saraiva, 2001, pp. 201-2).
As shown in Chapter 2 there is a causal mechanism between poor weather, high
grain prices and inquisitorial activity. This section expands on the causation between
recession and persecuting the foreign class of people. This is done to divert attention
from blaming the authorities for misery to a group that can be scapegoated and the
masses believe that the group is to blame.
Gregory Hess and Athanasios Orphanides (1995) offer insight into the interplay
between war and the economy for more modern American politics. In sum ―the frequency
of foreign conflict initiations in the United States is found to be significantly greater
following the onset of recessions during a president‘s first term than in other periods‖ (p.
828). They modeled voters caring about leadership that is demonstrated by a strong
economy or by leading a war. Hence, presidents eligible for reelection during an
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economic downturn have a higher propensity to begin a conflict to demonstrate power
than presidents with a good economy.
Their sample began in 1897, since before then presidents could simply kill
Indians instead of initiating a foreign war. Indeed, from 1854 to 1897 three major IndianAmerican wars were started, with all three preceded by a recession and two of the three
were during the first term (with the option of running after a second term still possible).
A Hess and Orphanides framework adds insight to the Inquisition as Theater
hypothesis. As the economy declined during worsening weather, those in power
demonstrated they still had control by increasing internal conflict, akin to American
presidents with Native Americans. Not only does it demonstrate power, but it can be used
as a distraction technique to divert attention away from revolting. Hence, the theatrics
carry a double purpose via this mechanism: entertain to divert attention towards a
scapegoat and display power to those who want to stray from what those in power desire.
Edward Glaeser (2005) expanded on scapegoating. In discussing Nazi Germany,
he quoted Daniel Goldhagen who stated the best evidence is that anti-Semitism had
―fundamentally nothing to do with the actions of Jews, and therefore fundamentally
nothing to do with an anti-Semite‘s knowledge of the real nature of Jews, is the
widespread historical and contemporary appearance of anti-Semitism, even in its most
virulent forms, where there are no Jews, and among people who have never met Jews.‖
Examples of inquisitorial testimonies given in Appendix D demonstrate lack of
religiosity in accusations. Often times people blamed others simply to confiscate their
goods or to shift blame, not due to overt piety. Glaeser refers to those who stir up
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emotions of blaming a scapegoat as ―entrepreneurs of hate.‖ Throughout European
history, not just with the inquisition, Jews have been the target of such entrepreneurs.
Jews have been accused of ―supernatural powers, international conspiracies, and
the ability to wreck economies; using the blood of Christian children in their rituals, even
murdering them for their blood; being in league with the Devil; controlling
simultaneously both the levers of international capital and of Bolshevism‖ (Goldhagen,
1996, p. 39). Of all the crimes levied against Jews, ultimately the worst alleged offense
was deicide. Historically, vilification of Jews was primarily religious. Anti-Semitic
hatred served the purposes of the early Church, which wanted to eliminate competition,
and laymen, who used hatred to legitimize expropriation of Jews‘ property. ―Jews came
to represent symbolically and discursively much of the evil in the world; they not only
represented it but also came to be seen by Christians as being synonymous with it, indeed
as being self-willed agents of evil‖ (Goldhagen, 1996, p. 37-8).
This hatred remained even if there were no Jews present to hate. They were
expulsed from England in 1290 and virtually absent until Oliver Cromwell. Yet in British
society Jews were viewed as an ―accursed group of usurers, who, in league with the
Devil, were guilty of every conceivable crime that could be conjured up by the popular
imagination.‖ Even with Jews present in society, Christians rarely mixed with them as
there was segregation with Jews living in ghettos (Goldhagen, 1996, p. 41).
Jews often acted as middlemen; which have typically been hated in societies, such
as Chinese and Indian immigrants in various countries. Yet the Jews seem to be
excessively vilified. ―The medieval European hatred of Jews was so intense and so
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divorced from reality that all calamities in society could be and were attributed to the
Jews‘ malfeasance. The Jews stood for everything that was awry, so that the reflexive
reaction to a natural or social ill was to look to its supposed Jewish sources‖ (Goldhagen,
1996, p. 53).
As discussed in Chapter 2, Jews were viewed as foreigners in speech, dress,
eating habits and religion. After forced conversion New Christians in Portugal carried the
same stigma as people believed that they were crypto-Jews and not real Catholics. People
assumed they retained all their Jewish beliefs and their doctors attempted to kill Old
Christians and businessmen enriched themselves with dishonest practices and gouged Old
Christians. Upwards of two thirds to three fourths of merchants in Lisbon were New
Christians during the mid-17th century. During recessions it is easy to scapegoat
businessmen for economic woes. By being massively overrepresented in the merchant
class New Christians were not only blamed for being foreign during a recession but for
being the entrepreneurs who could help cause such problems.
As demonstrated by Bryan Caplan (2007), both of these biases are still present in
modern times. Immigrants are viewed as taking jobs from native born workers and
businessmen as having too high of profits and pay.
Today people scapegoat foreigners in times of economic hardship and funnel their
outrage towards their political representatives or to public protests. Businessmen are
protested against through the political process as well. In Portugal, with the foreign and
business class viewed as one and the same, popular outrage was channeled via the
inquisition. With higher grain prices created recessions and with other prices rising in
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kind, the New Christians felt the brunt of public hostility by becoming the scapegoats in
the inquisition.
4.4.4

Power Display
As seen above, inquisitorial proceedings were massive displays of power. The

auto had social significance beyond intended purpose of religious orthodoxy. It elevated
nobles, ecclesiastics and inquisitorial bureaucrats; the stairs to the platforms where they
sat were guarded to keep only the high and mighty above the masses (Hanson, 1981, p.
83). One reason for the necessity of power displays came from varying levels of royal
and papal opposition to the inquisition. There were frequent political battles between the
papacy, crown and the inquisition (see Appendix C). As discussed in Chapter 3, the
inquisition during the two largest fights with the crown (pre-Pombal) substituted away
from New Christians and persecuted homosexuals. This section further expounds on
power displays by the inquisition with the size of its bureaucracy.

2500
2000

1500
1000
500
0

Figure 4.3: Total Familiares
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Familiares were appointed by the Inquisitor General. Their total number by
decade is plotted on Figure 4.3. There is a significant jump during the rule of Pedro II,
when the inquisition was suppressed. Increasing the visible bureaucracy during a time of
monarchial repression would signal power and relevance. Regressions were run on the
total number of familiares, based on decadal data from José Veiga Torres (1994).
Column one, without controls of grain prices, urbanization or New Christian lobbying,
show an increase of about 42 familiares per year during Pedro II‘s reign. With the
controls; all statistically insignificant; the effect was 7 people per year smaller and lost
some significance. The most notorious anti-Inquisitorial ruler Pombal saw 35 to 40
additional familiares per year during his rule; albeit with statistical insignificant results
when the insignificant controls were added. Interestingly, João IV‘s rule was insignificant
and changed signs with the additional of controls. Increasing the number of familiares
when the crown was anti-inquisition seems to be a later innovation to demonstrate
authority and significance. However, the Jew-gay substitution effect was largest during
this time.
The number of familiares during Pedro II‘s rule could have been substantially
higher than it was as he tried to limit their number. A decree was issued in 1693 to limit
the number of familiares to 604 in larger towns, and a couple in smaller villages. In 1699
Pedro attempted to enforce the decree (Lea, 1907, p. 262). This had the unintended
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consequence of increasing the prestige of the position with nobility, clerics and other
higher status Old Christians filling the opened positions (Hanson, 1981, p. 79).

Table 4.19: Total Familiares per Decade
1
2
No
Yes
Controls
58.1
-260.7
0.740
0.755
102.7
-150.0
João IV
0.658
0.660
419.4**
353.5*
Pedro II
0.041
0.100
397.0*
354.3
Pombal
0.088
0.268
124.6***
110.0**
Time
0.000
0.010
0.925
0.956
R-squared
Values below coefficients are p-values and
asterisks same as above
Constant

4.5

Conclusion
While the inquisition was theater, it was controlled and calculated theater.

Inquisitors had their spectacles to entertain the masses but they were designed to maintain
power and control. By doing such the inquisition functioned as any bureaucracy would –
protect your own, deter suboptimal behavior, scapegoat those who you can, and do all
you can to maintain power.
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Those within the religious profession were shielded much more from public
spectacle than secular convicts. Priests and nuns for the most part did not have to deal
with the crowds jeering them and the humiliation of the public auto-da-fé. However,
when caught for homosexuality religious figures were put to death at higher rates than
secular, and religious apostates were persecuted more severely than lay.
Suboptimal behavior was deterred using various methods. Exile was used as a
function of the state to populate colonies. Jews and gentiles had systematic different
punishments; with Jews being killed and imprisoned at much higher rates and non-Jews
being banished or exiled at much greater rates.
During times of inquisitorial uncertainty the inquisition they fought to maintain
relevance by increasing its bureaucracy. When added with the Jew-gay substitution it
further supports the notion of inquisitors shifting their focus and reacted to hostile
political climates.
Inquisitors knew what they were doing in their persecutions. They reacted to the
world given to them and the constraints of the time to maximize their power and prestige.
Such behavior helped enabled them to survive for nearly three hundred years despite the
efforts to diminish their power from both the crown and Rome.
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Chapter 5: Conclusion

This dissertation argues the Portuguese Inquisition acted more like a bureaucracy
than a pious Catholic institution over its history. While best viewed along a continuum,
ignoring the bureaucratic aspects leads to a lack of a complete understanding of its
functioning. This framework allows for study of the inquisition and determining
underlying factors that dictated sentencing beyond religiosity.
Was it a successful institution? Iberia had one of the largest Jewish populations
before the inquisition and Portugal‘s Jewish population even reached a 20 percent after
the Spanish expulsion. However, today Portugal has the lowest percent Jewish population
in all of Europe. In comparison, its Catholic population is one of the highest (see
Appendix E). Even if inquisitors were self interested actors in their persecution, the
effects seem to still remain today.
So can one expect the Portuguese Inquisition? For an average year of my data, 77
people were sentenced, but with a standard deviation of 79.


A tenth of degree decline of temperature led to about 25 to 30 more sentences per
year



Agricultural prices increasing a standard deviation caused 15 to 33 more
sentences
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Urbanization led to 30 to 40 more sentences for a tenth of a percent urban
increase; although its effect was concentrated in Lisbon



Spanish rule led to 30 to 40 more sentences per year



Pedro II‘s rule (after his brother‘s death) led to 30 to 70 fewer sentences per year



New Christian lobbying decreased sentencing by roughly 40 to 70 people per year



Following lifted inquisitorial restrictions one could expect 43 to 56 additional
sentences, and 52 to 56 the third year after lifted restrictions



Religious figures were shielded from the masses in general and sentenced in
private



Lay people can expect to be sentenced in front of the masses



Secular apostates and homosexuals were killed at lower rates than religious



Lay homosexuals however were sent to the galley, whipped and exiled to the
colonies at higher rates



Secular apostates were sent to the galley and abroad at lower rates than religious,
however they were whipped at a greater rate



Jews were killed more in both absolute and percentage terms than gentiles; and
were imprisoned more



Non-Jewish offenders were sent to the galley, exiled and banished at higher rates
than Jews



Non-Jewish offenders were whipped much more frequently than Jewish



Gays could expect increased persecution against them during João IV‘s rule of 56 people or 10 percent a year
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Gays could expect increased persecution against them during Pedro II‘s rule of 12 people or 4 percent a year



Witches (folk healers) could expect 3 to 4 more sentences per year or a 4 percent
increase during the first half of the 18th century after capture of the inquisition by
Old Christian doctors



New Christian doctors saw a 3 percent sentencing increase during the first half of
the 18th century



Other heretics could expect random persecution; no explanatory variables were
statistically significant (except an absolute decline during Pedro II‘s rule when
sentencing collapsed)



Spanish nationals had a 7 to 11 percent increase during Verissimo‘s rule as
Inquisitor General, or 2 to 3 more Spaniards sentenced per year



Being allied with Spain in war led to a decline of persecutions; whereas being at
war with Spain saw a statistically insignificant increase of Spanish nationals



Various cloth workers saw a 5 to 14 percent decline in sentencing when the
government tried to bolster their sector



Religious figures during Pombal‘s rule saw no increase in absolute activity but
since inquisitorial activity fell overall they saw a 15-30 percent increase of
persecution.

In conclusion, the inquisition acted as a power seeking bureaucracy more than a
pious religious institution. It was heavily influenced by political factors and often
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countered the crown and pope whenever they attempted to limit inquisitorial power. In
sum, the institution designed to keep religion pure was not about keeping religion pure, it
was about keeping wealth, control and power.
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Appendix A: Variables

All independent variables are five year moving averages except Sentencing,
Lobbying, After Lobbying and lagged. Averages are used since those arrested would
often spend years imprisoned until their sentence was read. Hence, conditions years prior
would dictate sentencing in the current year. However, lobbying variables were year
specific and hence not averaged. Five year averages27 are used throughout this
dissertation, stemming from Azevedo (1975, Appendix 5). He gave a list of people and
the number of years spent incarcerated before being sentenced. These had ―long
incarcerations by the Portuguese Inquisition before the final sentence.‖ Both the median
and mode incarceration length were five years, with the mean slightly higher (6.5 years).
Since these were the people with a lengthy imprisonment the prior years before the
sentencing were included to pick up the variation in those years for people who had
shorter stays.
Data include Lisbon sentencing from 1540 to 1778 and Evora for 1542 to 1763.
Regressions for joint data were run until 1763. 1540 was used as the starting year as zero
people were sentenced in the Evoran Inquisition in 1540 and 1541.

27

Identical regressions were run with six, seven and ten year averages with similar results.
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All dependent variable sentencing data is from Oakley (2008, vol. 1 and 2) except
familiares which is from Torres (1994).

Variable
Sentencing
Sodomy
Witchcraft
Medical
Other reason
From Spain
Textile
workers
Religious
Figures
Familiares

Table A.1: Variables
Dependent
Description
Total number of people sentenced
Those sentenced for sodomy
Those sentenced for witchcraft
Those sentenced as a New Christian doctor, surgeon, or
barber
Those sentenced for a reason not Judaism, sodomy or
witchcraft
Those sentenced from Spain
Those sentenced who worked in the textile industry
Those sentenced who were priests, friars and other
religious figures
Total familiares
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Chapter
2
3
3
3
3
3
3
3
4

Variable
Spain
João IV
Francisco de
Castro
No Inquisitor
General
Veríssimo de
Lencastre
Ericeira
Pedro II
João V

Independent Political
Variable
1580 – 1640; when Portugal was ruled by the Spanish
Crown
1641 – 1656; King of Portugal (became king in Dec 1640)
1630 – 1653; Inquisitor General
1653 – 1671; No Portuguese Inquisitor General over this
time

1676 – 1692; Inquisitor General
1675 – 1690; Minister of Pedro II
1683 – 1706; King
1707 – 1750; King
1750 – end of data; when the Marques of Pombal ruled
Pombal
Portugal
Lobby Effective Successful New Christian lobbying
N Yr PostLobby
N years after restrictions lifted on the inquisition
Years Portugal fought wars; from Dincecco (2009) for
War
1650 onwards and Dupuy and Dupuy (1986) pre-1650
War vs Spain
Wars which Portugal and Spain fought on opposite side
War Allied with
Spain
Wars which Portugal and Spain were allies
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Chapter
2
3, 4
3
3
3
3
2, 3, 4
3
2, 3, 4
2, 3
2, 3
2, 3
3
3

Variable
Lagged
Sentenced
Winter
Temperature
Population

Urbanization
European Grain
Spanish Wheat
Spanish Barley
Spanish Eggs

28
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Independent Non-Political Factors
Description
Chapter
Prior year‘s dependent variable
2, 3, 4
Sentencing of the current year with relevant characteristic
3
Winter weather severity; from Lamb (1995), cited in Oster
(2004)
2
Northern Hemisphere temperature deviations from trend;
from Crowley (2000), 28 cited in Zhang et al (2007)
2
Portuguese population, from McEvedy and Jones (1978);
highly correlated and less significant than urbanization
2
Percent of Portuguese population urbanized, urban
population numbers from de Vries (1994) divided by
population numbers
2, 3, 4
European averaged grain prices; from Beveridge (1921);
cited in Zhang et al (2007)
2, 3, 4
Spanish wheat prices; from International Institute for
Social History29
2
Spanish barley prices; from International Institute for
Social History
2
Spanish egg prices; from International Institute for Social
History
2

via the World Climate Centre for Paleoclimatology of NOAA (www.ncdc.noaa.gov/paleo/recons.html)
http://iisg.nl/hpw/data.php
161

Appendix B: Defeitos

People were arrested by the inquisition for defeitos – defects. The major cause
was Judaism (whether real or imagined); which accounted for approximately 70 percent
of all defects in my subsample after 1635. Apostasy, witchcraft, solicitation and sodomy
were also common reasons. Various other defects are grouped together due to their small
sample size. This appendix gives an example the defects of those sentenced to better
understand the workings of the inquisition. All examples of people arrested by the
inquisition are taken from Oakley (2008 vol. 1). For ease of reading no further citations
will be provided, but the year of each person sentenced is given and hence can be readily
found. Spelling is kept in the original form, so ―Deos‖ is not a typo of ―Deus‖ but the
given spelling. Words with brackets, such as ―N[osso] S[enhor],‖ are Oakley‘s additions;
not mine. All translations are mine unless otherwise noted.
Jew
Generally next to the names of those sentenced on the lists was their genealogical
heritage as it related to Judaism – xn for a New Christian (Cristão Novo) or xv for an Old
Christian (Cristão Velho). Sometimes the ―quality of blood‖ couldn‘t be determined, and
there were some Moors sentenced as well. If people were listed as xn but it did not
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explicitly state they were taken for Judaism, I labeled them as being sentenced for
Judaizing.
Witchcraft/Devil
In 1484 Pope Innocent VIII issued the bull Summis desiderantes which first
recognized witchcraft as a disease to be rooted out. Two years later the book Malleus
Maleficarum (Hammer of Witches) used case studies of witches to prove they dealt with
Satan, ate children, copulated with devils, flew, injured cattle, and controlled lightning
storms. Popes and bishops supported the book, although there were theologians who
viewed flight and devil copulation as delusional (Kamen, 1997, p. 270). Early Spanish
inquisitions burnt witches and in 1525 possibly thirty were burnt (Kamen, 1997, p. 2701). But skepticism of witchcraft decreased the burning of witches (Kamen, 1997, p. 274)
in Spain, although it continued in Portugal for much longer.
The inquisition can be viewed as a substitute for witch hunts experienced in other
European countries. Countries with witch hunts executed 40,000 to 50,000 people in
early modern Europe (Rowlands, 1998, p. 300). German speaking areas executed at least
20,000 people, with 5,000 more in France, Switzerland saw upwards of 3,000, Denmark
1,000, Scotland 1,000, and England 500; with these numbers all possibly underestimating
the true value (Munck, 2005, p. 293). In comparison my dataset contains more than
17,000 people sentenced by the Portuguese Inquisition of the roughly 31,000 that were
sentenced over its entirety (excluding the ~13,500 of the Goan Inquisition). The Spanish
Inquisition in comparison had more than 40,000 people sentenced (Bethencourt, 2009,
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pp. 336, 342). Portugal and Spain included witchcraft in their inquisitions, thereby
eliminating the necessity for explicit witch hunts.
Besides the difference in approach the endpoint of witch hunts differed greatly.
While Europe had witch trials into the 18th century, Portugal was an anomaly for their
longevity. Other countries – Poland, Estonia, Sweden – had fewer trials than Portugal and
mostly dropped in the first quarter of 18th century while Portugal was increasing. Hungry
was the only country over this time to have sustained persecution, similar to Portugal
(Walker, 2005, pp. 8-9).
Witches sentenced by the Portuguese Inquisition were typically folk healers. The
ultimate sin was not witchcraft per se, but rather using it for medical purposes. From
1706 to 1777 almost 60 percent of magic or superstition trials, the culprit engaged in
providing folk remedies to countryside peasants (Walker, 2005, p. 7). Old Christian
doctors had used the inquisition in the past to persecute New Christian competitors, but
over this time they used the inquisition to eliminate poorer Old Christian competitors
(Walker, 2005, p. 193).
In the lists witchcraft was commonly associated with the devil. For a typical
example, in 1662 Dona Isabel de Bárros , a single 28 year old woman, was taken for
witchcraft and assuming of having a deal with the devil.30 She was exiled for four years
to Castro Marim. Occasionally only a deal with the devil would be listed or just being a
witch. For this dissertation all were labeled the same. The first mention of just having a
deal with the devil was Catherina Peras, an Old Christian widow in 1637, and the first

30

―por culpas de Feitiçarîas, e presumpção de ter pacto com o demonio‖
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witchcraft in the same year by Brites dos Santos, another Old Christian. In 1695 twenty
year old Catharina de Andrade, nicknamed a Topetuda or the tyrant, was banished for
two years for witchcraft and an assumed deal with the devil.
Men were accused too. Thirty-one year old Simão Pires Sarrão was whipped and
given seven years in Angola on the same charges as Dona Isabel. Joseph Franciso, a
single man nicknamed Barron was sentenced in 1682. He put an incantation on his staff
to defend his herds from wolves and other animals.31 He was whipped and given five
years in the galleys. In 1752 Manoel Rodrigues, nicknamed six fingers, was taken for
superstitious cures and to be sought after as a man with special virtue to cure illnesses,
and assumed to have a contract with the devil.32 This warranted a five year exile to
Algarve and banned for life from Santarem, where he lived. This was a common kind of
witchcraft, more fully discussed in Chapter IV.
Some witchcraft came from abroad. In 1690 Patricio de Andrade, a black freed
man from Cabo Verde living in Lisbon was taken for his deal with the devil and having a
pouch with him to protect him from guns and demonstrated this effect for people. He got
whipped and exiled to Castro Marim for three years.33 Ten years later Manoel Lopes
Grumete, a single 17 year old man was sentenced for the same reason. In 1704 a black
man, Jaques Viegas was guilty of the same defect, although this time demonstrating with

31

―por culpas de hechizero, y tener pacto con el Diablo, de calidad, que tenia un cayado, y dexava el
ganado solo, y el cayado hincado en aquel sitio venia el Lobo, y otros animales, y el cayado defendia el
ganado, y venia el, y muchas vezes lo hallava con esta pendencia‖ (with translation help from Lina
Ferreira)
32
―por fazer curas supersticiosas, inculcando-se favorecido de Deos, para ser procurado por homem de
especial virtude para curar de enfermidades e presumpção de ter pacto com o Demonio‖
33
―por presumpção de ter pacto com o Demonio, trazendo consigo certas cousas em hu[m]a bulsa para não
ser ferido com armas, & fazer experiencia em seu corpo para mostrar o ditto effeito‖
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his body the power of his pouch was not mentioned. In 1706 Manoel Pereyra had the
same reason listed, as did various others, including more from Cabo Verde.
Religious figures weren‘t immune from the devil. In 1714 Padre Ignacio da Sylva,
was sentenced for invoking the devil and making a writing signed with his blood.34 This
got him five years in São Tomé, ten years suspended from the order and banned for life
from Lisbon.
In the later years of the inquisition superstition became an offense. It was not as
common and was labeled as devil as the two were sometimes listed together, similar to
witchcraft and the devil. For example, in 1761 15 year old unemployed Francisco Xavier
da Rosa was sentenced for guilt of superstition and assumed having a deal with the
devil.35
Solicitation
Priests were taken for ―solicitation‖ or asking for sexual favors of any sort from
women. Confession boxes with the physical barrier as used today were not implemented
until the late 16th century. Kamen (1997) reports a bizarre case of solicitation in Catalonia
in 1581 against a Franciscan who told a women that ―she must accept the penance he
imposed, and this startled her, and the friar said he had to give her a slap on her buttocks
and he made her raise her skirts and gave her a pat on the buttocks and said to her,
‗Margarita, next time show some shame‘ and then he absolved her‖ (p. 267).
Brothels operated with city license and did their best business during religious
festivals. Some clergy tried to convince the prostitute and john of the sinfulness of their
34
35

―invocar o Demonio fazendolhe hum escrito firmado com o seu sangue‖
―por culpas de Superstição, e presumpção de ter pacto com o demonio‖
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actions, but others with ulterior motives told attractive women in the parish that
―fornication is no sin‖ (Kamen, 1997, p. 266).
In 1746 Lisbon Padre Fr. Diogo de Ximiniana a Ranciscan of Seville, originally
from Italy, was taken for claiming that kisses and hugs given to women were not mortal
sins. He also claimed that having illicit dealings with only one person wasn‘t a sin, and
had won over some people with this teaching.36 Most people taken didn‘t have such an
explanation. In 1671 Father Matheo Pereira, was suspended for three years simply on
solicitation37.
Sodomy
Sodomy was the second most persecuted group overall, after New Christians by
the inquisition; 4,419 were denounced and 477 arrested and brought to trial. Portuguese
law stated ―Above all other sins, the vilest, dirtiest and most dishonest is Sodomy and no
other is as abhorrent to God and the world that the mere mention of this sin without any
other act is already so serious and abhorrent that it putrefies the air and because of it God
sent the flood over the earth, destroying Sodom and Gomorrah and the Knights Templar‖
(Mott, 2000, pp. 471-2). Penalties did not stop at the accused; relatives of sodomites
sentenced lost their civil rights for three generations.
In 1640 the Inquisition Byelaws discussed those who confessed of sodomy. It
then had a section on those who were openly gay:

36

―por affirmer, que os beijos, e abraços dados a pessoas do Sexo feminine, não erão peccados mortais… e
segurando que o ter trato illicito com hu[m] pessoa somente, não era peccado; e com este pretexto vencera
certas pessoas.‖
37
―solicitante no acto da Confissão Sacramental, de pessoas femininas, para actos torpes, e deshonestos.‖
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And being someone so debauched publicly, and scandalous or inculpated with
such circumstances that they greatly aggravate his faults, as would be to provide a
lodging for committing this offence, or to be a third party in abetting it, or if the
person perseveres in it for many years, committing it anywhere that the person
finds oneself, shall be punished with a public arbitrary punishment despite having
come forward oneself because in these terms the accused does not receive a
greater punishment in the infamy of having a public punishment than from that
which derives from the scandal which he had given with the debauchery of his
faults. (quoted in Higgs, 2006, p. 47)
Sodomy seems to have been much more commonly accused then is recorded. A
note was left after the list of those sentenced in 1645. While less than 200 were recorded
as sentenced for sodomy on the lists overall (which only includes two of the three
tribunals; hence lower than the number Mott gave), the note stated that ―Between this and
the two previous Autos, there were six hundred, between burned, whipped, exiled and
accused of the nefarious sin [sodomy].‖ Two of the convicted sodomites were banished,
but before they could be banished they were found ―in the crime.‖
In a famous example, in 1652 the 56 year old Count Villa Franca, Dom Rodrigo
da Camara was sentenced for sodomy. After the list it described his defect in more detail.
He started when he was 14 and paid off those he was with or used force. He was engaged
in ―spectacular horrors of guilt‖ and was given a life sentence to jail.
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In 1695 Manoel do Sacramento was convicted for trying to get the best of both
worlds: soliciting and sodomy. This got him banned for life from hearing confessions and
sent to São Tomé.
Marriage
With divorce not an option and men travelling to colonies marrying someone
while the first spouse was alive was a common offense. A typical example is Antonio
Marques. Nicknamed the redhead, in 1742 he married a second time, with his first and
legitimate wife still alive.38 He was whipped and sentenced to the galleys for seven years.
Inquisition Offenses
People challenging the inquisition or pretending to be a part of it were somewhat
common. Not everyone supported the institution, or they were at least were willing to go
against it for a profit. Various people were charged for hindering the Holy Office. João
Roiz in 1640, an Old Christian nicknamed ratinho (little rat or mouse) was banished for a
year from his town for letting a prisoner of the Holy Office flee. 39 Gaspar Clemete
Botelho in 1652 was a notary of the Holy Office of the Inquisition of Lisbon was exiled
for six years to Angola for revealing secrets of the Holy Offices and warning the New
Christians, receiving gifts in return.40 In 1663 Luiz Carrilho Faîsca was sentenced for
helping New Christians flee the country who were afraid of being taken by the inquisition
into Spain.41 For this he was exiled to Mazagão (in modern Morocco). Magdalena de la

38

―por casar segunda vez, sendo viva sua primeira, e legitima mulher.‖
―por deixar fugir hũ prezo do S[an]to Officio, que lhe entregou certo Familiar‖
40
―reveler Segredos do Santo Officio, e dar avîsos às pessoas de Nação, recebendo por isso dadivas.‖
41
―por favorecer, e ajudar a passer deste Reyno para o de Castella Pessoas Christaãs Novas, que fugîrão
com temor de ser prezas pelo Santo Officio.‖
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Cruz‘s husband worked for the inquisitorial jails. In 1682 she was exiled for five years to
Brazil for giving news to people in jail and taking news from those in prison to those
outside.42 In 1673 Jozé Antonio Pinto, a merchant, decided to not be arrested. He fled
where he was assigned for prison in Seville and exiled for three years in Brazil after he
was caught.
Not everyone was so kind. Radley Balko (2006) discussed the raise of
paramilitary raids in America. SWAT teams storm into houses, often at night, and
perform raids. The increased militarization of police forces with excessive brutality has
caught criminals‘ eyes. Criminals frequently will dress up as police and act as a raiding
police force. New York City reports more than 1,000 such fake raids per year (Balko,
2006, p. 20). Balko gives many more explicit examples from recent history of this
occurring.
Centuries earlier, with the same incentives in place, people acted similarly. In
1658 Antonio de Barros was sentenced for pretending to be a familiar of the Holy Office,
giving false warnings and taking money from New Christians.43 He was whipped and
exiled to Brazil for five years. Padre Dionysio d‘Aleida Costa, a 35 year old priest in
Brazil, went a step further in 1728. Not only did he pretend to be a familiar of the Holy
Office, but he had prisons without having permission.44 He was exiled for five years to
Algarve. A couple of decades later in 1746 Padre Jozé Mathias, also in Brazil, was exiled

42

―por cooperar con cierto Oficial de dicho oficio para efecto de dar noticias de personas presas en las
Carceles, recibir dellos respuestas para otras de afuera‖ (The 1682 Inquisition list was in Spanish)
43
―por finger ser Familiar do Santo Officio, e prender da parte delle algu[m]as pessoas de Nação e dar
avisos falsos a outras, levando dinheiro a hu[m]a por esse respeito‖
44
―por se fingir familiar do Santo Officio, e fazer prizões da parte do mesmo sem para isso ter ordem.‖
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for four years to Castro Marim for arresting people and confiscating their goods without
orders from the tribunal.45 In 1765 Joaquim Teyxeira, a 25 year old muleteer, used the
voice of the Holy Office to rob someone.46 He was whipped and sentenced to five years
in the galleys. In 1713 Francisco Piteyra, a horse soldier and single man of 22, was given
three years in Castro Marim for pretending to have orders from the Holy Office so he
could arrest people.47 In 1754 Luiz Antonio de Brito de Mello from the Acores and living
in Lisbon pretended to be a New Christian and observer of the Law of Moses to extort
money from various people, under threat that he would denounce them to the inquisition
if they refused.48 He was exiled for seven years to Angola.
The inquisition took lucre seriously. Christovão Cerveira, a forty year old from
Porto, said the Holy Office arrested New Christians so they could take their farms in
1642.49 Manoel Roiz, a hat maker was sentenced in 1650 for defaulting on his obligation
to the Holy Office.50
In 1767 Padre Antonio Jozé Pereira da Sylva was sentenced for using the voice
and authority of the Holy Office for his own revenge51 and was banished for two years
outside of his bispado and pay the expenses of those he harmed. Manoel Peixoto
Monteiro and Manoel Jozé Gomes were also sentenced in 1767. The each pretended to be
45

―por prender certas pessoas, confiscando-lhe os seus bens, sem para isso ter Ordem do ditto Tribunal‖
―por uzar da vóz do Santo Officio para roubar certa pessoa‖
47
―Por fingir ter ordem do Santo Officio para prender certas pessoas‖
48
―por se finger X.N. observante da Lei de Moys s, pertendendo por este modo extorquir certas quantias
graves de dinheiro a diversas pessoas com o pretexto de ser assim muito conveniente para a conservação da
dita Lei, insinuando-lhes, que se faltassem à refrida contribuição, serião denunciadas, e castigadas no Santo
Officio‖
49
―por dizer, que o S[an]to Officio prendia os x.x.n.n. para lhes tomar as fazendas; e que, os preso
confessavão o que não tinhão feiro com os apertos, que padecîão‖
50
―por faltar a sua obrigação, em material tocante ao Santo Officio, e causar prejuîzo‖
51
―por uzar da Vóz, e Authoridade do Santo Officio para sua vingança particular‖
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part of the inquisition, arrested someone, told the person (s)he was excommunicated, but
he could give six coins or eight bushels of corn.52
Common people weren‘t the only ones who were corrupted. In 1709 Francisco
Lopes Serafana, a familiar of the Holy Office was sentenced for stealing goods of people
taken in the Inquisition.53 Another familiar, Luiz Cabral Maldonado, in 1716 was
sentenced for arresting people without have orders to do so.54
Apostasy
Apostasy wasn‘t a reason per se, but rather a category I used for various offenses
of heresy, blasphemy and other indiscretions. Apostasy was present in both secular and
religious people. In 1637 Maria da Sylva, an Old Christian, took the communion out of
her mouth and had the intent to take it to her house.55 That warranted a two year exile. In
1654 Anna Roiz was banished from her city for saying she was as pure as the Virgin
Mary.56 In 1644 Christovão Soáres was sentenced to the galleys for five years for saying
mass without being a priest.57

52

―por prender certa pessoa, que dizia estava excommungada, dizendo que por ordem do Santo Officio
f[?]ia aquella prisão; porem que lhe valeria se lhe desse seis moedas, e se ajustarão em oito alqueires de
milho‖ for Monteiro, Gomes was slightly different but same general accusation but he only required six
bushels of corn
53
―por desencominhar os bens de certas pessoas, que forão prezas pelo Santo Officio‖
54
―por prender algu[m]as pessoas da p[ar]te de S[an]to Officio, não tendo Ordem para o fazer‖
55
―dando-se-lhe a Sagrada Communhão, a tirar da boca, e a intentar levar para caza‖
56
―por affirmer era tão pura, como a Virgem Nossa Senhora‖
57
―por dizer Missa, sem ser Sacerdote‖
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Apostasy could be dangerous. The freed black Bento Roiz from Cabo Verde was
killed for introducing a mode of life different than one Christians should have. He
gathered people and pretended to have miracles, visions and revelations.58
In 1650 Gaspar da Sylva de Vasconcellos, a musician, was sentenced for doubting
the scriptures and denying the immortality of the soul.59 In 1748 Padre Jozé da Cruz
asked for names and addresses of the accomplices in sin, saying it was necessary for the
validity of the Sacrament. This caused damage to those confessing both spiritually and
temporarily,60 and Padre Jozé was banned from hearing confession again and banished
from the Bispado of Portalegre. In 1755 Padre Antonio de S. Jozé was taken for the same
main reason as Padre Jozé – asking the names of accomplices in sin.61 He was banished
for eight years to the most remote in his province and forbidden forever to take
confessions. A note at the end of the list tells us that he fled on the way to the convent to
France, where he lived with the Religião da Terceira Ordem.
Talking bad of religious leaders was listed as being apostate as well. In 1656
Simão Dias, was exiled for 2 years in Castro Marim for saying that married people were
58

―por introduzir modo de vida, diferente do com um uzo dos Christãos, a que chamava Estado da
Penitencia, juntando varias pessoas, em forma do Com unidade; e por finger milagres, Visões, Revelacões,
e fállas com Deos, de que resultão proposições mal soantes, e escandalósas; e de algu[m]as herezîa formal,
que defendeo com pertinacia confitente em toudo negative no fingimento‖
59
―duvidar do credito das Escripturas, e presumpções de negar a immortalidade da alma‖
60
―por praticar no acto da Confisssão Sacramental a errónea, e escandalosa praxe de perguntar aos
Penitentes os nomes, e domicilios dos Complices do seu peccado; dizendo que era cirrcunstancia necesaria
para a validade do Sacramento, e para o fim de prevenir, e evitar o mesmo peccado, cominando juntamente
a algu[m]as pessoas, que lhe havia de negar a absolvição; revelando por este principio o Sigillo da
confissão Sacramental, causando prejuîzo a muitas pessoas, assim spiritual, como temporal‖
61
―por seguir a escandalosa, e perniciósa praxe de perguntar aos penitents pelos nomes dos Complices de
suas culpas, cominando a huns a denegação da absolvição; e persuadindo a outros ser assim conveniente
para se evitárem peccados, o que tudo practicava como licito, ainda depois das Bullas do Papa Regnante, e
Edital do Santo Officio, sendo com o fim da emenda, e correcção dos Penitentes, e Complices.‖
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better off than priests.62 The same year João Gonçalves, a single 37 year old farmer said
that priests were not necessary, and that since Adam and Eve didn‘t need them to be
saved, neither did he.63 Just as Adam and Eve were exiled from the garden to the world,
João was exiled to Castro Marim for five years.
Speaking ill of sacraments was a defect as well. In 1659 the farmer Thimotheo
Dias (whose punishment was missing) was sentenced for saying wine in the chalice, even
after the prayer, remained wine.64 More than a hundred years later in 1767 the 62 year old
soldier Matheus (or Mathias) Sinal was sentenced for saying that the sacrament wafer
was not the body of Christ and that it was impossible for Christ to have so many bodies
that would be necessary for all the masses. He further claimed that there was no
purgatory, only heaven and hell and that clergy and friars were the same as a cobbler or
any other occupation.65 Yet the inquisition did differ from other occupations in that it
could banish him to Evora for three years. Vasco Affonso in 1600 was sentenced for four
years to the galleys for feeling bad about the Holy Sacramental Alter and saying words
against reverence.66
In 1671 João Frz, a fifty year old tailor was sentenced for saying he didn‘t owe
God anything because God could make people rich but he was poor. God had given lots
62

―affirmer, que o Estado dos Cazados, era melhor que o Estado dos Sacerdotes, e Religiosos‖
―por affirmer que os Sacerdotes não erão necessarios; e que assim como Adão, e Eva se salvárão sem
elles, se podia elle salvar‖
64
―por affirmer, que o Vinho, que se lança no Caliz, ainda depois das palavras da Consagração, ficava
vinho‖
65
―por proferir proposições hereticas, e malsoantes contra Deos N[osso] S[enhor], dizendo, que na Hostia
Consagrada não estava o Corpo de Christo se não espiritualmente; pois não era possivel, que Christo
tivesse tanto Corpos, como era necessario para tantos Sacrificios da Missa, que se dizião; e que cada hũ
podia viver na ley que quizesse; e que só havîa Ceo, e inferno, e não Purgatorio; e que isto de Clerigos, e
Frades, era o mesmo que Official de çapateiro, ou de outro qualquer officio‖
66
―por sentir mal do S[antissi]mo Sacramento do Altar, e dizer algu[m]as palavras contra a reverencia, que
se lhe deve‖
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of goods to others but to him only work and if he went to God he would go with a knife.
Furthermore God had not given him his children, it was the devil.67 Luiz Roiz, a thirty
year old boatman, in the same year said that he did not owe God anything since he had
not given him to eat and he had to get entrails with a knife, among other blasphemes. 68
He was whipped and sent to the galleys for five years.
Visions and voices were frowned upon. Maria Nunes, a single 27 year old woman
living in Lisbon, was given three years in Castro Marim in 1720 for hearing voices from
purgatory and entered her body to help them go to heaven. 69 Twenty five years later in
1745 farmer Manoel Ferreira Peixoto was sentenced for imagining visions and
revelations, falsely testifying that Christ and his mother had appeared to him telling him
future events and scams to convince people that he was a prophet. 70 That got him
whipped and sent to the galleys for five years.
Claims on liberal sexuality were not tolerated. Maria da Conceycão, a 32 year old
single woman, was banished from Lisbon for a year for saying fornication was not a sin
in 1720.71 If only she could have met with Thomé da Costa de Abreu, a single 25 year old

67

―por dizer que nunhũ a couza devîa a Deos Nosso Senhor; porque podendo-o fazer rîco, o fizera pobre; e
dando muitos bens a outros, a elle só dera trabalhos; e que se chegára a Deos, lhe havia de dar com hu[m]
faca; e que Deos lhe não dera os filhos que tinha, mas o diabo; e outrads escandalósas blasfemeas‖
68
―por dizer, que não tinha dever com Deos, e que se o mesmo S[enho]r lhe não dáva de comer, lhe havîa
de tirar as tripas com hu[m]a faca; e com effeito fez com ella hũ rîsco em hu[m]aImagem do mesmo
Senhor; e que se lhe não dava dinheiro, o havia de a fogar no Tejo; e outras blasfemeas, e juramentos
torpes, e escandalósos‖
69
―finger vozes de almas do Purgatorio, que se metião em seu corpo para delle irem para o Ceo.‖
70
―por fingir visões, e revelações, e publicar falsamente que Christo Senhor nosso, e sua Santissima Mãy
lhe apparecião, e mandavão por elle minifestar cousas occultas, e futures; ‖
71
―por dizer que a fornicação simples não era peccado, & proferir blasfemias hereticaes‖
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scribe, sentenced in 1723 for the same reason as Maria.72 Although if Maria and Thomé
had Padre Manoel Pinto dos Reys for a priest, things might have been different. In 1735
the priest got sent to Angola for six years and thrown in jail and suspended forever from
hearing confession for saying that ―lewd and dishonest‖ acts (―torpes, e deshonestas‖ –
identical phrasing that is used for solicitation defects) were acceptable. Furthermore with
these acts one gave glory to God and tormented the devil. If that weren‘t enough, he also
doubted the power of the pope and the value of indulgences.73
In 1711 unemployed 33 year old Simeão de Oliveyra used his free time to take on
the names of Padre Theodoro Pereyra de Souza and Friar Manoel da Conceição, and Friar
Manoel da Graça, and Belchior Carneyro and Manoel de Lancastro. He was sent to India
for ten years for saying mass, confessing and preaching even though he was secular. He
claimed to be a heretic and a Jew and performed ceremonies of other sects and offered his
body and blood to the devil and claimed that he worked for the Holy Office.74
In 1720 42 and single Joanna Maria de Jesus alias Madre Joanna had a laundry
list of offenses. She had raptures and affirmed that they were good. She claimed lewd and
lascivious acts were pleasing to God and was guilty of Molinism, Lutheranism,
Calvinism and other heresies. She disrespected the cross and other sacred images and

72

―por affirmar, que a fornicação simples não era peccado‖
―affirmar que erão licitas acções torpes, e deshonestas, e que com ellas se dava gloria a Deos, e tormento
ao demonio, e por se fingir especialmente favorecido de Deos, e que merecia as suas revelações, e
inspirações, e duvidar do poder do Summo Pontifice, e do valor das Indulgencias.‖
74
―por dizer Missa, confessor, & pregar sendo secular, & dizer que era hereje, & Judeo, fazendo as
ceremonias de huma, & outra ceita, & offerecer seu corpo, & sangue ao Demonio, & dizer que era
Qualificador do Santo Officio‖
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showed irreverence to the Eucharist and was assumed to have a pact with the devil.75 For
all her work she was whipped and given ten years in São Thomé and banished from the
Bispados de Lamego and Vizeu for life.
Other
Random other offenses were worthy of the inquisitors‘ attention. In 1668 Helena
Nunes was banished from her town for a year for saying a woman of ―bad reputation‖
was as much a virgin as Our Lady.76 Antonio Gomes in 1637 complained of not being a
New Christian77 and sent to jail for it. Estevão Pyres, a 26 year old Old Christian, was
sentenced for confessing sins he didn‘t commit.78 In 1644 the widow Francisca Váz was
taken by the inquisition for not going to the auto-da-fé because she was too sick. Shortly
after she was arrested she died in jail.79
Another reason was false witness in courts; typically relating to marriage. In 1695
Antonio Fernandes, a 57 years old who lived by alms, was sentenced for false witness so
someone could get married while the first spouse was still alive.80 He was exiled for three
years to Castro Marim.

75

―por fingir extasis, affirmando que nelles se certificava. & conhecia serem boas. &. Do agrado
affirmando que nelles se certificava, & conhecia serem boas, & do agrado de Deos muytas acçoens torpes,
& lascivas que exercitava sendo abominavel Mestra dos escandalosos, & execrandos erros de Molinos,
Luthero, Calvino, & outros muytos herejes, & por fazer horrendous desacatos às sagradas Imagens, &
Cruzes de Christo Senhor nosso, & grandes irreverencias ao Santissimo Sacramento da Euccaristia, &
presunsão de ter tracto, & pacto com o Demonio‖
76
―por dizer que hu[m]a mulher de ruîm fáma era tão Virgem como N[ossa] Senhora‖
77
―por se queixar de não ser x.n., nem haver sido Judeo‖
78
―por vir connfessar no Sanot Officio culpas, que não havîa commettido.‖ This could arise from
confessing under torture, and inquisitors later learning he confessed only to have the torture stop.
79
―por não poder hir ao Auto Publico da F , em razão e estar muito mal de doença, de que logo faleceo no
Carcere da Penitencia‖
80
―por culpas de jurar falso, dando seu testemunho occasião, a que se commettesse o Crime de Bigamia‖
177

The nonreligious were victims as well. In 1732 Ivo le Clerc, a French teacher
from France living in Lisbon, was thrown in jail for living apart from Catholicism and not
having a religion.81 In 1735 Luiz de Jesus Maria Jozé, 35 year old unemployed and
unmarried, was thrown in jail for atheism.82 Priests were also arrested for atheism. In
1765 both Padre Antonio Francisco Leite and Padre Antonio Carlos Monteiro were
thrown in jail for it.83

81

―por viver apartado de nosa Santa Fè Catholica sem religião alguma‖
―por culpas de Atheismo‖
83
―por culpas de Atheismo‖
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Appendix C: The Crown and Pope Conflicting with Inquisitors

The inquisition began with lobbying efforts of the crown and eventually received
authority from Rome. Yet as the inquisition grew, both powers opposed the inquisition at
various times, usually unsuccessfully in the long run. Indeed ―the Holy Office acted as
both a royal tribunal and a representative of papal authority, but neither king nor pope
had real control over it‖ (Hanson, 1981, p. 76). This appendix is a brief discussion of
some of these disagreements.
Kings‘ disapproval of inquisitorial power would be shown by not attending the
autos-da-fé. During an auto inquisitors were the most important people, with civil
authorities bowing to them. Inquisitors were seated in the highest spot of the proceedings,
including above the king when he attended. In Lisbon the king would watch from a
window of the Royal Palace, and in Evora from the window of the town hall. Inquisitorial
power over the king extended to death; the king could not commute a death sentence
issued in the auto (Saraiva, 2001, p 114). However, the king would be invited to the auto
which to signify its subordinate status, yet royalty limited appearances to typically once
in a reign (Bethencourt, 2009, p. 251).
There were power struggles in other areas. The Inquisitor General kissing the
king‘s hand involved a whole procedure and ceremony of its own. Other ceremonial
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etiquette between royalty, inquisitors and others displayed power struggles with who sat
on which side of a church, turning a back on inquisitors, bowing to preachers etc
(Bethencourt, 2009, p. 126-33). Bishops rarely attended and usually excused themselves
since they would be ranked below inquisitors (Bethencourt, 2009, p. 252).
Kings would bypass the inquisition for funds. In 1627 Philip IV issued an edict of
grace for New Christians since he needed money. In 1628 he allowed them to marry Old
Christians, contradicting the laws of limpeza de sangue or purity of blood and ordered the
Portuguese Inquisition to follow rules of the more benign (at this time) Spanish
Inquisition. In return the New Christians were to be allowed to create an East India
Company; with any invested money immune from inquisitorial confiscation and given to
their heirs. This privilege was given with the intent that some of the revenue from New
Christian trading would be transferred to the crown. The Inquisitor General balked and
stated confiscated property was spiritual property and therefore subject to spiritual
control and hence illegal for the king to interfere. Popular opinion turned against the
crown and the king had to relent to the inquisitors (Shaw, 1998, p. 24).
In 1640 the Duke of Bragança declared himself as King João IV, the first king of
an independent Portugal since 1580. After the restoration of João IV ―an effort was made
by the Royalists to abolish the inquisition, and to deprive it of the right of sequestration.‖
But opposition from the inquisition and masses was too strong and prevented them from
fully doing so (McClintock and Strong, 1894, Vol. 4 p. 604). The king threatened
incarceration and even death on inquisitors who opposed him but they stood their ground
in refusing ―emancipation of the Jews‖ (Llorente, 1843, p. 74). Inquisitors turned against
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João IV to such a degree that the Inquisitor General Francisco de Castro was involved in
a plot to assassinate the king to prevent diminished inquisitorial power. While others in
the plot were beheaded, hung and quartered the Inquisitor General had such power he
was only imprisoned for a year and a half and maintained his post (Saraiva, 2001, p. 172).
João IV did have marginal success and managed to suspend inquisitorial
confiscation for a time, although unsurprisingly this was not entirely respected by
inquisitors. The Evora inquisition in 1655 was close to collapsing with lack of funds and
stated they would defy the crown and confiscate wealth to survive (Hanson, 1981, p. 78).
Just prior to the king‘s death, the inquisitors persuaded the pope to excommunicate him,
but the king died before it could be enacted. Instead, inquisitors posted and edict of
excommunication of secular officials who worked during the suspension of confiscation
during the king‘s rule as ―impeders of the Holy Office‘s ministry and promoters of
heresy‖ (Saraiva, 2001, p.214).
As L.M.E. Shaw succinctly explained (1998, p. 5): ―the Inquisition had power to
proceed against emperors and kings and could override any civil law of which it
disapproved. It had become a social necessity, employing thousands, but it also had
control of the state from the legal and judicial points of view. The king could not act
against its wishes.‖
The crown was not the only authority to conflict with the inquisition. The
inquisition even went against Rome when convenient for its own purposes. The papacy
limited Portuguese inquisitorial power when it was first established. The papal nuncio
often intervened to secure a more lenient sentence. King João III lobbied Pope Paul III to
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free the inquisition and threatened to break with Rome and in 1547 the pope bowed down
but on the condition New Christians had a year to leave the country. This was rejected by
the king and it was agreed that no goods could be confiscated for ten years and no
burnings for the first year. In 1548 a pardon was issued freeing 1,800 people and the
inquisitions in Lamego, Porto and Tomar abolished, creating a more centralized
institution. Confiscation power was granted in 1579 after João‘s brother Henrique, the
inquisitor-general, became king in 1578 (Green, 2007, p. 61).
Just nine years after the first auto during the papacy of Paul IV the Lisbon nuncio
excommunicated the inquisitorial notaries for having presented him with falsified trial
records (Saraiva, 2001, p. 82). Pope Paul III had issued a brief shortly before dying
requiring the accuser to not remain unknown to the defendant. This was probably not
applied in Portugal and the king lobbied in Rome against it. It was annulled in 1560
through the lobbying of Lourenço Pires de Távora, the Portuguese ambassador to the
Holy See (Saraiva, 2001, p. 41).
Pope Clement X even suspended the inquisition on grounds of abuse; stemming
from the burning of a pair of nuns who would not confess to being closeted Jews. In 1676
Pope Innocent XI requested sample trial records of executed prisoners. The inquisitors
refused. The Inquisitor General Veríssimo de Lencastre replied to Rome that it would
reveal secrets of the procedure. The pope insisted and they offered ―authenticated‖ copies
instead of the actual trial records, which the pope declined as being trustworthy. Pope
Innocent again requested the records, on pain of suspension. Inquisitors refused. On
December 12, 1678 the pope suspended them. After three years of negotiations the
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inquisitors sent two trial records dating from 1608 and 1628 (Saraiva, 2001, pp. 82-3, see
also Lea, 1907, vol. 3 pp. 285-290). The inquisition was reinstated in 1681, partly with
Pedro II‘s backing (see Chapter II for more on this episode).
As mentioned in Chapter II, Portuguese inquisitors disallowed testimony or
denunciations of New Christians against Old Christians. In 1681 the pope demanded
abolition of this practice, but it was ignored (Bethencourt, 2009, p. 373), as it would
make their work harder to arrest and confiscate. During this time period inquisitors
mocked the power of King Pedro II as well as the pope (Puigblanch, 1816, p. 306).
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Appendix D: Accusations and Individual Rent Seeking

People used the inquisition to eliminate professional competition and for personal
gain. Even if the evidence presented would leave guilt much beyond a shadow of a doubt,
it was accepted. Kamen recounts various testimonies that led to arrests in Spain. In 1530
a woman smiled at the name of the Virgin Mary, was arrested. In 1635 an eighty year old
man of French origin arrested for eating a meal of bacon and onions on a day of
abstinence and in 1530 Gonzales Ruiz said during a game of cards ―even with God as
your partner you won‘t win this game‖ was accused (Kamen, 1997, p. 176). Testimony
was acceptable even if the accuser was recounting events such as changing sheets on a
Friday or nodding the head as though praying in the Jewish manner twenty to thirty year
prior (Kamen, 1997, p. 62).84
The Portuguese Inquisition, based on the Spanish, had similar results. António
José da Silva was first arrested by inquisitors from a failed engagement. His cousin‘s
fiancé wanted to break off the engagement so he denounced his fiancée to inquisitors
which led to António‘s arrest (Saraiva, 2001, p. 95). He was arrested a second time in
84

Kamen (1997 p. 62) gives more examples: ―Sancho de Ciudad, a leading citizen of Ciudad Real, was
accused of practicing Judaism on the basis of events allegedly remembered by witnesses from ten, twenty
and nearly thirty years before. Juan de Chinchilla… only witnesses against him spoke of things they
claimed to have seen sixteen and twenty years before. On their evidence he was burnt at the stake. In Soria
in 1490 the inquisitors accepted the word of a witness who had seen an official say Jewish prayers ‗twenty
years ago‘, and that of another who had seen certain objects in a house ‗over thirty years ago.‘ An elderly
woman in the same city remembered another saying something ‗fifty years ago.‘‖
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1737 after refusing to emancipate his slave. She claimed she would denounce him to the
inquisition for being a Jew. António José preemptively told the inquisitors this and a
couple of days later the slave was arrested at the same time as her master. The slave
denounced her master for Jewish fasts and observing the Sabbath and died incarcerated in
childbirth shortly afterwards. António identified his accuser and since she was a slave her
testimony was considered inferior. Inquisitors had to find superior evidence, so they left
him in jail. Inquisitors sent spies into his cell and familiares used peep holes to watch his
actions while incarcerated (see Chapter III for a description of this practice). He was
found guilty of fasting (although not always on Judaic days) and spitting on images of the
saints. He was imprisoned for six months before committing these crimes (Saraiva, 2001,
p. 97-8). Even though both of his arrests stemmed from personal rent seeking, it cost him
his life in 1739.
Inquisitors turned against coreligionists when convenient. At a 1642 Evora fair a
Jesuit University student and a deputy inquisitor simultaneously pointed at a basket of
apples they wanted to purchase. A dispute arose and the university commissary resolved
the issue, judging in the student‘s favor. Afterwards the commissary was arrested for
―impeding the Holy Office,‖ found guilty, fined, banished for a year and lost his job for
life at the university. A Jesuit father attended the (private) hearing and intended to appeal
the sentence. He was arrested for publicly offending the Holy Office, had his case last for
years, found guilty by the king, and was appealed to the pope by the Jesuits with calls for
reform of the tribunals (Saraiva, 2001, pp. 182-3, 208).
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Lea (1907, vol. 3 pp. 287-8) related a similar story to above. The following year
in Evora a student was tending the market and would not sell honey to an inquisitor
because it was already sold to the Jesuit college. This resulted in the student to be
imprisoned and sentenced as being unsound in the faith. It was appealed to the pope but
got lost in the war with Spain.
Rent seeking could span decades. Born in Seville, Diogo Corrêa do Vale lived in
Porto before moving to Brazil. He graduated from the University of Coimbra school of
medicine and had family members arrested by inquisitors, leading to his moving
overseas. He was arrested for Judaizing in 1730; being accused by rival physicians in
Porto. Inquisitors found nothing Jewish about his actions while in Brazil; his death
sentence came from accusations of his actions twenty years prior. His son, Luiz Miguel
Corrêa, was killed as well with the accusations. He had wanted to become a clergyman
and visited with a bishop to help him on this path. The bishop said he would not be able
to with his impure blood and inquisitorial past of his family. He was willing to sell his
slaves and worldly goods as ―proof of purity of his blood, as many others were doing‖
(Novinsky, 2001, pp. 225-6). His seemingly piety and devout Christian behavior could
not override Old Christian rival memories from decades prior and he was burned
alongside his father in 1732.
New Christian doctor persecutions were by no means unique to Diogo Corrêa do
Vale. Maria Benedita Araújo (1989) reviewed many cases in Evora of medical New
Christian persecution. It seems that New Christian doctors generally offered better
service by using superior techniques and kinship organization, with the profession being
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passed down in the family. New Christians would maintain contact outside of Portugal
for the most advanced scientific advances and this would pass through their familial
networks. Instead of competing on quality and improving their product, Old Christian
doctors found it more prudent to eliminate competition via the inquisition, especially
younger doctors (Araújo, 1989, p. 65).
A famous example is humanist and friend of Erasmus, Damião de Gois. He was in
charge of the Torre do Tombo, the national archive of Portugal and was asked by
Cardinal Henrique to write the official chronicle of the King Dom Manuel I. However,
noble families were offended by his writings and he was arrested by inquisitors
(Encyclopædia Britannica, 2011) He remained imprisoned for two years and caught a
skin disease he believed to be leprosy while incarcerated (Hirsch, 1967, p. 210). He was
sentenced to publicly recount his errors, loss of property, and indefinite confinement in a
monastery (Hirsch, 1967, p. 214).
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Appendix E: Percent Jewish and Catholic Populations in Modern
Europe
Table E.1: Percent of Population Jewish85

85

Country

Percent
Jewish

Total
Gibraltar
France
Hungary
United Kingdom
Latvia
Belgium
Switzerland
Netherlands
Belarus
Sweden
Ukraine
Russia
Germany
Estonia
Luxembourg
Denmark
Moldova
Austria
Lithuania

0.180%
1.935%
0.772%
0.487%
0.470%
0.433%
0.302%
0.232%
0.180%
0.172%
0.161%
0.157%
0.146%
0.145%
0.134%
0.122%
0.117%
0.115%
0.107%
0.086%

Country
Slovakia
Italy
Romania
Greece
Croatia
Czech Republic
Bulgaria
Spain
Ireland
Norway
Turkey
Total Balkans
Finland
Serbia
Bosnia-Herzegovina
Poland
Slovenia
Macedonia
Portugal

Percent
Jewish
0.048%
0.047%
0.046%
0.040%
0.039%
0.037%
0.027%
0.026%
0.026%
0.025%
0.023%
0.021%
0.021%
0.018%
0.013%
0.008%
0.0049%
0.0049%
0.0047%

From the Jewish Virtual Library http://www.jewishvirtuallibrary.org/jsource/Judaism/jewpop.html
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Country
Spain
Italy
Poland
Croatia
Ireland
Luxembourg
France
Portugal
Lithuania
Gibraltar
Belgium
Austria
Slovakia
Slovenia
Hungary
Switzerland
Germany
Netherlands

Table E.2: Percent of Population Catholic86
Percent
Catholic
Country
94.0%
Czech Republic
90.0%
Ukraine
89.8%
Bosnia and Herzegovina
87.8%
Romania
87.4%
Serbia
87.0%
Norway
83-88%
Belarus
Bulgaria
84.5%
79.0%
Denmark
78.1%
Estonia
75.0%
Finland
73.6%
Greece
68.9%
Latvia
57.8%
Macedonia
51.9%
Moldova
41.8%
Russia
34.0%
Sweden
30.0%
United Kingdom

86

Percent
Catholic
26.8%
22.0%
15.0%
7.5%
5.5%
1.0%
-

From the CIA fact book https://www.cia.gov/library/publications/the-world-factbook/fields/2122.html.
Countries with a dash only had total Christian population without specifying the percent of Catholics. All
countries, however, have a lower Catholic population than Portugal in percentage terms.
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